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PREFACE

T being intended that a Second Edition of
1 An Enquiry into the Evidence of the G-
Jisan Religion fhould be publifiid, I thought if
proper juft to mention to the Reader that I have
made fome few Additions to it.

Particularly, I bave added to, and frength.
ened my Arguments, that the Svfem of the Uni.
verfe did not always exift, but muff have had 4
Caufe of 1ts Exiftence external and antecedent to
2. And I bave been more full and clear in my
Proof of the Attributes of that Being who cx-

ofts without Caufe, and is the Author of the Ex-
tficnce of this Syflem,

£Ind as I bave been fuller and clearer in the
Proof of the dttributes of the Desty, fo have T
it that natural Religion, or Means fo Happinefs,
woich 1s founded on them; and I will prf/iz};ze
to fay, that the natural Religion which T a4-

vance, demopfiratively fallows from the Attri-
butes.

1 baze 1i2 one Point gone bigher than T did je-
Joes and as [ bad troved that if the Author ,
Nav's Exifence was a wife, good, and powerful
Peing, Mar myft be nade capable of gbtaining
f.trd ﬁpl -



PREF ACE.
Happiﬂcﬁ; fo I now prove from the Attributes
of Wifidom, Goodnefs, and Power, that bis Hap-
prnefs fhall be everlafling, and that he who by
a right Ufe of bis Powers fball obtain Happinefs,
will enjoy it to all Eternity. |

I have been more particular in an Enguiry
whether it was fuitable to the Attributes of God
Jor bum to reveal bimfelf, becaufe it has been late-
Wy advanced by a very confiderable Writer, that
zbe Law, Rule, or Religion, given to all Mei,
25 @ Perfe& Law, Rule, or Religion, and can
have nothing added to it; from whence it will
Jollow, "(though this Gentleman does not exprefly
Jay fo much) that God cannot at all reveal bim-
Jelfs and upon fearching this Point, I Hill find
that it is very fuitable to the Attributes of God
Jor bim to reveal bimfelfs and that the Law,
Rule, or Religion given to all Men, is a very im-
perfeit Law, Rule, or Religion, and may have
Jomething added to it.

I bave not yet found Reafon to retralt any
Thing which I before advanced; fii'] continue to
affert there is no Proof of a God i priori; and
am ready to make giod that Affertion. |

I baveonly to add, my fincereWifbes, that, if
I bave delivered any Thing contrary tothe Truth;
2 may ot be received,

DEFL



DEFINITIONS.

corofotototofotototetolasatotototototes

] Propofition which exprefles
the Exiftence, Nature, Re-
lations, Powers, &c. of Be-
ings, or Things, or Fadls;
N that is, which exprefles
Things as they are, is call'd Truch.”

II. Evidence is the Ground of the Mind's Af~
fent to Truth, or the Means or Medium by
which Truth is convey'd to the Mind. There
15,

1. Evidence of Senfe; or our owan Senfes, are
Evidence to us of certain Falls.

B 2. There
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2. There is Demonftration; or we can by our
own Powers find Connetions berwixt Truths,
and from Things known, dilcover others un-
known:

3. Therc is Moral Proof; or the Teltimony
“of Perfons concerning the Evidence of their
Senfes, and an Appcatancc of Circumf{tances and
:_ Thuws

I The higheft Degree of this laft kind of
Evidence is call'd Moral Certainty.

IV. A lower Degree of it is call'd Probabi-
lity.

V. An A{Tcnt to Propoﬁtlons of which we
have not Evidence of Senfe, nor can demontftrate,
is call’d Belicf, or Oplmon.

- VL. When our Belief or Opinion concerning
the Exiftence, Nature, or Relations of Beings, or
Things, or Facts, agrees with the Exiftence, Na-
ture, Relations of Bemos or Things, or Falls,
and the Mind takes Thmﬂs to be wha they
really are, then we arc fid to have 2 truc, or
right Opm1on or Belief concerning thol chmgs.

YII. When our Belief or Opinion concerning

the Exiftence, Nature, Reclations of Deirce, or

Things, or Fa"ts docs not agree with the Exift-
CNCC, N.;muc Rclauom o Befngs or Thiugs, or
Faé&s, but the Mind takes Thmﬁ's to be wl‘iat
they rc&lly are not, then the Mind has 2 falfe
Opinion or Belief concerning thofe Things.

SECT.



DEFINITIONS, 2

SECT. IL

f
LEASURE and Pain néed not, nor can
P properly be defined.

Drer. . Happinefs, is a Term for collefted
Pleafuce, or 2 Sum Tortal of Pleafure.

IL Mifery, is a Term for colle&ted Pain, ot a
Sum Toral of Pain.

III. That Being may be call'd a happy Be-
ing, who cnjoys Pleafurc without Interruption
of Pain.

IV. That Being a miferable Being, who fuffers
Pain without Enjoyment of Pleafure.

V. Every Being is in fome Degree Happy,
the Sum Total of wholc Pleafure exceeds his
Pains.

VI. Every Being is in {ome Degree Mifera-
ble, the Sum Total of whofe Pains exceeds his
Pleafures.

VIL Any Degree of Plealure to a Being, which
procures to that Being a greater Degree of Pain,
is not to be reckon’d as part of his Happinefs,
but Mifery.

VIII. Any Degree of Pain to a Being, which
procurcs to that Being a greater Degree of Plea-
fure, is not to be reckon’d as part of his Milery,
but Happinefs.

[X. Perfe& Happinels is the enjoying the
higheft Degree of Pleafure that fenfible Beings
are capable of, without any Interruption of
Pain,

B2 SECT.
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SECT. IlL

%
Pror. L O all fenfible Beings Pleafure is
preferable to Pain,

IL It to a!! fentible Beings Pleafure is prefer-
able to Pain, then all fuch Beings muft will and
defire Pleafure, and will an Avoidance of Pain.

L. What fenlible Beings muft always prefer,
will, and defire, is moft fit for them.

IV. What fenfible Beinps muft always will
contrary to, fhun and avoid, is moft unfic for
them.

V. Happine(s is then in its own Nature malt
fit for fenfible Beings.

VI. Mifery is in its own Nature molt unfic
for them,

VIL If Happinefs is in its own Nature moft
ht for fenlible Beings, and Mifery in its own
Nature moft unfit for them, then there are Fit-
nefles and Unfienefles of Things arifing from the
Nature of {enfible Beings antecedent to all Law
and Appoeintment; and the Happinels of fenfi-
ble Beings is a Fitnefs of Things, and the Mi-
fery of {enfible Beings, an Unhtnefs of Things.

VIII. And it farther follows, that if the Hap-
pinels of fenfible Beings is a Fitnels of Things,
and the Mifery of fenfible Beings an Unfitnefs of
Things, that whatever is a Mcans to the Hap-
pinels of [enfible Beings, is likewile fteing, or fit,
and that whatever is a Means to the Mifery of
flenfible Beings, is unfitting, or unfit.

. | IX. That
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iX. Thar all chofe A&ions of fenfible Beings

which tend to the Happinefs of fenfible Beings,
are moft fit,

X. That all thofe Aions of fenfible Beings
which tend to the Milery of fenfible Beings, arc
moft unfit,

XI. That right or truc Opinions concerning
the Exiltence, Nature, Relutions, Powers of Be-
ings, and Things, and Facls, and concerning the
Tendency of our Ations, are it.  And,

XII. That all falle Opinions concerning the
Exiftence, Nature, Relations, Powers of Beings

and Things, and Fats, and the Tendency of our
A&ions, are unfit.

XIII, That an Examination into the Evidence
of the Exiftence, Nature, Relations, Powers of

Beings and Things, and Fadts, and the Tendency
of our Ations, is fit. That

XIV. An Aflent to Evidence is fit.
XV. And a Diflent from Evidence unfi.

W iy S R G S S ia i e &

SECT. IV.

DEr. HAT Power of the Mind by which

it dilcovers the Exiftence, Nature,
Relations, Powers, &e. of Beings, and Things,

and the Fitnefs, and Unfitnefs of Things from

antecedent Knowledge; that is, which finds
| Truth
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Truth from its Connexion with Truth ante-
cedently known, ot believed, is cail’'d Reafon,

As Reafon is that Power of the Mind by
which it finds Truth, and the Fitnels and Un-
fitnels of Things, it follows, that whatcver is
True or Fit, is alfo Rational, Reafonable, ot ac-
cording to Reafon. And that,

1. It is reafonable thar fenfibie Beings fhould
be happy.

2, That it is unreafonable they fhould be mi-
ferable.

3. That whatever is 2 Means to the Happi-
nels of fenfible Beings is rational, or according
to Reafon.

4. That whatever is a Mcans to the Milery
of {uch Beings is Irrational, or contrary to Rea-
{on.

5. That all thofe A&ions of Beings which
are Means to their Happinefs, are rational.

6. That all thofe Ad&ions of Beings which
arec Means to their Mifery, are irrational.

7, That wheever does not, as far as he has
Ability, fearch out the Means to his Happinefs,

is irrattonal.

8. That whoever does not make ufe of thofe
Means, when found, is irrational.

9. That an Enquiry after Troth is rational.
¥o, That an Aflent to it is rational,

11, That when a Propofition is propofed,
which if true will aftet our Happinels in the

higheft Degree, it is highly irrational not to ex-
amine whether it be true or not,

£2. 1hat
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12. That in Order to a rational Aflent, it is
rational to confider what kind of Evidence Pro-
poficions of that Nature arc capable of.

Thar is, in Order to an End, it is rational to
confider by what Means it is to be obrain’d, and
as fome Truths can be fupported with Evidence
of Senfe; or Demonftration; others only by Te-
{timony of Perfons, and an Appearance of Cir-
cumftances and Things; it muft be proper to
confider what kind of proof Propofitions of this
Nature are capable of.

13. That it is highly irrational to expett that
Evidence of Propofitions, which the Nature of
fuch Propofitions will not admit.  As thus, {up-
polc the Queftion was concerning Hiftorical
Falts, pretended to be before our own Times;
of thele there can be no higher Evidence than
Teftimony of Petflons, and a Concurrence of Cit-
cumftances, and Things, and Events, It muft be
then highly irrational to expe& other kind of
Evidence of {uch Propofitions.

14. That when Moral Proof or Probability
is the only Evidence Propofitions are capable of,
this ought to determine the Aflent to {uch Pro-
politions as cruly as Demonftration ought to
determine the Aflent to Propofitions which can
be demonftrated.

An Aflent to Evidence, is an Aflent accord-
ing to Reafon; and a Diflent from Evidence
a Diflent contrary to Reafon: And the Irra-
ticnality of tie Diflent confifts in diflenting
from Evidence, as {uch, be that Evidence what
it will,

SECT,
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A ST AETICTIMTESNCEIHOCT I L F I Ly ey

SECT. V.

“HAT the Chriftian Religion is a Divine

Revelation, is a Propofition, which if

truec will aitect our Happine(s in the higheft De-

grec; it is then highly irrational not to confi-
der whether it be true or not.

That if the Chriftian Religion be true, the
Happinefs of all thofe to whom it is promul-
ged, muft confitt in believing this Religion and
cheying its Precepts, is evident from the Nature
of this Religion and its repeated Declarations ;
it muft be then highly irrational not to examine
whether it be true or not.

In order then to find whether the Chri-
ftian Religion be a Divine Revelation, we will
go to the very Borrom of Things; and firlt
{ce what is our Evidence of a God: And be-
fore we examine whether a certain fuppofed
Being has reveal'd himfelf, we will confider
whether we have Reafon to believe, that there
is really fuch a Being.

SECT.
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SECT. VL

‘1

Foaguiry the 1t [Vhat o5 e Foideice
Cf‘j[ (7 G//f"! ‘)

N the firt Place then we find the Mind

empty and void, without any innate Ideas
of fuch a Being, or any Notion of a God, 'l
it afcends to it by that which is the Bafis of all
Knowledge, Ideas of Scnfation.

And as there are no innace Ideas of a God
(b likewile we can have no Proof of {uch a Be-
ing & priore; and if chere is really fuch a Be-
ing, we can only come to a Knowleage of lm
Ex1ﬁencc from a Confideration of the Exiflenc
of Thmgs.

We then perceive and feel that certain Things
do cxift, which Things we find muft exift cither
with, or without 2 Caufe. It they exilt without
a Caufe, then it follows that they muft have
exifted cternally, it being certain that nothing
can have a Beginning without a Caufe.  If chey
exilt with a Caufe, then we muft confider, what
can be the Caufe of their Exiftence.

% The Queltion then is, whether we have Rea-
fon to think, that the Things which we fce and
perceive do cxift, cxilted cternally withour a
Caulfe, or whether there is 2 Caule of their Ex-
itence> The molt likely Method to obrain Sa-
tisfaction in this Point, is to confider the Things

L. whu.h
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which do exifl, and what we know of the Man-
ner of their Exiftence.

And here we find certain Chains of Caulcs
and Effe@ts, and many Parts of this Sylem
owing their Exiftence to an antecedent Caufe,
confequently, we cannot wich Reafon affert that
the whole Syftem exilts without Caule.

As thus, if we take any Species of Beings,
we [ay jultly, that no one individual of that
Specics cver exifted without a Caufe, then we
cannot fay, that the whole Species compofed of
thole Individuals, exilted without a Caufe, If e-
very Link in a certain Chain has a Caufe, then
muft the whole Chain have a Caule.

If it is replied, that though every Link in a
Chain, cvery individual of a Species muft have a
Caufe; yet that the Caule is only in the Chain
itlelf, in the Species, and that a Succeffion of
fuch - Individuals is infinite, and confequently,
without Caufe. T anf{wer, a Succellion which
depends on {omething cxternal to the Succel-
fion for its Continuance, which is the Cafe
of all the Succeflions in chis Syltem, muft have
a Caufe external and antecedent to it.

For, whatever has been always, and without
Caufe, mult be always; and there cannot be a
Caulc of the ceafling to be, of thar, which had
no Beginning, nor Caufe. And, if a Succeflion
of Beings, fuppolc Men, has been always, and
without Caufe, there can be no Caule of the
ceafing to be of a Succeflion of Men.

But a Succeflion of Men is liable to ceafe
from feveral Canles. It may ceale by outward

Accidents;
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Accidents; and it is pofi:ble that thole Things
which have often been partially  deftiuctive
to Mankind, may become univerially fo, and
the whole Soccies deftroy’d by them.

It may ceale from a Wane of che Suppore
and Afliftance of other Beings and Things; and
Mankind be extuné from a Wane of Sufte-
nance. |

A Succeflion of Beings then, which is de-
pendent on fomcthing external to the Succel
fion for its Continuance, may quite ceafc ; and
if it may quite ccafe, then it could not exift
without Caufe; there being no Caule of the
ceafing to be of thatr, which has no Caule of
1its’ Exiftence,

2. A Succeflion of Beings, cach of which
cannot exift but in Pain, without the Support
and Afliftance of fomething external to the Suc-
ceflion, (which s the Cale of all the Succef-
fions in this Syltem) muft have a Caule exter-
nal, and antecedent to it.

If there is Pain 1n an individual of a Succef-
fion, there is Caule of thar Pain, otherwite,
there would be a Beginning, without a Caule.
The Caufc of Pain in {uch Individual, mult be
in the Succeflion, or not in jt.  But there can-
not be a Caufe of Pain in that which exifts
without Caufc. Conlequently, a Succeflion of
Beings, each of which cannort exift but in Pain
without the Support and Afliftance of fome-
thing external to the Succefhion, could not ex-
ift without Caufe; which Caufe muit be ex-

ternal, and antccedent 1.
2 3. If
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. Tt Beings cannot exift but in Pain, with-
out t‘ c Stlppo,.c and Alitance of other Beings
or Things; then there is a Fitnels i the Parts
of fuch Beings, to fuffer Pain without f{uch
Support and Afli fance, and a Fitefs to receive
Pleafure from it; and a Fitnels in thefe other
Beings, and Thir‘frs, to give Pleafyre.  But {uch
a Flrre(s: of Parts to cc1tam Ends, and a Fitnels
of different Beings, and Succeflions of Beings
to each other; and all thefe Fitnefles concur-
ying to onc grand Ule, or End, which is the
Prelervation of the whole, muft have a Caufe
external, and antecedent to them.

Thcw is through all inanimate Nature 3
Fltne(s of certain Things to others, and a De-
nendency of fome Parts of this Syftem on o-
ther Paves of it Particularly, all chetables de-
pend on fomething external to themlelves, and
even specics, for bcmg what they are, and for
their commumg to exilt. And there. is. a Fit-
nels in che inanimare Part of Nature to give
Plealure, or preferve Exiftence in the animate,
for which it fcems alone to exilt. And the
whole Syftem of Beings, and Things, is. as. one
srand Machine compofed of a valt Varicey of
Parts, cach Part clcpcr‘dmfr on other Parts, and
2if concuiring to certain Ules, or. Ends, which
s the Prefervation or Happmcfs of the whole.
Such a Vaddery of Firnefles then in order to the
Prefervation, or Happinefs-of a. whole Syftem

of Beings, muﬁ: have a Caule external, and an-
tC'C'“JCHt to them.,

g. If
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5. If a material Syftem is compoled of Parts
that arc changeable, there muft muft be a Caule
external, and antecedent, to all the Changes in
fuch a Syltem.

Wherever there is a Change, there is a Caufe
of that Change; otherwife, there would be a
Beginning, without a Caule.

Now the Caufe of Change in amaterial Syftem,
muft be in the Materials of the Syftem, or not in
the Materials of the Syltem. If itis in the Ma-
terials of the Syfteny, then the Materials muft ex-
ift antecedently to all the Changes in the Syftem,
and likewife, they muft exilt without Caule; (for,
if the Marterials had a Caufc of their Exiftence,
then that Caufe, would be the original Caufe of
all. the Changes in the Syftem; and then, our
Propofition would be proved) bue, if the Ma-
terials of the Syltem exift without a Caufe, they
cannot poflibly have a Caule of Change in
them: for then there would be a Caufe of
Change in that which exifts: without Caufe;
there would be in that which has no Caufe of
its Exiftence, a Caule of its not being, what it
is, which is.a Contradiétion,

And, if the Caule of Change in a2 material
Syltem cannot be in the Syftem, then it fol-
lows, that it muft be dittin& from, and antece-
dent. to, all the Changes in {uch a Syflem.

6. There is. no Motion in a matcrial Syftem,
which is not the Effet of fomething antecedent
to it, or that-has not been caufed. Now the
Caule of Motion in a material Syfltem, cannot

be in the Syftem, it being impoflible for Mattcr
/ tor
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to begin Motion. Confequently, there mult be
a Caule of Motion in a material Syftem, diftinét
from, and antecedent to the Syltem.

If ic fhould be faid, that Matter may begin
Motion, (though I f{uppofe very few will ven-
ture to {ay this) then I prove, that Motion in a
material Syftem muft have a Caufe exrernal, and
antecedent to it, the fame Way that I prove all
the Changes in a material Syltem, muft have a
Caufe external, and antecedent to them.

7. From the Frame and Conftitution of this
Syltem, it is evident, that it did not exift with-
out Caulfe.

A Syftem that never had a Beginning, never
can have an End, and if it has always cxifted, it
muft always exift; otherwile (as has been ob-
ferved) there would be a Caufe of the Deftru-
&ion of thar which exifts without Caufe, and
has always exifted, which is impoflible. But from
the Nature and Confticution of Things, the
* Decreafe of Fluids in the Planets; and of
Light and Bulk in the Sun, and fixd Stars;
and from the Refiltance that is made to the
Motions of the heavenly Bodies, it is evident
that this Syftem cannot always exift; and if ic
cannot always exift, then neither has it always
exifted; thatis, it did not exift without Caufe.

As for the Argument, that had the World
lafled from all Eternity, as it now 55 1f is al-
together impoffible, but that Arts and Sciences
muft have been brought to a far greater Per-

* See Dr. Cheyne's Thilofophical Principles of Religion.
Jection,
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fection, than they bave as yet attained; 1 ake it
to be inconclufive, and fo {hall let it pals; only
put thofe who make Ule of it in Mind, that
fuppofing this Syftem had lalted from all Eter-
nity, no one Realon can be ailign’d, why Arts
and Sciences {hould not be invented in chis Age,
or any other particular one, as well as a 1000,
or 10000 Ages ago; and confequently, no Ar-
gument can be drawn from cheir being invented
in this Age, or any other Age, to prove the
World not eternal.

But if we can fhew, as we certainly can, that
the whole Appearance of Nature, agrees with
this Syltem’s beginning to exift at a certain Time,
we have from hence Evidence that it is not e-
ternal.  And if we have a Hiltory that informs
us, that this Syftem did acually begin to ex-
ift at that Time; then our Argument againft the
Eternity of this Syftem is ftrengthened.

We have then from the whole Appearance
of Nature, and Hiftory of the Creation, Evi-
dence, that this Syftem did not exift eternally,
and conlequently, did not exilt without Caufe.

If it 1s faid, that though the Exiftence of
this Syltem may be the Ettelt of a Caufe; yet
that nothing which I have oftered gives us Rea-
{on to believe, that the Matter of which it is
compounded, is not eternal: I anfwer, that this
is a Point, which at prefent does not at all con-
cern my Enquiry; if there is a Being, who fra-
med, and ficred up this Syltem, and made Man
in particular, a fenfible, incelligent Being, capa-
ble of Pleafure and Pain. I have all that I want

under
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tunder the prefent Argument.  And the other
Enquiry, may more properly be left to fome
future Opportunity.

* We have then full Evidence, and have proved
under feveral Particulars, that this Syftem did
not exift erernally, and confequently did not exift
without Caufe. Come we then to confider,

Secondly, What is the Caule of its Ex-
iftence.

Now, as this Syltem, which began to exift,
mult owe its Exiftence to an antecedent Caufe;
{o likewilc mult that antecedent Caufe, if it be-
g to exilt, owe its Exiftence to another ante-
cedent Caufe; and fo muft all Beings, and
Things, ’ull we afcend to a Being, who never
began to exift; which Being, who never began
to exift, can have nothing antecedent to it, and
confequently, can have no Caufe of its Ex-
iftence.

As we are fure then that the material World
does exift, and that it does not exift without
Caufe; bur owes its Exiftence to fomething an-
tecedent to it; we are fure likewife, that if that
to which it owes its Exiftence, does not exift
without Caufe; yer that it derives its Exiftence
from fomething which does, and that the Being
to whom this Syftem owes its Exiftence, is a
Being who exifts ablolutely wichout Caufe, and
is eternal,

And having faid thus much, and that the
Being, who is the Fountain of Exiltence to o-
ther Beings and Things, is a Being who exifts

abfolutely without Caufe, and is eternal, we
have
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have faid all that is proper upon this Head,
having no ldeas which can lead vs to a Know-
ledge of the Manner of his Exiltence.  And as
our Knowledge of fuch a Being, wholly arifes
from a Confideration of the Exiftence of Things,
we can have no Knowledge of him farther than che
Exiftence of Things will lead us. But Things
which exift wich a Caufe, will not lead us to a
Knowledge of the Manner of Exiftence of a Be-
ing, who cxifts ablolutely wichout Caufe, and is
cternal. *

Neither will they lead us to 2 Knowledge of
the Subftance of this Being; there being no
Connexion between the Subftance of a Being;
and his Works. In thefe Particulars then is our
Enquiry to {top. | |

But though the Things which do exift, will
not lead us to a Knowledge of the Manner of
Exiftence, tor to the Subftance of a Being, who
exifts abfolutely without Caule, and is eternal ;
yet they will lead us to feveral of his Actributes,
and from an Effe® we can juftly argue to ics
Caufe; and we may find certain Attributes con-
neéted with others. Thus

Secondly, We can prove that the Being who
framed, and ficted up chis Syftem, is an intelli-
gent Being. |

When we feec 2 Machirie compofed of a vaft
Variety of Parts, which regularly, and conftant-
Iy do diftin&t Offices, and all contcur to one
grand Ufe,. or End, we pronounce-it to be the
Effe&t of Intelligence; having obferved like Efs
fects to be owing to Intelligence, and not know-

D ing
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ing any other Caufe that is capable of producing
them.  When then we fee the grand Machine
of the Univerfc compofed of a vaft Varicety of
Parts, all {uited, and fitted to each other, and
cach Part regularly, and conftanty doing di-
ftinét Ofhices, in order to the Prefervation of the
whole, it we pronounce not this to be the Ef-
fect of Intelligence, we arc inconfiftent with our-
fclves, and with conftant Experience; we judge
differently in this Cale, from what we would
do in all others of a like Nature.

We have then Realon to believe the Univerfe
the Efte&t of Intelligence, or have no Reafon to
believe any Machine, that we did not fee the
forming of, the Etfect of Intelligence.

Again, not only the Nature of Things which
do cxift, and the Manncr of their Exiftence,
lead us to an intelligene Caule; but likewife, In-
telligence being in this Syftem, it is from thence
cvident, that the Caufe of this Syftem is an in-
telligent Being.

Ic 15 impotlible for a Being to give a Per-
fection which he poflefles not himfelf; for then
there would be an Effe® without a Caufe, or a
Beginning without a Caufe, which is impoffi-
ble. And to aflert that an unintelligent Being

can give Intelligence, is to aflere that there may
be an Effe& without a Caufe.

[ll. We find that the Being, who framed and
fitted up this Sy(tem, and gave it its prefent Form

and Appearance, muft be a Being of great
Power.

. We
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We are {ure that the Power of this Being
mult be equal to the Efielts of it; that is, thac
he muft be Capablc of making 1nd (ul’tmmng |
World, becaufe in Fa&t he has dove it: We are
fure likewife, that his Power muft be unlimited
by any Being which derives its Exiftence from
him, that nonc of his own Creatures can fuc-
celstully rehlt his Power; for then he would
give a Perfection which he poflelt not him(elf;
there would be an Effe@t without a Caufe, or a
Beginning without a Caufe, which is impofhible.
And this is full enough for us at prefent, under
a general Confideration of his Power.

[V. The Being who framed, and ficcedi vp this
Syftem, muft be a wilc Being.

Wildom lays down the beft End, and put-
fues it by the belt Means; that is, by Means
moft cffetual to the propofed End.

The belt End that any Being can propofe is
the Happinels of Beings.

[f then {enfible chns are capable of Happi-
nefs, if Exiltence is thECr than Non-Exiltence
to thcm, (and our Defire after a Continuance
of Exiltence, is Convittion to us, that ic i)
then the {upreme Being, when he determin’d
to make {uch Beings, L11d down the beft End.

That he makes Uﬁ, of Mecans moft effe&ual
to this End, and ro the Prefervation of all kinds
of Beings, not only their continuing to exift is
Evidence; but likewile thefe Means are every
where vilible.

Thus we find Inltin&s, or Defires in all Be-
ings, which pufh them on to preferye Exiftence.

D2 Difierent
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Difierent Beings are wonderfully framed, and
conftituted, and fitted to each other, as has
been oblerved, in order to the Continuance of
Exiftence, and all Things concur to the Prefer-
yation of the Syftem.

If any then fhould doubt the Wifdom of the
End; that is, whether Exiftence is better than
Non-Exiftence to fenfible Beings; they muft wait
for farther Evidence, which will appear in due
Time. But the Wifdom of the Means, in or-
der to the Continuance of Exiftence, cannot be
queftion’d, they being, through all Nature moft
confpicuous.

V. The Being who exilts without Caufe, muft
be an independent Being.

Independency is included in exifting without
Caufe, and as a Being who exifts without Caulfe,
derives nothing from another; fo can nothing be
taken from hjm by any other. There can be
no Caufe of the Deltru&ion of that, which has
no Caufe of its Exiftence. And a Being wha
derives nothing from another, and can have no-
thing taken from him by any other, is an inde-
pendent Being,

VI. The independent Being, who exifts with-
out Caufe, mult be unchangeable; that is, he
muft always exift with the fame Powers, At-
tributes ard Qualities, and confequently muft
always a&t by the fame Motives and Rea-
fons,
~ If a Being with certain Powers, Attributes,
and Qualities, has no Caule of its Exiftence,
| | then
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then thele Powers, Actributes, and Qualitics
have no Caulc.

If Powers, Attributes, and Qualitics in a Be-
ing have no Caule, they can never ceale to be
in thac Being; for then there would be a Caufe
of the Ceafing to be of that which never had a
Beginning, which is impoflible.

Again, wherever there is a Change, there is
a Caufc of that Change; otherwile, there would
be a Beginning without a Caufe,

The Caufe of Change in a Being, muft be
either external, or internal.

But there can be no external Caufe of
Change in an independent Being, who exifts
without Caufe; for then he would be a depen-
dent Being, dependent on other Beings or Things
for Powers, Attributes, and Qualities, which
had no Caufe; which is a Contradition.

And for a Being, who exifts without Caufe,
to have in himfelf 2 Caule of Change; thar is,
a Caufc of not being what he is, is likewife a
Contradiction.

[t follows then, that a Being who exifts wich-
out Caulc, muft always cxilt with the fame
Powers, Artuibutes and Qualities. And if a
Being muft always exilt with the fame Powers,
Acceibutes and Qualitics, then muft he always
att by the fame Motives and Reafons, and be
an unchangeable Being.

VIL The intelligent, independent Being, who
exifts without Caufe, and is Author of tl%is Sy-
{tem, muft be perfetly happy.

- There is no Pain without Caufe.

The
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The Caufe of Pain in a Being, mult be either

cxternal, or internal,

[rcannot be external to an independent Be-
ing ; for then he would be a dependent Being,
dependent on other Beings, or Things for his
Happinels.

A Being who exilts without Caufe, cannot
have a Caufe of Pain in himfelf.

Then it follows, that an intelligent, indepen-
dent Being, cannot fuffer Pain.

2. An intelligent, independent Being, is not
only uncapable of fuftering Pain, but likewife
he muft enjoy Pleafure, or, be a happy Being.

A Being who communicates Pleafure to o-
ther Beings, muft enjoy Pleafure himlelf; other-
wife, he would give a Perfeftion, which he
polleft not; there would be an Eftet without a
Caufe, ora Beginning without a Caufe, which
1s impoflible.

Again, A Conlcioufnefs of poflefling Powers,
capable of being excrted to certain Ends, and
a real exerting of them to thofe Ends, muft give
great Pleafure to the Being who poflefles, and
exerts thefe Powers. And the greater the Pow-
ers, and the more certain their Effeds, the
greater is the Pleafure to the Pofleflor of
them.

A Power then of making, and fuftaining of
a World; of forming Beings, and Things, and
fuiting of them to each other, in order to the
Prefervation or Happinefs of the whole ; and the
real Exercile of this Power, muft give great
Pleafure to the Being who pofleffes it.

Further,
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Further, The intelligent, independent Being,
who exifts without Caule, muit not only be a
happy Being; thac is, cnjoy Pleafure wichout
any Interruption of Pain; but he muft likewifc
be perfe@tly happy; that is, he muft enjoy the
higheft Degree of Pleafure, that any Being is
capable of.

As he is the Fountain of Pleafure to other
Beings ; that is, of all that rational Pleafure
which does not produce Pain, he muft himfelf
enjoy the highelt Degree of it; otherwile he
would give more than he pofleft, there would
be an Effe& without a Caulfe.

Again, As the Powers of a Creator valtly
exceed the Powers of his Creatures, {o muft his
Pleafure from a Conlcioulnef(s of {fuch Powers,
and from the real Exercile of them, valtly cx-
ceed any Pleafure which they can have from a
Conlcioufnefs, or Exercife of their Powers.

Further, There is great Pleafure in communi-
cating Pleafure, in a Conlcioufnefls of beftowing
that on Beings, which they always mult prefer,
and chufe; a Being then who communicates to
other Beings all that truc Pleafure, or Happi-
nefs which they poffefs, muft have Pleafure from
a Communication of Happinels, whichno crea-
ted Being can be capable of.

Laflly, As the fupreme Being is an independent
Being, he has Pleafure which no dependent Be-
ing is, or can be capable of.

He muft have great Pleafure from refleéting,
that whatever he has, it is underived, held of
none, nor can poflibly be taken from bim; that

7 he



24 Enquiry tnto the
he is felf-fufficient, and his Felicity everlaft-
Ing,
VIIL. The perfeltly happy, independent Be-
ing, who cxifts withour Caufe, muft be a goed
Being.

A good Being is one who always wills the
Happinels of Beings, and promotes it as far as
he has Power.

Now a happy, independent Being, muft will
Happinefs to other Beings. |

Firft, Becaule Pleafure is in itfelf a Motive to
the Will.  All Beings muft prefer Pleafure to
Pain, They mult prefer it as fuch, wherever
it is, and in other Beings, as well as in them-
felves.

What they mult prefer, they muft will, when
there is not 2 Motive to the contrary.

But a perfectly happy, independent Being,
can have no Motive to will the contrary; that
is, to will Pain, as fuch, Motives to will Pain,
arife in weak, dependent Beings, liable to Inju-
ries and Want, from a Senfe or Dread of Pain;
but a happy, independent Being, can neither
fear, nor fuffer, confequently, can have no Mo-
tive to will Pain as fuch. And if a Being can
have no Motive to will Pain as fuch, and has
always Motives to will Pleafure; thatis, Happi-
nefs, then he muft always will Happinefs.

Again, the perfet Happinefs which a Being
himfelf enjoys, is a Motive to him to will Hap-

pinels to other Beings; and a Being always

plealed and happy, always wills Happinefs.

Further,
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Further, as the fupreme Being is a Creator
he muft always will Happincls to his Creatures,
he muft will them that which they muft al-
Ways prefer; otherwile he would will in op-
pofition to himlelf; he would will the Imner-
fe&ion of his own Works, which is 1mpulh-
ble.

It is abundantly evident then, that the fu-
preme Being mult always will Happme(s to o-
ther chgs.

And, as he muft always will the Happinef§ of
Beings, fo mult he always act agreeably to his
Wﬂl and promote theit Happirefs as far as he
has Powm.

Dependent Beings fubjec to Pain, may often
be turn’d afide from executing that which they
will, by a Dread of Danger, or Confequences,
but a happy, 1ndcpcndem Being has nothing to
fuffer or fear; confequently, can be by nothing
turn'd afide from exccuting that which he wills,
when he has Power to do ir.

It is evident then, that the happy, indepen-
dent Being who is the Author of this Syftem, is
a good chrr, onc who always wills Happinefs
to other chos and promotes it as far as he has
Power.

[t follows, that his End in Creation was to
communicatc Hanpinels; and that whatever
Pleafure he nght hunfelf take in the Perfor-
mance, he could have none in Oppofition to the
Haopme s of his Creatures ; for then (as he al-
ways muft will chei Happmeﬁ) he would will

in Oppofition to himfelf, which is impofhible.
E We
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We find then, the Attribute of Goodnefs, in
the Author of this Syltem, connefted with his
Happine(s; and particularly we find, that his
End in making {enfible Beings, was to commus-
nicate happu*c s to them.

But Secondly, We not only find the Attibute
of Goodnels in the Author of this Syftem con-
nected with his Hftppmf’['s, but we likewife find
in Fact that he is a good Being, and can prove
it diectly @ pofieriorz, from his Works.

Whatever tends to our Prefervation, 15 fra-
med, conflituted, and ficted to give us Plcaﬁue.

What tends to our Del hué‘non is framed,
conftituted, and fitted to give us Pam

As Things good for us grow hureful when u-
fed 1mmodcmz.cly, Pain is annex’d to the immo-
derate Ufe of them in order to {top us from the
Evil; hereis Wildom and Goodnels.

Again, as he has made us capable of contri-
buting to the Happincls or Mifery of thofe of
our own Species, fo has he annex’d Pleafure to
a Conlcioufnels of defigning, or promoting of
their Happine(s; Pain, to "2 Confcioufnefs of
defigning, or promoting of their Mifery; and
from hence we have Demonflration, that he is a
good Being.

No Man makes happy, but he fecretly ap-
plands the Adtion; no Man makes mifcrable,
but he {ecretly condemos himfelf. No Man de-
figns 1ll, and ftands unreproach’d by himlelf;
no N‘an defligns Good, that has not Pleafure, e-
ven from that Intention. No Man voluntarlly

inflits Mifery, but to gratify {ome Paffion or
DCﬁ.tC,
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Defire, which feem’d to fiand in oppofition to
the Happincfé of others; and no Man but {uf-
fers Remorle and Anguith, when the Gratifica-
tion, which excited the cvil Aétion, ccales.  Nay,
no Man {o much as {ces the Miferable without
fecling DPain, unlefs fome particular Difpleafure
has been conceiv’d againt the Sufferer, on Ac-
count of {uppoled Immy to ourﬁlves, or O~
thers.

From hence alone tien, from God'’s annexing
Happmcfs to 2 Confcioufncfs of defigning and
promoting the Happmr*fé of othets, and Pain to
2 Conlcionfnefs of defigning or promoting theix
Mifery; and from that Plty, which s naturally
in all Men, we have Demonftration that God s
a good Being.

"And now having proved, that God is a good
Being, our A1gumcnt s compleat, that he is
1 mfc Being, and that when he made f{enfible
Beings, he hid down the beft End, which was,
their Happinels.

IX. As God is a good Being; that 15, as he
wills and promotes the H&ppinefs of all Beings,
fo far as he has Power, {o is he a Being, who
in all his Actings with {enfible Beings, s ac-
co1d1ng to Rea(on and a Fimels of Things;
that is, he really promotes their Happinels.

Bemgs may will Happinefs to other Beings,
and promote it as far as they have Power, and
yet fall very fhore of their End; of wh1ch we
ourfelves are {ad Inftances. They may want A-
bility to difcern, or Power to execute that
which is beft, and moit for the Hftppmc‘(s of

L 2 IIENE A
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Beings. But in neither of thefe Cales can the
{upreme Being be defetive, he always muft know
the Fitnefs and Unfitnels of Things; what tends
to the Happinels, and what to the Mifery of
his Creatures, and cannot poflibly want Power
to act agreeably o his Will,

And Firff, A Being who is Creator, who has
Wildom {ufficient to. form a World and fuic
and fir all Beings and Things to each other in
order to the Prelervation of the whole, and who
has fitted a Varicty of Things to. give Pleafure to
nis Creatures, muit know whether Beings could
be made capable of Happine(s; that is, whether
Exiftence weuld be betier than Non-Exiftence to
them. And he alfo maflt know the belt poflli-
ble State oi Exiftence for all Ranks and Orders
of Beings; that is, that State which would pro-
duce the moft Happine(s to the whole Crea-
tion. +

And as he muft know whether Exiftence
would be better than Non-Exiltence to fenfible
Beings; and alfo the beft poflible State of Ex-
iftence for all Ranks and Orders of Beings; {o
muft he always know what is beft for his Crea-
tures in all Scages of their Exiftence, and what
will tend to the Happinels or Mifery of the Crea-
tures whom he has form’d.

And as the {upreme Being, who is the Author
of this Syflem, muft at all Times know the Fit-
nefles and Unfirnefles of Things; what will con-
tribute to the Happinels or Mifery of his Crea-
tures; {0 muft he always have Power to a& a-

grecably
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orecably to thefe Fitefles; that is, to do that
which will moft contribute to their Happinels.

As he is an independent Being, his Powers
are independent, confequently, cannot be limi-
tedor reftrain’d by any Being whatloever.

As he is Creator, his Power cannot be limi-
ted by his Creatures; thofe whom he has form-
ed cannot fuccelsfully refilt him. :

And if his Power cannot be reftrain’d or li-
mited by any Being whatfoever, he has Power to
a&t agreeably to the Fitnefles of Things; that is,
to do that which will moft contribute to the
Happinels of Beings,

It is evident then, that as the fupreme DBeing
always wills Happine(s to other Beings, knows
the Fitneffes and Unfitnefles of Things, what
will contribute to the Happinels ot Mifery of his
Creatures; and has Power to at agreeably to
thefe Fitnefles, that is, to really promote their
Happinefs; he muft in all his A&ings with fuch
Beings, act according to Reafon, and a Fitnels
of Things; that is, he muflt do that which is
moft for the Happines of fuch Beings.

And now having proved that the Being who
exifts without Caule, and who is the Author of
the Univerfe, is an intellicent, powertul, wile,
good Being; and a Being, who in all his Actings
with fenfible Beings, afts according to Rea-
fon, and a Fitnefs of Things; that is, really pro-
motes their Happinefs; all the other moral Actri-
butes, which are generally alcribed to the Deity,
as Juftice, Holinefs, Faithtulnels, &¢. are in-
cluded.

A Creator
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A Creator can only be faid to be unjuft to
his Creatuares onc of thefe Ways ; cither,

By making them uncapable of Happincfs.

By dcfeating them of any Happinels he has
madc them capable of.

Or by not making them happy in Propot-
tion to their dmewmrr to be {o.

But a Being who Lnows the Fitnefles and Un-
fitnefles of Things, what will contribute to the
Happinels or Milery of his Creatures; who al-
ways wills their Happinefs; and in all his Actings
with them adts according to Reafon, and a Fit-
nefs of Things, could noc make them uncapable

of obraining Happmefs, notr defeat them of that
Haopinels they were made capable of; nor fo
oider Things that they fhould not be happy in
Pmpmﬂon to their Delert.

And as ]u[hcc is included in the Attribute of
Goodnefs, and in acting according to Reafon
and a Fltncﬁ‘ of Things, To is Hohncﬁ: and Faith-
fulnes. And as a Being who never fwerves
from Reafon is Holy, {o neither can he deccive,

piomlfc and not perform; that is, he is faith-
tnl and true.

X. He is Omniprefent.

That is, as he always governs his Creatures in
the beft Manner, he is at all Times fo far pre-
lene with them, as to be able to do this.

X1, He is Omnilcient.

That is, he muft know the Nature and Pow-
ers ot his Creatures, and all their Aétions; a
Creator muft have perfe®t Knowledge of that
which he has formed.

XII. He
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~ XIL He is a free Agent, and does not act by
Neceflity, but Chotce,

Now that God 1s a frec Agent, I prove by
one {ingle Argument.

Every Man naturally thinks himfelf a frec A-
gent, and blames or applauds himfelf afeer
certain Adtions; which blamcing, or applaud-
ing of himfclf; is an Efic& of a Conlcioulnefs, it
was in his Power to have donc otherwife,

Now then, if Man is not a free Agent, bue
is obliged 1n the Circurnftances he is at any Time
in, and Caufes he 1s under, to do that one
Thing he docs, and cannot poflibly do other-
wife, he has Faculdies given him upon the Ex-
ercife of which he is neceffarily deceived, and
the Author of his Exiltence, by giving him {uch
Faculties has neceflitated him into Error; and
confequently afted contrary to Reafon, and a
Fitnefs of Things in his Creation.

But the Author of his Exiftence, is a Being,
who always alts according to Reafon, and a Fit-
nefs of Things, confequently, cannot neceflitate
hint into Error, or deccive him; then it fol-
lows that Man is a free Agent.

Butif Man isa free Agent, God muft be one;
otherwife, there would be an Efie& without a
Caufe, or a Beginning without a Caule; or a
Perfe&ion in a Creature, which is not in the
Creator, which is an Impoflibility.

There are many othce Arguments which
prove Man a free Agene, and all thefe prove

that God is a frce Agent,

And
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And there are many Arguments taken from
the Narure of God, and his Works, which prove
him a free Agent; but thefe having been fully
urg’d by other Hands, I omit them, imagining
that what I have faid, is {ufficient to prove
iny roint.

And now having proved that the Author of
this Syftem is an cternal, intelligent, wile, pow-
erful, independent, unchangeable, good, juft,
holy, omniprelent, omnifcient Being; and a Be-
ing who always aéts according to Reafon, and
a Fitnefs of Things: We include all thefe At-
tributes in one gerieral Word, and call him a
perfect Being.

Perfect is a relative Word, and fignifies the
Agreement of {omething to a certain Meafure,
or Standard in our Minds. Thus, a Being,
who always lays down the beft End, and pur-
fucs it by the beft Mcans, is perfelly wife, wile
without any Defanle or Abatement,

Beings may be counted more or lefs perfedt,
15 they poflels Powers, which are capable of
being Means to Happinefs, and as they really
exert them to that End.

And that Being who pofle(fcs all thofe Pow-
ers, Attributes and Qualities, which are capable
of being Means to the Happineis of him{elf,
and other Beings, in the higheit, and melt per-
fe&t Degree they can be pofleft, and who really
docs employ them to the End, is the beft of all
Beings, and a perfedt Being,

We have then iull Evidence, that the Being,
who framed and fitted vp this Syltem, is an e-

I ternal
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ternal, intelligent, powerful, wile, indepehdent,
unchangeable, good, holy, juft, feithful, omni-
prefent, omnilcient, free Being, and a Being who
in all his Adtings with {en(ible Beings, acts ac-
cording to Reafon, and a Fitnefs of Things; or,
that he is a perfeét Being. And whoever be-
lieves there is no fuch Being, mult likewile be-
lieve therc may be a Beginning without a Caule,
or an Effe@ without a Caule; chat is, he muft
believe Impoflibilities, or Contradidtions.  And
whoever does not act agreeably to the Belief of

{uch a Being, acts direftly cantrary to Realon,
and a Fitnels of Things.

S A S RO Sa

S ECT, VIL
Enguiry the {econd, After Happmefs.

HAT are tholc A&ions of Man, that
are agrecable to the Belief of an efer-

wal, ntelligent, wife, good, &c. beng? Or,
fuppofing there is really {uch a Being who is the
Author of Man’s Exiltence, how muft Man act,
to a&t according to Reafon, and a Fitnels of
Things? How muft he att in order to obtain

Happinefs : '
And this Enquiry is highly proper, previous to
our Enquiry inwo the Evidence of a pretended
F Reve-
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Revelation; for if the pletendcd Revelation
{hould require unv Praétice or us inconfiftent with
the Attributes of the Deity, we are to rejelt it.

In rhe firlt Place, then, we find, that Man is
tform’d with certain Powcrs and Facu tics, which
~ Powers and Faculties muft be given him by his
Maker, in order to the I—T'mpmcfs of  himfelf, or
other Bunns It is neceflary, then, that he kecp
all thefe Powers and Facultics unimpair'd, that
o he may be able at any Time to do that which
he is able to do naturally.

If be impairs his Powers, and Faculties, he lo-
fcs the Mcans to his Happmcfs ; he likewifé lo-
fes a Pleafure which would naturally arife from
the exerting of unimpaic’d Powers and Facul-
tics: And add to this, he maft difpleale thac
Being who gave them to him,

Whatever, then, tends to weaken the Powers
of cither the Mind, or Body of Man, thatleflens
his Ability to perceive, apprehend, realon, judge,
will, or a&; diredly tends to make Man mifer-
able.

Under this Head it may be fhewn, that all
Degrees of cating and dunmm beyond what
tends to Healch, “and ;\eﬁcﬂlmcnt an Indul-
gcncc m fclwﬁlﬂl Gliltl 1(:‘-'”01]8 ﬂ.ﬂd 1 thOfE Vl-
ces which may be rang’d under the general
Word Intcmpcmncc, are contrary to Man'sHap-
pificfs.

2. As it is Man's Dury to keep his Powers un-
impair'd, {o alfo is it, to endeavour to rreferve his

- I“.x.ﬁcncc.
If



Enguiry after Happinefs. 35
If God has made Man, and given him Mcans
to preferve his Exiltence, he wﬂls that they be

made ufe of to that End.
Whocever, then, negiels the Means to Self-

prefervation, or an{u.s them, to the ; m_;mmrr of
his Health, a&ts diveétly contrary to the Will of
God, and wnfcqucnt]y to his own Happincfs.

And if he who neglelts the Means of Self-
prefervation, or ab: 15“5 them to the injuring of
his Health, adts contrary o the Will of God,and
his own Happmc,(é in a much -greater Dcmcc
does he do fo, who wiltully deprives himflf of
Exiftence. Tlus is direét Oppofition to God,
is throwing him back his Favouss, and is thc
higheft chlee of Rebellion againtt hlm

1. With regard to his own Specics, it is cvi-
dent, that H“lppmcfs muft arilec o Man,

I/i From his being a juft, ot ughteous Being,
that is, one who violates the Rights of na Man,
and renders to all their Ducs.

~2dly, From his being a good Being, thac i,
onc who wills and p101110tcs the Happine(s of
all Mankind, as much as is in his Power.

Every Man is by the Frame and Conftitution
of Things, pofle(s’d of {fome Right cr Property,
Wthh cannot be violated without Pain and In—-
jury to himj then God wills thar this Righe or
Property be not violated, and that every Man be
left 1111int~..,m1ptcdly to poflefs that which by the
Conftitution of Things belongs to him,

Under this Head 1r. may be {hewn, that Mut-

dger, Adultery, Thefr, Oppreflion, Tyranny,
F 2 Slander,
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Slander, Backbiting, Deceit, Lying, Treachery,
Infolence, Flattery, &e. are {o many Inftances
of Injuftice, and conlequently are oppofite to
the Will of God.

Again, all Mankind, by the Frame and-Con-
ftitution of Things, ﬁandm certain Relations to
each other, fmm Wthh Relations there arife
Dues and Righes which cannot be with-held.
from thofe to whom they are due, without Pain,
and Injury to them; then God wills that they
bé not with-helag but chat every Man have that
which by the Conftitution of Things belongs
to him.

Here it might particolarly be. fhewn, that alt
Undunfulnefs of Children to Parents Parent’s
Negle@t of Children, whether in point of In-
ftruétion, or Mamtenance all Difturbances of
the Peace of Society, and of that of Families ;.
all Breach of Contradts, (particularly all Breach,
of Marriage Contra@s) Breach of Promifes, &e.
arc with-bolding of Dues, and confequently op~
pofite to the Will of God

And as God wills that the Rights of noMan
be violated, and that all have thelr Dues, fo
muft-he conftitute Things that Happinefs mufk
be the Effe& of Righteou(nels, and: Mifery of -
Umlghteoufneﬁ |

And could juft and righteous Actions produce
Mifery to Man; unpft, cruel, and tyrannical
ones, happmefs God muft have conftituced
Thmgs Conuiary o Realon, and a Fienels of

) Thmg._,
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Things, and be not a good Being; or, he mult
a& in Oppofition to him(cf.

2. As Happinels muft be the Effect of Righ-
teoufnels, yet much morc muft it of Goodnefs;
and cvery Man muft be happy in Proportion as
he is a good Being, and milerable in Proportion
as he is an evil onec. |

God always wills Happinefs to the whole
Creation, and has made Man capable of willing
and promoting the Happinels of his Species ;
then God wills that Man always will Happinefs,
and promote it as far as he is able.

Man may not always be able to do that which
tends to the Happinels of others; he may want
Ability to difcern whatis beft for them, or Pow-
er to exccute it; and fo far as he falls fhort in
cither of thefe Particulars, he is an imperfett
Being.  But he may always will Happinefs, and
God always wills that he do this; that he be
a benevolent Being,

Herc it may be fhewn, that Envy, Hatred,
Malice, Pride, are fo many Inftances of Male-
volence, and confequently direétly oppofite to.the
Will of God. B

And as God always wills that Man will Hap-
pinefs, and be a benevolent Being; o does he,
that he promote it as far as he has Power. Man
may will Happinefs, yet for the Sake of what
he poflefles, fall fhort in promoting it. Hemay
{ay, he fed; be cloath’d; but when that which
fhould fced and cloath, is to be parted with by
himfelf, m that Thing defisc to b pardon’d:

- | - Bug
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But God not only wills, but in all A&ings with
{enfible Beings, promotes their Happine(s : Con-
{equently Man mufl, it he would be acceprable
to God, promotc Happinels whenever he has
Opportunity.

He muft fave from Evil, or deliver out of it;
feed the Hungry; cloath the Naked; vifit the
Sick; deliver the Opprefled; proteét the Fa-
therlefs, the Stranger, and the Widow : Thele
are Actions which God wills that Man perform
as often as he has Opportunity, in confequence
of Benevolence or willing Good.  That is, God
always wills that Man be a good Being,

And if Happine(s fhall be the Efte&t of Righ-
teoulnefs, yet much more, and in a far greater
Degree, fhall it of Goodnefs. If doing no Ill,
with-holding not that which is due, is pleafing
unto God, yet much morc pleating {hall doing
Good be to him.  This is joining wich our Ma-
ker in the greac Work in which he himfelf is
employ'd; and is refembling of the Deity.

[II. Man is placed amidit Creatures of much
lower Powers than himfelf, who are fitted to
ferve him with their Labour, or to be Suftenance
for him, And chey arc not free Agents, bue
determin’d by Inftinéts to preferve themfelves,
and their Species; which is certain Evidence
that they were form’d for the Uleof {ome other
Beings.

Some of thefe Creatures, however ufeful in
the Creation, and to Man in particular Inftances,
yet would be deftrudtive to him if their Species

Were
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were numerous ; thefe, then, he has a Righe,
from his Duty of Sclt-prelervation, to deftrov.
Orchers of them which can aflitt him wich their
Labour, or {erve him for Food, and which feem
form’d for no other End but the Ule of Map,
we prelume that God wills that he thould make
ule of.  But then he is to remember, when he
makes the Creatures labour, to do it with Mer-
cy; to lay no gricvous Burden on them, and
what is not proportion’d to their Strength ; to
ufe them with no unncceflary Severity, but to
be as compaflionate towards them, as is con-
{iltent with their being {erviceable to him.  And
further, when he takes away their Lives, he is
to remember to do it in that Manner which is
lealt painful to them.

This is bchaving towards the Creatutes ac-
ceptably to the Creator, who wills the Good of
the whole Creation.

IV. With rcgard to the fupteme Being, who
is the Creator, the Preferver, and the Beltower
of Happinels on Man, it is evident, that certain
Duatics atife from Man to this Being, in the Per-
formance of which, he mult find Happinefs.
And as Man has Ability to dilcover the Relation
which he ftands in to God, God muft will that
he difcover this Relation, and that he perform
towards him tholc Dutics which arile from it.

Itis true, God is not like Man, to receive Da-
mage if we pay him not that which belongs to
~him; but ftill ic is Man’s Daty to render to God

that
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that which is due to him, whether the with-
holding it be Injury, or not.  And,

1. It is Man’s Duty to God, to acknowledge
with all Humility, the Power, Wildom, and
Gondnefs, by which he was form’d.

2. To render Thanks to the divine Majelty
for his Exiftence, his Prelervation, and his Ca-
pacity for Happinefls; for all that he poffefles
that is defirable and good.

3. Asthe Supreme Being is the moft powerful
of all Beings, it is Man’s Duty to fear him more
than all other Beings; that is, to morc fear o
offend him,

4. As all Things arc under the Difpofal of
Providence, it is Man’s Duty to God to be pa-
tient under whatever befalls him, and never to
repine at the Difpenfations of the moft High.

5. Totruft in God. As God always knows
what is beft for us, as he conftantly wills our
Happincfs, and has Power to execute what he
wills, we are to trult that he will deliver us,
when a Deliverance is beft for us.

6. To endeavour to know his Will.  As the
divine Will is that Rule by which we muft a&;
if we would obtain Happinels, we ought to ¢n-
deavour aftcr a Knowledge of ir, which is to be
obtain’d by a Confideration of his Artributes,

7. To perform his Will.  Betrer is it not to
Inow the divine Will, than to know it, and
not conform to it. To know the divine Will,
and not to conform to it, is fetting up to be wis
for than God, and is Rebellion againft hin:L...8 R

e S
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2. As Man is an Oftender before God, as he
15 confcious of not always conforming to his
Will, it is his Duty to ackrowledge himfelt to
be fuch, and to beg of God to pardon him.

9, Tolove God. When wc have Pleafure in
the Happinels of a Being, we are faid to love
him.

If we have Pleafure in the Happinels of a Be-
ing, or if we love 2 Being, his Pleafure is a Motive
of Ation to us.

A great Motive to us to love a Being, or have
Pleafure in his Happinefs, is, Kindnefles recei-
ved; and the Love generally arifes in Proportion
to the apprchended Kindnefles:

When then we confider the Supreme Being as
the Author and Fountain of out Exiltence, and ot
all that we poflels thar is defirable and good, we
are qultly escited to love him, that is, to have
Pleafure when his Will is conform’d to.

This [ apprchend is loving of God, the Cons
fequence of whicli Love is, that his Will is a
Motive of Ation tous {eparaté from a Conlide-
ration of our own Interc(t.

And furely if any Kindnefles can excite Love,
excite us to take Pleafure when the Will of a
Being is conform’d to; thofe which we have re-
cciv’d from the divine Being will excite it.

10. It is our Duty to God to worfhip
him.

As we are to acknowledge God’s Attributes,
and our Dependency on him; to thank him for
what we poflefs, and to implore his Pardon for

out Qflences againft him; and as our Bodics, as
G well
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well as Souls, are his; it is proper that thefe
Duties be accompamed with fuch bodily Pof-
tures, as Natare, or Cuftom, have made ex-
prefﬁvc of the Difpoﬁtions of our Minds. Thus
kneeling is the Pofture of a Supplicant; we
ought then to fall on our Knees when we ap-
proach the great God of Heaven.

11. To worfhip him in publick. When we
have dilcovered the Being and Attributes of
God, and the Relation which we ftand in to
him, we ought publickly to teftify to others that
we acl\nowledge him as our God. This is Du-

ty to Men as well as God, thar they may be
excited alfo to worfhip him.

12. To fet apare {ome particular Time for his
Service.  As all our Time, that is, our whole
Lives, are given us by him, ir is our Duty to
fer apart fomie Portion of them for his Worfhip.

Lattly, It is Man’s Duty to God to rcfembl
him in his Actiibute of Goodnefs, and to be a
gnod Being. In whar better State could a Be-
ing be Foml d, than to bave Powers given him
by which he is capable of refembhng his Ma-
ker> How undutiful, then, is Man to God,
how ungrateful, how unworrhy of what he
poflefles, if hc does not employ them to this
End?

All thele are immediate Duties from Man to
God; which arife from that Relation which he

ftands in to him,  And as God gives Man Pow-

~ets to difcover the Rclation which he ftands 1n

to himfelf, fo muft he will that he ads agrci)cl-
d
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able to it; and make Happinels the Confe-

quence.
Thus T have traced out the Heads of that

Condu& of Man by which he is to obtain Hap-
pine(s; that is, I have (hew’d what Actions of
Man arc agrecable to the Belict of an cternal,
incellicent, powerful, wile, good, juft, &c. Be-
ing. And if there is really fuch a Bewg, who
is the Author of Man’s Exiftence, it is Demon-
firation that the Pra&ice which I have been de-
{cribing, is his Way to Happinefs.

I call this Prattice natural Religion, or Vir-
tue.

And a contrary Behaviour, Vice,
And tho' that Part of our Duty which re-

lates to ourfclves, and other created Beings, is
called Morality,

And that Parc of it which immediately re-
lates to God, is Piety, or is natural Religion
properly fo call’d; yet when we confiderall our
Duties as the Will of God, and that cvery
Breach of Morality is Oppofition to him, this
al{o is a Part of natural Religion.

And now having, from the Attributes of God,
traced out Man’s Way to Happinefs; having
fhewn what muft be the Means to it, if God is
juft, and good, T procced farther, and would
examine how far Happinefs is the Eftetof the
Pratice which T have been defcribing, by the
Otder and Conftitution of Things,

And 1ft, We find that keeping our Powers
unimpair’d, is a Means to Health and Chear-

fulnefs, and the grear Pleafures of Thinking and
G 2 Rca-
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Reafoning,  And that on the contrary, all n.
temperance produces Pain.

2. We find that theve is 2 great narural Plea-
fure in the Efteecm of Men; and this Plealure
Virtue {ecures to us; it not being in the Power
of Man to difelteem Virtue, however he maybe
tempted to forfakeit.  On the other Side, Vice

is fure to meet with Contempt; a Thing terrible
to Man.

3. Doing no Injury to any, rendering to all
their Dues, and doing Good, is a natural Means
to the good Offices and Friendfhip of Men;
and Self-love makes the yuty, the benevolent, the
cood, be beloved.

4. A Confcioulnels of Virtue fills us wich
pleafant Reflettions,a Conlcioufnels of Vice with
painful ones. It is not in the Powerof Man, as
has been obferved, to prefer Vice to Virtue,
however he may be rempred to embrace the
former, and abanden the latcer.  When, then,
the Pleafure which invited to Vice ceafes, and
Man looks back on his paft Conduét, a Con-
fcioulnels that he has abufed his Powers, alted
unworthy of his Nature, and below other Be-
ings;- muft fill him with Shame, Remorle, and
Angaifh.  On the other Side, a Remembrance
of Virtue, a Confcioufnefs of having atted nght,
worthily, and according to the Dignity of his
Natare, muft give him Plealure inexpreflible.

¢. We find ourfelves capable of grcar Plea-
fure or Pain from Expeltation; we hope, and
fear, and apprehend Good or Evil before it ar-
rives ; and this Hope or Fear of Good and E-
bl il
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vil, is very much in Proportion to a Conlcioul-
nefs of deferving it.  When, then, we are con-
{cious that we have acted a righteous and a good
Part; that we have done ill to no Man; and
extended our Goodnels to many ; that we have
join’d with our Maker in his great Work of do-
ing Good, and that we refemble him, we are
full of juft Confidence and Expeltation of Good
from God and Man; we have a joyful Hope
and Evpe&ation of Happines.

On the other Side, when we have injur'd and
oppreft; been malevolent, tyrannical, and un-
juft, and fhut our Ears to the Crics of the Nee-
dy, we are full of Fear and Dread of Evil;
have: Shame and Anguifh at looking backward,
and Horror at looking forward.

We find then that the Pratice which I
have been defcribing, the Prattice of Virtue, is
naturally productive of Happinefs.

But tho’ thus it is according to the Conftitu-
tion of Things, yet many are the Faéts on the
other Side; and frequently do we fec

The Good and Evil, jult and unpuft, involved
in the fame Calamity ; and no Man knoweth
the one from the other, by that which befalleth
them here.

Evil Men raife themfelves to Profperity, by
Injuttice, Cruelty, and Oppreflion.

They rife even upon the Miferies of the Good,
and the Good perith by the Evil.

Thele are frequent Facls, and they put us
upon fearching farther into the Difpenfations of
God: For this we are never to depart from,

| that
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that by Righteoufnels and Goodnels fhall Mar
obrain Happinefs, This is as certain as the At-
tributes of God.

And~we-hnd;-that-if - Vistue.does-not pro-
cure-us—Happinels—in—chis=Werld’ 1t tighte-
ous and good M¢en are not happy; Noro-in
Proportion to their Delert; chae this Life is nogs
cannot.beMan’s beft and final State; bur thag
hedhall exift atrer the Diffolution of his Bodyyin
order”to future Happinels:

The Queftion then is, whether Happines
is always the Effe@t of Viitue in this World?
Whetiier Happinefs is conftantly in Proportion
to Righteoulnels and Goodnefs: It it is, then
the Point, which T bave been labouring, is yield-
cd; Virtue is the Way to Happinefs. If it is
not, it Mifery is fometimes the Portion of the
Righteous and Good, a Fa&t few will difpute,
then we arc {ure that Happinefs is behind ; thac
Man fhall exift in a future State, when his pre-
fent Eufferings fhall be follow'd with great Feli-
CIty.

If Virtue has not its Eftett ir this World,
we are fure that it fhall have it; fure as we arc
that God is juft and good, and always alts ac-
cording to Reafon, and a Fitnels of Things.

And if Exiftence is only prolong’d to Man,
and the Righteous and Good ceafe from fuffer-
ing, and the Evil from opprefling, the former
will be happy in their own Reflexions, and the
fatter mifcrable in theirs, without any pofitive
Rewards or Punifhments from God, tho' that

~y
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thete ﬂ}all be Rcwmds and Punifhments from
him, is rational to expect.

As=then God always wills-Happinels.to his
Creatures, and atts according to Reafon, and a
Fitnels of Things; has made Man capable of
obtaining Happinefs; as Virtue is the Way to
Happmtfs, as the Virtuous are not 'llWZI}TS hap-
py i this World, nor {o in Proportion ro thei:
Virtue ; it follows, chat their Exiftence (hall be
prolong’d after_the Diflolution of their Bodies,
firorder to their future Happinefs.

We prove then Man's future Exiltence, from
the Attributes of God, and the Miteries which
often attend righteous and_good Men in_this
World.

And as we prove Man’s future Exiftence from
the before-mention’d Particulars, fo from a Con-
{ideration of the Nature and Powers of Man,
we find it reafonable to expett it.

We cannot apprehend that Reafoning “and
Thinking are Properties of Marter, but of a dif-
ferent and tuperior Subltance, hawng great Ex-
perience of the Properries of Matter, and never
finding that it had any of this Sort; nay, as far
as We know any Thing of Matter, it is utterly
uncapable of {ich Powers and Pronm tics.

And.if Realoning and Thinking 2i€ Tioe-Pro-
perties of Marter, | out of a differcar and {uperiot
Subftance, then the Diffolution of a certain Com-
polition of Marter, the cealing to exift of the
Body of Man, is no Reafon why a different and
fapericr Subflance fhould ceafe to exift,

It
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If-twoSubftances~have. the fame Nature;
Powers, and Properties, the Diflolution of the
one gives us Reafon to expett the Diflolution of
the other; butif they have different Natures,
Powers, and Propetties, we have no Realon to
apprchend that that which happens to the one,

will alfo to thic other.  Nay, we have Reafon to
expect the contrary.

Laftly, It feems abfutd to fuppole that fuch
Powers a5 Man is pofleft of, his Powers of Rea-
foning, Thinking, Judging, &¢. (hould be given
for fo thort a2 Time as the Life of Man, and tc
o little Purpofe as_only to _procure a_tranfient
Plealure: |

It is rational then to expe&t Man’s future
Exiftence, from a Confideration of his Nature
and Powcers: But from the Goodnefs and Juftice
of Godwe depend on it; we depend that God
will proportion Happinels to Virtue, and that the
Judge of all the Earch will do right.

And now having from the Attribures of God
proved that Man muft be capable of obtaining
Happinefs, and thac Victue is the Means by
which this Happincls is to be obrain'd; 1 pro-
ceed a Step farther, and prove thac it fhall be
everlafting,

And 1 prove it from God’s Goodne(s and
Power.

God always wills Happinels tohis Creatures.

Has Power to continue in Exiltence the Be-
ings whom he has form’d. |

Then he will always continue Exiftense to the
Happy; and thofe who by a Right Ufe of their

Powers
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Powers have obtain'd Happinefs, fhall enjoy it to
all Eternity. |

Whether then the Virtuous obtain Happinefs
on this, or the other Side of the Grave, the Dif-
ference is but of {mall Importance to them; this
is certain, they fhall obtain it; and when it is
obtain’d, they fhall enjoy it to all Lternity.

Everlafting Happinefs to the Righteous and
Good, is a Confequence of God’s Juttice, Good-
nefs and Power. [f it is atked, Who is cqual
to the Tatk which [ have fet: Where is the
Man who lives and falls not fhort of his Duty?
I anfwer, God is no hard Tafkmafter; he knew
what we fhould be capable of before he form'd
us; faw our ncceflary Failings and Imperfeétions,
and would not have form’d uz 1if we had not
been capable of obraining Happinefs, notwith-
{tanding thefe Faiings and Imperfedtions. Thele
then are not a Bar to our Happinefs.

But {o far as Man wilfully fhuts his Eyes a-
gainft his Duty; fo far as he yields to prefenc
Pleafurc in Oppofition to Reafon; fo far as he
is unjult, cruel, and tyrannical, a Spreader of
Urnhappinefs; fo far as he is malevolent, a Dil-
pofition hateful to God, and detefted by him ;
that is, fo far as he is an evil Being; fo far,
for any thing that I can find to the contrary,
he muft take the Confequence, and fall fhore of
Happincfs.,

The moft rational Method, after fuch Beha-
viour, moft certainly is to bz very forry, and
to afk God pardon for the Offence againit
him; and to be very diligent for the future &

- an
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and we hope God will forgive it; but fll we
cannot fay that this Man is in the fame Condi-
tion with him who has always walk’d up-
righdy. God may forgive him, but he hardly
will approve of himfelf. |

cofefotatetotefotofeotesateiatefolotote:

SECT., VIIL
[inguiry the third, After a Revelation.

S it rational to exped that God will reveal
himfelf 2

And this Enquiry is highly proper, previous to
ar. Enquiry into the Evidence of a pretended
Revelation; for, if it is not agreeable to the At-
tributes of God for him to reveal himfelf, a far-
ther Search will be to no Purpofe.

Now if we confider the Attributes of God ab-
ftrattedly, there arifes no Argument againft a
Revelation; and if it was not unworthy the
divine Being to create, it appears not to be unwor-
thy of him to dire&, take carc of, and govern.

" Is there any Objection againft a Revelation
from a Confideration of the Nature of Man 2
Surely there appears none; we find Man-
kind, notwithftanding their Realon, often falling
fhort of Happinels; ignorant of natural Dutics,
and of the Means to Happinels, or which is
worfe, and of much morc fatal Confequence to
them, not praftiing what they know. ;

| And,
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And 1, Weé find gtéat Part of Minkind
inoratit of feveral naturdl Duties, and of the
Means to Happinefs. |

If we conifider Mankind ini thé Beginning juft
tome out of the Hahds of their Maket, we fHall
find them (unlefs divinely inftruQed) entirely
ignorant of almoft all natural Dutics, and of the
Means to Happinefs; without Reafon to guide
them, (there being noRéa(oning before Experience)
nor any Motives to att by but prefent Pain and
Pleafurc. |
~ They muft indiffcrently rake cither Good or
Evil, having no Ideas or Notions of cithet, nor
Inftinéts to dire&t them to what alone was good
for them, nor to the Quantitics, Which would
conduce to Health and Life.

They muft learn Temperance by Excefs;
Truth by Etror; and to fearch after the great-
et Good, by experiencing that certaity Degrees,
or Kinds of prefent Pleafure produce Pain.

Such muflt be the Condition of Mankind at
firlt, if left to themfelves without a Revelation;
their firft Guides would be Pain and Pleafure,

and thele very infufficient ones; they could not
lead them to all the Happinels which they were
naturally capable of, not fo much as fecure them
from taking things immediately dcltructive to
them.

2. After Mankind has had the Experience of
their Forefathers to build their Condué ony af-
ter fome Knowledge has been rranfmitred to
them from others, yet we find great Numbers

not able by their own Powers to ind out all
| H 2 natural
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natural Duties, and very few the great Motive
(Eternal Happine(s) to the Performance of them.

And 1/, Some want natural Abilicies to dif-
cover all patural Duttes. It is true, after Man-
kind has {ubfilted {ome Time, the Duties of
Morality muft lye obvious to very mean Capa-
cities, if they will faithfully enquire after them;;
but {o will not our immediatz Duties to God ;
Fear may caule us to miltake the Deity, and
confequently not to worlliip him in a Manner
fuitable to his Natore and Attributes.

2. Many that have Ability, yer want Op-
portunity to trace out all their natural Duties,
and the Obligations to them. Great Part of
Mankind are neceffitated to get their Bread by
the Sweat of their Brows, and have not Leifurc
to fearch afrer all that Knowledge which may
be beneficial to them.

7. Multitudes are kept from Truth by the
Craft of interefted Deceivers.  Such is the Mis-
fortunc of Mankind, that they have not been
left to follow the Difates of their own Reafon,
but have been led backward from Truth.

Religion in many Ages and Nations has been
calculated to ferve fome private Views, and then
impofed on Mankind as Divine. Morality has
been corrupted, and the groflelt Abfurditics pla-
ced in its Room.  This has been a moft perni-
cious Blow to natural Religion, and to our Dif-
covery of Truth by Realon,

It is evident then that if all Mankind have
entirely been left to themfelves without a Reve-
lation, particularly if God did not reveal him-

felf
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felf to Mankind as {oon as he had form’d them,
fome Part of them muft have been ignorant of
cveral natural Duties, and confequently muft
have fallen fhore of Happinefs which they are
naturally capable of.

It follows then, as there is no Objection againft
a Revelation from the Attributes of God confi-
dei’d abftra&tedly, (o there is none from a Confi-
deration of the Nature of Man; on the con-
trary, Inftruction in our natural Dutics, {ecms
highly beneficial to Man, and on that Account
from the divine Goodnels we hope for fit.

Particularly we hope,and truft, that God when
he form’d Mankind did not lcavc them to grope
in the Dark, in a worle Coudition than che
Brutes, who have Inftinéts to guide them to
what alonc is good for them, an d never to Ex-
cefles in it; we hope that divine Wifdom (up-
ply’d Man’s Want of Expericnce, and taught
them their Way to Happines.

And we will facther hope, that God who
{ces the many conftant Impediments on Man-
kind to the Dilcovery of all their natural Du-
tics; the Weaknefles of their Natures; the Ne-
ceflities upon them to get their Bread by La-
bour; and the Prcjudiccs which they lye undex
from the[mpohtums of Deceivers; cithee-has in-
terpoled,orwill interpofe to guidetlicm to Truth.

2. As Mankind often fail 1in another Parti-
cular, a Particular where a Failure is of much
morc fatal Conlequence to them than a Wane
of Knowledge of their Duty, that is, in the
Pradtice of ir, we alfo in this Cafe hope for di-

vine Afliftance, If
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If Man falls fhore in the Knowledge of his
Duty, he lofes a Happinels which he is natu.
rally capable of, if in the Practice of what he
. knows, he expoles himfelf to the divine Difplea-

fure, and to his own fevere Reflexions lafting as
his Exiftence. In the firft Cafe he lofes Happi-
nefs, in the {econd he procures to himfelf Milery.

As then it does not appear dilagreeable to
the Attributes of God for him to infttu& Man-
kind in their nataral Duties, neither does it to
aflft them in the Performance of them; to help
them in a Cale where a Failure is of moft fatal
Confequence to then.

Poflibly God may make fartheér Manife{tations
of himfelf to fafter bind Mankind to their Duty;
he may give new Motives to our Obedience,
find Means which may help to be a Security of
our Virtue; or contrive Methods for our Hap-
pinefs, which humane Realon cannot invent.

We cannot fay God cannot, or will not do
this or more; and as it does not appear un-
fuitable to his Natore for him to affilt us, we
from his Goodnels hopé that he will do it

And now having found that a Revelation
does not appear unfuitable to the Attributes of
God, or Nawre of Man, wé {hould next pro-
¢eed to examine into the Evidences of a pre-
tended cne, namely the Chriftian Religion, buc
firlt think it proper to confider whar has been
Farely delivered by a confiderable Writer, which
if true, will overthrow what I have been ad-
vancing under the two laft Particulars, which
Was,

v Lharg
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Thae ifMankind are entifely~lefe-to-thems-
felves without a Revelation, great Part of \them
muft be ignorant of feveral Duties, and confe-
quently fall fhort of Happinels which they are
naturally capable of; and that it appears agreea-
ble to the Attributes of God for him to inftruét
them in their natural Dutics.

And, that there is no Argument from the
Aunbutes of God, or Nature of Man, why Gad
fhould not reveal to Mankind Truths not dif=
coverable by humane Reafon.

TheSum of what this Gentleman has advan-
ced that {eems to aftet my Argument, follows.

That God has from * the Beginning given
Mankind fome Rule, Law or Religion, in the
Obfervation of which they muft obrain Happi-
nefs, or be acceptable to him.

That he has given all Men, at all Times, (ufh-
cient Means to know this Rule, Law or Religion,

That the Law, Rule or Religron cannot be
more extenfive than the Means of knowing it.

That the only Means of knowing this Rule,
Law or Religion which has been given to all
Men, is the Ufe of thole Faculties by which
they are diltinguifhed from Brutes; and that the
ufing thele after the beft Manner they can,
muft anfwer the End for which God gave them,
and quftity their Condutt,

That this Law, Rule or Religion is perfelt.

That nothing can be added 1o it.

Now then as that only is a Pexteét Law, Rule,

* Chriflianity as Old as the Creation, C/. 1. 7a3¢ 3, 4, §.
p OL
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or Religion which includes all the Means to
Happinefs, (for a Law, Rule, or Religion, which
does not include all the Means to Happinefs is
manifeltly Imperfe@t, and may have fomething
added to 1t by God, namely Means to more or
greater Happinefs, it being {vitable to his Accri-
butes to afford us Means to all poflible Happi-
ne(s) according to this Gentleman ({ince the
Law cannot be more extenfive than the Means
of knowing it) every Man can by the Ulfe of
thofle Faculties by which he is diftinguifh’d from
the Brutes, obtain all the Happinels which he
is naturally capable of, or which any Man is
naturally capable of, and the perfeé? Law, Rule
or Religion, includes nothing wiich every Man
cannot perform.

And as the Law, Rule or Religion, meafured
by the natural Faculties of all Mea, inclides
all the Means to Happines, it follows thar God
will not reveal to Mankind * any natural Dutics
which all Men by their Reafon cannot dilcover
to be fuch; nor Truths undifcoverable by hu-
mane Reafon.

In Anfwer then to this Gentleman, I fay, that
the Law, Rule or Religion mealured by the Ufe
which every Man is capable of making of thofe

* This firft Conclufion, that God cwill not reveal to Mankind
any natural Dutics which all Men by their Reajin caxnet dijcszer
2o be fuch, 1is not this Gentieman’s: He fuppofes God may re
veal to Markind 2ll natural Duties; but frch a Suppolal 5 i
confiftent with the Perfeétion of the Law, Rule or Relieior, gi-
ven to al Mankind ; and if the Law, &c. given to all Manhind
is perfeét, and can have nothing added to 1t, then God cannot
repial to DMankind any watuial Datics not diicgeerable by the

Reafon of all Meu.
Faculties
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Facultics by which he is diftinguifh’d from Bruees;
cannot be a perfect Law, Rule, or Religion,
or {ecure to every Man all the Happinefs te is
naturally capable of, or which fome Men arte
naturally capable of, unlels we give up the At-
tributes of God.

For if the Creator of Man is a juflt, good,
and powerful Being, and aBeing who, in all his
Actings with his Creatures, acts according to
Reafon, and a Fitels of Things, it demonftra-
tively follows, that every Man has feveral Daties
to himfelf, to God, and to Mankind, from the
Performance of cach of which mult arife Hap-
pinefs; that every Al of Temperance, Righte-
oulnels, Goodnefs, Picty, produces Happinefs;
that it recommends to God’s Favour, and {ecures
to us pleafant Retlexions lafting as our Exiftence.

It follows then, that the more our Duties are
known and pradtiled, the greater is our Hap-
pinefs; and that where there is Ignorance of the
Relation which we ftand in to God, and Mar,
and of the Duties arifng from thence; where
there is not Knowleage to lead to all A&tions of
Temperance, Righteoulnels, Goodnefs, Picty,
there muft be a falling {hort of Happinels; at
leaft of that Happinels which procceds from a
Refexion on our A&ions. |

And, as it 15 undoubted Fa&t that {othe Men
cannot by the Ufe of their natural Faculeies ob-
tain equal Knowledge of nataral Duties, of Tem-
perance, Righteouﬁmfs, Goodnefs, Piety, with
others, nor what themf{clves are capable of ob-
faining with Inftruction, it follows, chat they

| i CABROL
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cannot by the Ule of their Faculties obtain ¢-
qual Happinefs with others, nor what them-
fclves are naturally capable of obtaining.

If it is {aid, that what is the thy of {ome
Men, is not the Duty of others, it being im-
potl: Tible that can be any Man’s Duty, which he
has not Opportunity of knowing to be {uch;

*but that a// have Knowledzs /zgﬁf:zem‘ Jor tie
Circumflaices they are in.

1 anfwer, Onc of the Points T infilt on is,
that fome Mecn, on account ot greater Know-
ledge than others, have more Duties ; but then
I alio infift, that if they have more Duties, they
have a greater Capacity for Happinels, fince
that can be no Duty which docs nor produce
Happincfs.

All, in the Circumftances they arc in, (hall
be capable of {ome Degree of H”tppmcfs . and
no Man fhall ever fufter, that is, rcceive Pu-
nithmen, for not doing that Wthh he had not
Power to do: Bat all Men cannot by the Ufe
of their Faculrics obrain equal Happinefs wich
others, it being impoflible for thofe who neves
had it in their Thowhts to do certain Ations,
to have all thar Pleafure which naturally and
ncccﬂarlly attends the Performance of them.

It is evident then, that if the Creator of Man
is a juft, good, and powerful Being, and a Be-
ing who in all his Actings with his Creatures,
alts according to Realon, and a Fitnels of
Things, thac the Law, Rule, or Religion mica-

* Chiitianity 35 old a5 Creation, ¢b. 1. 2. §.
9
2 fuy’d
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fur'd by the Ufe which all Men are capable of

making of tholc Facultics, by which they are
dittinguilh’d from the Brutes, and which in-
cludes nothing which every Man with the mean-
elt Capacity, and feweft Opportunities, cannot
difcover to be a Duty, ({ince the Law cannot
be more extenflive than the Mcans of knowing
it) is a very umperfe&t Law, Rule, or Reli-
gion.

If yer the fultice of God fhould this Way
be impeach’d for not letting ail Men have equal
Opportunities or Capacitics for Happinefs ; for
fo conftitating Thingsthat fome Men by the Ufe
of their natural Powers cannot obtain that Hap-
pinels, which others arc capable of obtaining
by the Ufe of theirs, nor what themlelves arc
capable of obtaining by Inftruction: T return, ic
15 undoubtedly cerain, and a Confequence of
God’s Attributes, that he has confticuted Things
i the beft potlible Manner for the Good of the
whole; but where Generations of Beings cxilt
who are free Agents, there muft be differenc
Opportunitics or Capacities for Happinels, fince
Vice naturally impairs the Powers and Facultics
of Beings. And where there is not free Agency,
there can be bur a [mall Capacity for Happincfs.
And all that Happinefs which arifes to Man
from God’s Favour, and his own Reflexion on
his Actions, proceeds from his being a fiee
Agent.

We find then, upon a Review of our Argu-
ment, that all Mankind cannot by the Ulc of
thole Faculties which diftinguith them from

I 2 Brures,
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Brutes, obtain all that Happinels which they
are naturally capable of, and that all have not
equal Opportunities or Capacitics for Happinefs,
and confequentcly, that the Law, Rule, or Rels-
gion, mealured by the Ule which every Man is
capabic of making of his Faculties, is an imper-
fect Law, Rule, or Religion; and that, as it is
impetfed, it is fuitable to the Attributes of God
for him to add to it, and to reveal to Mankind
all thofe natural Duties from the Praltice of
which they may obtain Happinefs.

This Gentleman’s Argument then, not ovet-
throwing what I advanced in the firlt Place;
proceed we to fee how far it affects what 1 de-
liver'd in the fecond, which is,

That it dots™noewappear difagrecable to the
Actributes of God, for him to reveal to Man-
kind Truths not dilcoverable by humane Rea-
fon.

The Reafon given by him why God will not
reveal to Man any fuch Truths, is, becaule the
Rule, Law, or Relgion, which God has ar all
Times given to all Men, and is dilcoverable by
the Ule of thofe Facultics by which they atc
diftinguith'd from Brutes, is perfels.

But we have proved that this Rule, Law,
or Religion, is very imperfett; and that it does
not include all the Means to Happinefs.

There is, then, from hence, no Manner| of
Proof that God will not reveal to Mankind
Truths not difcoverable by humane Reafon.

Buc
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But perhaps it will be faid, that the Law,
Rule, or Religion, dilcoverable by humane Rea-
fon, though not by the Realon of every Man, is
perfelt; that this includes all the Means to Hape
pinefs, and can have nothing added to it.

But then T would ask the Proof of {uch an
Aflertion, and what Reafon we have to think
that this is a perfe&t Law, Rule, or Religion.

The Reafon why the Law, Rule, ot Religion
given to all Men, is perfec?, will not prove that
that which is only given to a few, is perfect.

And if it is fuitable to the Attributes of God
for him to reveal Truths which fome Men by
their Reafon cannot difcover, (as we have pro-
ved it is, and ic will follow if we allow that God
can at all reveal himfelt) why is it not fuitable to
his Ateributes to reveal Truths which no Men by
their Reafon can dilcover? We cannot poflibly
fay God cannot, or will not do this.

Having, then, no Manner of Proof that this
Jisa perfe& Law, Rule, or Religion, we cannot
conclude it to be fuch, and confequently cannot
conclude that God will not reveal to Mankind
Truaths not difcoverable by humane Reafon, bue
muft wait to fee whether he does or not.

That an Obfervation of this Law will give
us a high Degree of Happinefs, is certain ; but
whether it is perfe&t, or imperfedt, whether ic
does, or does not include all the Means to Hap-
pinels, we cannot poflibly fay, having no Evi-
dence on ecither Side @ priors.

God
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God may, for any Thing appears to the con-
trary, make Dilcoveries to Man that humane
Reafon could not have atrained to, from whence
sy arife new Duties, andan Increafe of Happi-
nels ; as alfo he may, leeing our Deviation from
RKeafon,and the faral Confcqucnces of it to us, find
Methods to engage us to our Duty, which Mar
could not have thought of ; and hemay give new
Motives to our Obedience, or direct us to Means
which may help to be a Security of our Vi
Eue. |

From a Remembrance then of our own
Failings, and God’s Goodnefls, we are inclin'd to
hope tor Afliftance; but the Method of his
aflifting us it is impofible to cifcover,

Fmdmg then, that the Law, Rule, or Rel;-
gom, dﬂcoverable by the natural Faculties of all
Men, is an imperfeét Law, Rule, or Religion,
that it docs not include all the Means to Hap-
pinels;
~ And no Proof being offer’d why the Law,
Rule, or Re[igiaﬂ difcoverable by humane Rea-
fon, 1hourrh not by the Realon of every Man, is
2 perfeﬁ Low, Rule, or Religion, it follows
that what this ingenious Gentleman has offer’d,
will not overthrow what I advanced, which
was,

That 1t does not appear difagreeable to the
Ateribates of God for him to reveal to Mankind
¢heir natural Duties; nor, to affilt them in che
Performance of them, or reveal to them Truths
aeot difceverable by humane Reafon,

PIOCQ’Cd
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Proceed we then, as we were going, to exa-
mine into the Chriftian Religion, and the Evi-
dence of it.

Always remembering in our Search, a Caution
which we fet out with, and that is, not to re-
ceive any Thing as God’s Word, which is not
agrecable to his Narture or Attributes, whateves:
be the pretended Evidences of it.

Particularly, even our own Senfes are to be
diftrufted when the Attributes of God are con-
tradicted: For notthefcare {o good Evidences to
us of a tranfient Act, or Appearance of Things,
as they are of God’s Goodnels, they being con.
(tant Evidences of this during our whole Exiltence,

&

i B D e e e

S ECT. IX

Engm'ry the tourth.
\ HAT Evidence have we that the Chyi

ftian Religion is a divine Revelation:
And in the firft Place, is it worthy of God,
and {uitable to his Nature, and agreeable to that
Scheme of natural Religion which we have al-
ready founded on the Attributes of the Deity
It ic fails here, if it contradits the Actributes, we
are not to receive it,

And
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And in our Examination of this Point, we are
to take in the whole Chriltian Scheme. And
as the Chriftian Religion is founded upon one
antecedent to it, namely, the Religion of the
Fews, which it acknowledges to be dwine, this
allo muft be brought to the Teft.

And here we find, according to this wholc
Religion, {confidering both as making one) that
Man was form’d happy, placed in a Seat of Fe-
licity, yet being a free Agenc liable to lofe his
Happinef. ‘

And that God did not leave him to himfelf,
but as foon as he had form’d him, kindly let him
know the Terms on which he ftood, how he
would forfeit, and how preferve his Happinefs.

Thar, norwithftanding Man had divine In-
ftrution, yet he abufed his Liberty, and {ufier’d
the Confequence.  He finn'd, and was excluded
from the Seat of his Felicity, and confequently
all Mankind was cxcluded from it with him.

That God did not fuffer Mankind to remain
in this Condition, to {pend a fewv Years here in
Labour and Sorrow, and then to return to the
Earth from whence they were taken, but hav-
ing loft their Happinels on Earth, he made them
capaole of Happinels in the Heavens.

Aund to the End they mighr not miftake theit
Duty, and fall fhort of Happinels, God himlcif
vouchfafed to inftruét them; ke gave them di-
vine Precepts; he fent to them Preachers of
Righteoufnels; he warned them by Punifkments
on the Wicked, and by Deliverances of the

Good; he faved 2 few righteous Perfons when
" I " he
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he cefiroyed the reft of the World 11(‘ Tave O
Law from Heaven writ on Tables of .SLL}r*lL._.
wheremn was exprefied our Duty to God and
Man; and he fent a divine Perfon, his Son, to
aflume our Narure, and fet us a perfeét Exam-
ole.  And he accepts his perfed, for our im-
pm fect Righrcoulnels, provided we fincercly en-
deavour to ) do our Duty’ and heartily repent of
all cur Oftences againt him,

Here is a Method for our Happinefs, which
human Reafon could not have contrived, bur
worthy of the divine Being, and f{uitable to his
Attributes.  God will forgive us our Offences
againft him, for the Sake “of the perfett Rioh-
tcoufncls of Fefus Chrift, provided we fi ncc1c]y

fepent of them, and cndeavour te do our

Duty.
We before, from the divine Goodncfs, Liop'd

for Pardon, but Reafon could give us no Ailu-
rances of it.

And to cnable us to imitate the perfed Fxe
'lmplc of this our Saviour, he gave usa Rule
for our Conduét) amccable to what we had be-
forc dilcover’d from thc Attributes, and o whicl
if we {uthfully attend, we cannot be miltaken
in our Dy,

1. With regard to our felves, we arc com-
manded to be temperat, fobﬂl and challe;
every one to poffefs = bis Vefel 1n Sanélification
and Honoyr, and to flee youthful Lufls, whick

war againft the Seul,

¥ 5 Thell, iv. 4.
K 2. With
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2. WV ltﬂ ‘L""‘f"‘ld L0 OL:JC‘LS wWe arc CO'H”]’IHL&L{
to invade the Rwlm of 1o ’U}m Lo render Lo
all their Dues; ace frown what are thole Dues;
and have a ftraiv Rule oiven us, whereby to
mceaiure our Adtions to all P..A..,. kind; and that is,
to do fo them b as we would they fhould do fo
15,

And we are not only required to do no In-

jury, and to render unto all their Ducs, but we
are alfo commanded to do Good; told, that if

we would be Dilciples of our Mefier, and inhe-
rit the Blefling, we muft be merciful, kind, ten-
der-bearted, ]‘0? bearing one angther, forgiving ©
one angtier, cven 5 Ged Jfor Chrift's Sake bas
Jorgiven us; that 'f we would be f{ct at the
Right Hand of our Saviour when he judges all
Mcn we mult feed toe Hungryd) claththe Na-
ked, "‘_’/nf the Sick, cangffm‘ the Fatherlefs, the
Stranger, and the Widow, that if we would
have Treafure 1n Heavon, ave muft give to the
Pror; and if we would be Children of the inoft
Hizh, we nuft refé .r.:;-u;/.:, i elio does Gaod to all,
ol m:mf/? fis e Sun rife on the Evil, and z‘/ie
GGEU (T4 ¢ /L;F[]H,/? !‘i.;?ffl G/l Z‘r ‘f/J(EHd l‘bé’ U:*?,Zfﬂ

And we are aflur’'d that unle(s the Motive to
all cur Chavity be pure Benevolence, a fincere
Dcligﬁt in tho I—'appumﬁ: of our Fellow Crca-
wires, ot even our t whole Subflence given to

feed z‘f*e Poory will pr yf It us any szm

a Rom. Vil 17. b Mat, Vil 12. c F'jh iV. 22,273,
d \at. ¥xv. 34, to the Ead. ¢ Mat. v.
£ 1 Cor. xill,

3. The
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3. In this Religion the Actributes of the Deity
winch we had hlcovm d by Re 1(011, are declar'd
to us, and our Duty to God is delivered agree-
ablc to thele Areribures.

Here God is deferibed an efernal s, unchangea-
bleh, alimiahtyi, omniprefont &, omnifcient | qvife m,
bolyn, jult <, wopd P Being; weate commanded
to worfhip, 1o cbey, to fear, and to fove him,
and ar all Times to truft in him.  And we are
inttracted in the Times and Manner in which he

will be woilhipp'd.

Further, We have in this Religion Means for
the SCCHII[}’ of our Virtuc.

A Sabbath, or onc Day in {even, is appointed
wherein we are to reft from our f’lbqur, and
remember God's Gondnels in creatd fing, and af-
terwards his Goodnels in both creating and re-
decming us.

Sacritices and Ordinances are inCituted under
the Fewifb Dilpenfation, by which that Peeple
were to be reminded of thLIL Imperfeltions, their
Sins, and cheir Dcpcndcncy on the dlvme Be-
ing; and Baptifm, :111d the Sacrament of the
Lotd’s Supper un: der the Chriftian, in the one
of which we are folemnly initiated into our Re-
ligion, made Members of Chriff’'s Church; and

in thc other we commemorate the Love of our

B Deut. xxxiii, 27, P Mat. iii. 6. James 1. 17. t Gen.
XVi. 1. Xxvill. 3. xxxv. 11, &. K Plalm cxxxix. Prov.v. 21,
xv. 3. Heb. iv. 13, &c. I Job xlin 2. Plalin exxxix, &c.
B Pllm cxlvii 5. Rom xi. 33, " I vk 15, Pialm xax. 3.
& ci. 1. & cxlv. 21, &e. oxi. 9. & Rev. xlix. o If xlv.z21.
Zeph, ni. 5. Deat. xvi. 18, Prov. xvil. 11, Pialm Ixxxix. 14,
P 1 Chron. xvi. 34. Ezraiii. 11. Plalme. 5. ovii 1, evil. 1.

K 2 Saviour,
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Saviour, teliify our felves to be his Dilciples, re-
celve Pardon of our Sins, and repeat our PLO:-
{eihions of contorming to his Laws,

La“'y We are aflured that the Soul of
Man, his thinking Part, never dies, and chat
§.’"€11”*.11 Milery will be the Portion of Vice,
as well as crernal Happinels of Virtue; that
inc Usclean, the Extirioncrs, and Unjuft*,
tholc who fhui therr Lars to the Cries of toe
Needy, Jall go away wito everlafing Mifery,

_!)zzz‘ fro Reshie: 5 sze ¢’z‘mzal+
EromeanGaitideration=of “the Natureof the
Scul ~t Nan, its Powers. and Propert}cs we

found 1t Lcu[u”‘*h., to conclude it not material,
bug of a Subilance dittinét from, ﬁ*pmor O, and
more durable than the Lody ot Man; and
at it ”*omd be forny’d for lJ-'"mc.tml E*{l {tence,
s agreeable to Reafon; and if fo, then it fol-
l ws, that when it is conicieus thac it has abus’d
its Powers, afted unfuitzoly to its Nawre, and
below OEhCl Beings, it willhave-painiul.Reflec-
tiois during its Fsillence,

This Religion, then, appearing worthy of
Gad, ana ._utc.bla, to his Nature, the nexe (lue-
fhon is, What is the Evidence of it? For it
wxll not follow that becaufe 1 is worthy of Ged,
it i5 his Revelation, but it will tollow, that it
is rational for us to procced in our Ens
mliy |

We procced then, to an Examination of
Eiwc Evidence of the Chn ftign Reuglon and in

¥ Gl v. 19, 20, 21, + Mat, xxve 46.
, ordey
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order to judge of it, think it firlt proper to con-
ider what kind of Lvidenceis to be expeéted;
and fuppoling God would reveal himfelt, what
Proof may we rationally expe& him to give us
of {uch a Revclation?

This is certain, if the Revelation is for the
Benefie of all Mankind, and oughe to be received
as Truth by all thofe to whom it is communi-
cated, the Evidence of it fhould be fufficient to
derermine the rational Aflent of all thofe to
whom it is communicated, as well thofc who
live after, as at the Time when fuch a Revela-
tion is giveneThe Chriftian Religion, then,
beingof this Sort, (for the Benefit of all Man-
kind, and requiring Belicf from all thofe to whom
it is communicated) it ought to have fuch an
Evidence, as is {uflicient to determine. the 1a-
rional Aflentof-all"Men.

Now then, we can think of no Evidence fo
certain to all Mankind, as that which is given
in the Works of Nature; and it is reafonable to
expe& that the fupreme Being fhould give Man-
kind Evidence of his Will, after the fame Man-
ner as he gave them Evidence of his Exiftence
and Attributes, that is, in his Works, And as
he led us to a Knowledge of his Being, or gave
us Evidence of his Being, by the Works of Na-
ture; fo we may juftly expe&t he would give us
Evidence of his Will in the fame Works, and by
fhewing his Power in Nature. And how is it
that the fupreme Being can give us Evidence of
his Will in the Works of Natare? Why, as the
Exiftence of Things, and the conftant, regular,

- uniform
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uniform Laws by which Bodies move or reft,
arc a Proof of an efernal, intcliigent, &c. Be-
ing; fo a Change in thelc Laws. wovH be an
Evidence of his Will; and as no Being can
change his Laws, he bcmfr fole Lord of I\atmc
without his Con fent, ﬂnd as he cannot cmfent
they {hould be charw d to give Evidence o Fal-
{hood, (for that would be to "2t in Oppof Ition o
his own Will) it follows, that a Charge in thefe
Laws is full Evidence that what is deliver’d,
came from him.

We call a Change in the Laws of Nature, a
Mitacle.

Now then, as it is rational to cxpe&t this E-
vidence of a Revelation, fo we find chis is the
Evidence pretended by thole who would prefs

on us the Chriftian Religion: We are then o
examine, whether the Chriftian Rel; igion has this
Evidence or not. And in this Search ve otight
to be very carcful, it being certain that if chis is
the Evidence to be expeted, thisisthe Evidence
that Counterfeits will pretend to be in Pofleflion
of.

In order then, to find whether the Laws of
Nature were chang’d at the Promulgation of
the Chriftian Religion, we are to examin,

1. Whether the precended Fadts are Changes
in the Laws of Nature.

2. Wherher there really ever were fuch Falts.

Now to know whether the pretended Faéts
are really Changes in the Laws of Nature, we
muft explain what we mean by the Laws of
Nature.

That
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Thar—=contant;-regatar;~uniform. Way, by
which Podies are determin’d to Motion or
Reft, and the conflant, regular Connexions be-
twixt certain known Caufes and Effeéts, we
cali Laws of Nawre. And when certain Bo-
dics at Relt, move without any external Force
when ccreain Rodies in Motion, move in a dif-
ferent Manner from what they were everknown
to move; when certain known Caufes produce
different ]':,h &s, from what they have been ever
known to }wducc, diferent from what theme
{clves can produce the nexe Moment, and dif-
ferent from what all others of a like Nature with
themfclves ever can produce; then we may jufkly
and properly fay chat the Laws of Natire are
chang’d; that fomething is cftetted which could

wt be cffeded natm’ll‘y

A Miracle then being a Change i the Laws

of Nature, in order to Lnow tlm there is really
4 N"’nacl tis neceflary fitlt to know the Laws
of Natmc, and it is impoflible to prove the
Laws of Nature are chang’d, unlels we firft
know what are thele Laws.  Particularly, fhould
we {cc a new Appearance in the Heavens, we
could not fay that the Laws of Nature were
chang’d; we know not all Nature, nor all the
Laws or Powers of Bodies; and this might be a
conftant, regular Effect of a certain Caufe, for
any Thing we can fay to the contrary. And
Time may buno us to a Knowledge of the Caufe
of this Effe&, 2s it has to a Knowledge of the

Caufe of Ecllpfcs, which have been, and per-
| haps
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haps yet may in fome Places be ignorantly re-
puted Miracles.

It is cvident then, that we muft be fully ac-
quainted with the conftant, regular, uniform
Determination of certain Bodiés; the conftant,
regular  Connexions berwixe certain known
Caulfes and Effe@s; the Powers of certain Cau-
fes to produce certain Effedts, and their natoral
Inability to produce certain other Eftedts, before
we can fay that the Laws of Naturc are chan-
ged; that there is not a natural Connexion
betwixt Caule and Effeé, that is, that there'is a
Miracle,

Thofe who carry this Matter farther, and fay
we know not all the Laws of Nature, the Laws
and Powers of Bodies, and confequently cannot
fay that ever the Laws of Narture are chang’d,
aroue not juftly. It is not neceflary that I know
all the Laws of Nature, nor cven all the Laws
and Powers of any one Bedy, nor all the Ef-
fects of certain Caufes, to fay that the Laws of
Nature arechang’d.  There may be many Pow-
ers in Bodies, and even in thofe which we are
moft acquainted with, yet undifcovered ; and
there may be many Effeéts not known by us,
which may proceed from certain Caufes: But
then all Bodies of the fame Nature will be mov-
ed by the fame Laws, and the fame Caufes will
regularly and conftantly produce the fame Ef-
fetts. But when Bodies move contrary to thofe
Laws, by which all Bodies of the fame Naturé

move, and contrary to thofe by which them-
felves
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(.lyes have hitherto moved; and when certain
known Caules prodgcc new Effells in fingle In-
flances, and {uch Efeds in which naturally chere
« no Connexion beewist Caufe and Effedt; then
we may julily lay that the Laws of Natire are
changed. And now having feen what is a
Change in the Laws of Nature, and that {uch
a Change is the Evidence to be expected of a
Revelation, we proceed to examine the precen-
ded Fa&s, and ro fee whether thele were Chan-
gcs in the Laws of Nature.

And no fooner do we examine, but we find
the precended Fadts given in Evidence of the
Chriftian Religion, are of this Sore; and allow-
ing the Fadts, they are really Changes in the Laws
of Narture. |

Toinftance, The Laws of Nature were clian-

oed, when the Sick, Lame, Wither'd, Blind,
Deaf. Dumb, were cured of all thofe Maladies
by the fpeaking of a Word, by the touching of
Clothes, or by an Qintment made of Spictle
and Clay; here was no natural Connexion be-
rwixt Caule and Effed, a Word, a Touch, Spit-
tle and Clay will not naturally, by any Power of
their own, reftore Healch, Limbs, Eyes.

The Laws of Naturc werc chang’d, when
Peter walk'd upon the Sca; the Sea will by no
Power of its own fupport walking Perlons, and
in that Inftance acquired a new Power.

The Laws of Nawre were chang’d, when
“fefus railed Lazarus from the Dead by the
fpeaking of a Word; a Word will not naru-

L rally
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rally reftore Life, nor do we know any Caute,
cxcept the divine Power, cqual to that Effedt.

The Laws of Nature were chang'd, when

Fefus fhew'd himlelf alive after his Cruci-
fixion.

The Laws of Nature were chang'd, when
Perfons {poke Languages they never learnt.

But I neced not inftance farther; it is very
evident, that if there really cver were fuch Faéts
as thefc above-mention’d, they were Changes in
the Laws of Nature.  We proceed then tothe

next Thing to be enquired after, which is, What
is our Evidence of the Faétss

In the firlt Place, then, we are to confider,
What is the Evidence to be expelted: Now a
Miracle being a Change in the Laws of Narture,
it muft be of the Eflence of a Miracle, thar is
to give Evidence, not to be frequent.  TheRea-
{on is, we know nothing of the Laws of Na-
ture 4 priors; and our whole Knowledge of
thefe Laws mult arfe from long Oblervation
and Experience, from feeing the conftant, regu-
lar, uniform Determinations of Bodices, the Pow-
ers of certain Caules to produce certain Effeéts,
and the Inability of {uch Caules to produce cer-
tain other Effects.  Had we not then a long Ex-
perience of the cenftant regular Determinations
of Bodies, Powers of Caufes, &c. we could
fay nothing of a Miracle. And were Interrup-
tions to the Laws of Nature frequent, we could
not tell what werc the Laws of Nature; and
conlequently could not fay that thef® Intcrrup-

[lons
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tions were Miracles.  (By the Way we may re-
mark, that if God would reveal himf{clf to Man
{oon afrer he had created him, Miracles would
not then be an Evidence to him of a Revela-
tion; and if the fupreme Dbeing would early
communicate his Mind to Man, he muft do it
by Vifion and immediate Spcal\mg to him.  And
as this was the Way according to the Chriftian
Scheme, that God did at tirft communicate his
Will to Man, it reflects Credit upon thar
Scheme.)

It is plain chen, that ’ts of the very Effence
of a Miracle, that 15 to give Evidence, not to
be frequent; and if {o, then hiftorical Evidence
15 all the Evidence that {fome Perfons can cver
have, that there really were any Miracles.  The
Queftion then is, whether we have this Evi-
dence? Whether we have Realon to believe that
the Hiltory of Fefus and his Apoftles is a truc
Hiftory; that the Perlons who relate and bear
Teltimony to this Hiftory, had full Knowledge
of what they relate and bear Tellimony to.
And

I. Were not deceived themfelves.

II. Were Men of Integrity, and did not de-
ceive others.

[n che firft Place, if Perfons relate and bear
Teftimony to a Hiltory of Falls, and pretend
to be themfelves prefent ar, Eyc,-wimc fles of,
and concern’d in, thofc Fa&s and if the pre-
tended Falts ate of fuch a Naturc as to have
lafting, vifible Effetts; then it is Demon{iration
that fuch Perfons muft haye full Knowledge

L 2 whether
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whether there ever were, or wete not {uch
Facts, and confequently could not péﬂibly be de-
ceived chemilelves.

2. If'the fame Perlons have been never known
to tallify, or deceive in other Initances; if they
have i Blot in their Chara&ers; and to deccive
us in this Inftance is entirely contrary to their
[ntcreft; then we have Reafon to think they de
not deceive us in it, bue faithfully relate what
tiicy have Knowiedge of.

We arc then, in the firlt Place, to examine
whether the Perfons who relate and bear Te-
ftimony to the Hiltory of “fefus and his Apo-
fties, pretend to be themfelves prefenc at, Lye-
witnefles of, and concern’d in, the Falts which
they relate, and bear Teftimony to, and whe-
ther the pretended Fafts had (uch lafting vifible
Effects, that chey could not potlibly be miftaken
concerning them, nor deceiv’d themlelves.

And heie we find that thefle Perlons do atu-
ally pretend to be themlelves prelent at, con-
cern’'d in, and Eye-witnefles of, the Faéts which
they relate and bear Teftimony to; andthe pre-
tended Fadts had lafting, vifible Eftects; {o that
they could not poflibly be deceived themlelves,
and not know whecther there ever were, or were
not {uch Facls.

Thus Matthew and Fobn give us a Hiftory of
Fatts, and pretend to be themfelves prelent at,
concern’ain, and Eye-wicnefles of, thofe Falts ;
and the pretended Falls had lafting, vifible Ef-
feds ; it 1s cyident, then, that thefe Perfons mult

nave
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have fu'll Knowlcmrc whether there cver were,
or were not, fuch Fads.

Acain, two cther Hiftorians, called Mark
and sz/ee give us the fame Hlﬂmy . and Lza/ e
befides, pubhﬂ;es another Hittory of Fadts, 1
which, Peter, Fames, Jobn, Paul, and othcr
Dl[ClplCS of Fefis, were the chiet Actors. This
Account he publithes, whilft thefe Perfons were
yet alive, and muoit bhave denied the Fadls, if
there had been notach, or themfelves not Par-
ties in the Imnoltuie,

Further, Tho' Matilcw, Mark, Luke, and
Fobn, only were the airect Hiftorians of the
Life and Aclions of fefws and his Apoftles, yet
Peter, Fames, “foln, and Fude, according to
the Relation of the above- mmr:d Ht%mns,
were conftant Attenders ot fefus; and thefe
Perfons themfelves reter to the related Fads, in
their {everal Epiftles to differcrt Churches; and
the whole that they write is grounded upon a
Suppofition of the Fads.

We muft reckon, then, as Attefters of the
Hiftory ot 7efus, Matthew, Jobn, Peter, Fames,
Fude, Mark, Luke; the five firlt of which pre-
end to be themfelves prefent at, Eye-witnefles
of, and concern’d in, the Fals Wh[Ch they re-
late and bear Teﬂlmony to; and Atcelters of

the Hiftory of the Apoltles, Luke, Peter, fames,
Yobn, and Pau!

And as one Part of the C/?rz'/}im Hiftory
depends on the other Parc of it, and Fefuus’s
Dilciples, accmdmg to thelr own Account of

Things, acted by his Authority and Commuttion,

1
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it is evident, that if they did not the Acions
which they pretend they did, neither did He the
Actions which they afcribe unto him ; and if he
did not the A&ions which they alcribe to him,
neither did they the Ations which they pretend
they did; but it is impoflible for Perfons to be
deceiv’d in their own Caie, and not know whe-
ther they really do, or do not make the Lame
walk, the Blind fee, the Dead come ro Life, &.
confequently all thefe Perfons muft be grand
Cheats if there were no fuch Fa&s.

As to the common Objedtion of Enthufiafm,
it can have no Weight here, the Things tefti-
fy’d by thefe Perfons, being of that Nature, that
they could not poflibly be decciv'd concerning
them: And though a warm Imagination may be
fo far impos’d on, as to apprehend Vifions and
Revelations when there are really no fuch Things;
yet no Perfons in their Senfes, no Perfons who
can deliver to the World a confiftent Scheme of
Morality, can be {o far deceived, as to imagine
that they make the Blind fee, the Lame walk,
the Dead come to Life, or that they fpeak in
Languages which they ncver learnt, if there
were no {uch Falts.

It is then beyond Contradition evident, that
the Perfons who relate, and bear Teltimony to
the Hiftory of Fefis and his Apoftles, had full
Knowledge whether there ever were, or were
not fuch Fadts as they relate and bear Teltimony
to, and confequently were not deceiv’d them-
clves. The next Thing then to be enquir'd af-

er, is, - -

11y, 1
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ildly, It they were ever known to falfify or

deccive in any onc Inftance; and if it was con-
crary to their Intereft to deceive.

1. In the fielt Place, then, they were never
known to falfify or deceive in any one Inftance ;
they had no Blot in their Charafters ; and their
very worft Enemics could not reproach them with
Immorality.

2dly, Tc was againft their Interelt to deceive.

That to deceive, was contrary to their In-
tereft 1n this World, is evident, becaufe Perfe-
cution and Deach were the Confequence of the
Impolture, if it was one.  And that it was con-
trary to all future Profpedts is evident, becaufe it
is not poflible for human Natute to have (o0 ab-
furd Notions of the Deity, as that his Favour
is to be purchas’d by inventing a Lie, and per-
fevering in it. Poflibly, indeed, Perfons may
have lied for God, that is, they may have fup-
ported a Cauie which they apprehended to be
his, with Fallbood; but then, they thoughe it
was rcally his Caufe; and no Body bas been fo
abfurd as to imagine, that the Favour of the De-
ity is to be purchas’d by inventinga Lie con-
cerning Him, by aflerting that to be his Caufe,
which they certainly know to be not fo; which
s lying not for, but againft, in Oppofition to
Him.

If it be faid, That though it is true thefe Per-
fons acted contrary to worldly Intereft, yet chey
might have another Notion of Things at firft,
and that particularly 7Fefus, the Ring-leader of
this Sect, defign’'d making himlelf a King; and

that
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that after his Deceale his Difciples afted upon
the fame worldly Mouves.  Tanlwer, It no where
appears that Fefus defign’d making himfelf a
King; on the contrary, He conftantly difclaim’d
whatever tended that Way, and declar’d thac
his Kingdom was not of this World. And as to
his Difciples, whatever Notion they ar firft
micht have of worldly Advancement, yer the
repeated Declarations of their Mafler, his igno-
minious Death and Sufferings, and cheir own crucl
Treatmene in the World, tully appriz’d them of
whar they weie to expelt on Farth, and that
Bonds, Perfecution, Hatred of all Men, and
Death, werc to be the only Poriions they were
in this World to cxpet.

Again, What View to woﬂﬂy Advancement
had Pam’ alearned and ingenious Man, in good
Repute in his own thicm and who wcll knew

what Fate the Sp* caders of Chriflianity were to

expedt, from the Part he had a%ed towards
them

But to put this Matcer outof Queftion, what-
ever Profpedt of worldly Intucﬁ Puﬁms may
have 11‘”1"““‘ they can have none dying: Thele
Perfons feal'd cheir Teftimony with their Blood,
and laid down their Lives to confirm the Tt uth
of what they deliver’d.

Now the Queftion is, What could make them
behave after this Manner? Our Reafoners tell
us, Thatevery Efiet muft have ancceflary Caute,
and a Caufe furted ro the Eiect.  Let them then
tell us whar is the neceflary Caule of this Ef-
fe&t, and what could be the Motive to fo many

7 Perlons
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Petfons to fuffer not only Petlecution, but Death,
for the Sake of a known Falthood. Here they
renounce Earth; andif they have a Thought of
Heaven, they renounce this too. In this Cafe
they muft chufe Pain, as Pain, and renounce
Pleafurc as fuch; which yet it will not be al-
low’d that any Man is capable of doing,

If it be faid that chey were Atheiftical Perfons,
difbeliev'd 2 God, and confequently had no fu-
ture Profpetts; then Iafk, What made them
fenounce this World? If it be faid chey believ'd
a God, and their own future Exiftence, then I
demand how they came to renounce his Favour
for nothing; bow they came knowingly and
purpofely to purchafé Mifery in the next World,
with Mifery in this?

If it be yet objected, That after they had once
publithed their Story, (whatever was their Mo-
tive of doing it) Pride made them refolutely ad-
here to it. I anfwer, When we argue that a
certain Behaviour is the Effe@ of Pride, wé
thould cicher fhew from the Nature of Pride
that it may have fuch an Effedt, or give Exam-
ples where there really has been fuch Pride in
the World. But if we can do neither of thele,
(as moft certainly in the prelent Cale we can-
riot) then we cannot argue that the Behaviour
of thefe Perfons was the Effe& of Pride.

It is true that many Perfons have laid down
their Lives for erroncous Opinions, but then it
muft be remembred, that chefe futter’d for' Error
as Trath ; but we find no Inffances where fe-

veral Perfons have agreed to lay down theie
M Lives
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Lives to maintain a2 known Cheat and Falthood,
without any Profpect of Intereflt or Gratification
to themfelves.  Criminals will die with a Lie in
their Mouth, but it is 1 Hopes of {aving their
Lives, their Reputations, or Eftates; and they
don’t perfevere in a Cheat, without a Motive to
1.

And what yet ftrengthens the Evidence that
thefe Perfons were not Deccivers, is the great
Number of them; and if it is irrational to think
that onc Perfon would lay down his Life to
maintain a known Fallhood, it is yet more 1rra-
tional to think that many Perlons fhould agree
to do it; that they fhould be true to Falfhood,
and to each other. And indeed confidering the
Nature of Mankind, their Defire of Life, Aver-
fion to Pain, and Love of Plealure, ’tis no lefs
than Demonftration that thele Perfons did not
die to maintain a known Cheat.

To conclude this Head, No greater Evidence
can be given of any Propofition, than the Na-
ture of that Propofition will admit; and whena
Propofition has the higheft Evidence that can be
given to i, it ought to be receiv'd as Truth, or
all Propofitions of the fame Nature that have
only the fame, or a lefs Evidence, to be rejeéted
as Falthood. No higher Evidence can be given
that any Petlons arc Perfons of Integrity, and do
not deceive us, than we have that thole who
relate and bear Teftimony to the Hiftory of fe-
firs and his Apoftles, arc Men of Integrity, and
do not deceive us. - Confequently we cannot ra-

L Se - .. tionally
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tionally receive any Hiftory, and rejet thatwhich
they deliver’d to us.

As to the Point, Whether thofe whe relate
and bear Teftimony to the Hiltoryof Fefusand
his Apoftles, did give this Evidence of their In-
tegrity, and lay down their Lives for the Sake
of what they deliver’d; this is out of Queftion
with all: And the Sufferings and Death of the
Founders of Chriftianity, was {o open,and pub-
lick, fo circumftantiated, has fuffer’d {o" many
Reproaches, and ftands in fo many Records,
that the greateft Oppofers of this Religion have

not been hardy enough to deny it: And it can
no more be doubted, that the Founders of Chr:-
Shanity fuffer’d and died for it, than it can be
doubted whether there were fuch Emperors as
Tiberius, Nero, Trajan, &c. in whofe Times
they fufter’d, &e.

We have then the higheft Evidence the Na-
ture of the Propofition will admit, that the Per-
fons who relate and bear Teltimony to the Hi-
ftory of efus and his Apoftles, had full Know-
ledge of what they relate and bear Teftimony to,
and were not deceiv’d themfelves; and alfo thar
they were Men of Integrity, and did not de-
ceive others, Then it follows, that the Hiltory
which they deliver'd ought to be receiv'd as a
truc one.

But farther, We have not only the Teftimony
of thefe Perfons for the Truth of the Fadts, bue
we have likewilc other collateral Evidence and

Circumftances.

M 2 Thus
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Thus thofe who difpute about the Fadts, and
pretend that they were not true Miracles, ac-
knowledge the Fadls.

Thofe who afcribe them to diabolical Powet,
acknowledge the Fats; here then is the Tefti-
mony of Enemies.

Again, The pretended Faéls were of fuch 2
Nature, and had fuch lafting vifible Effeéts, that
every Body who lived at the Time when they
were pretended to be done, had Opportunity to
inform themfelves concerning the Truth of them.

Thus the meanelt Perfon, if he had not himfelf

been prefent, might caflly have inform’d himclf

whether Fefus open’d the Eyes of the Blind;
tais’d Lazarus from the Dead; and whether

Peter and fobn had made a Cripple, who had
Jain a long Time at the Gate of the Temple,
walk. They might have had the Tellimony of
a Thoufand People, if they had not had that of
their own Eyes, that ene had been blind, another
lame; and could themfelves examine how far
thefe Cures were wrought, and if Lezarus had
been dead, and was then alive.

And fince it is of the Effence of a Miracle
that is to be an Ewidence to us, that the Laws
of Nature be chang’d in {uch Inftances, where
we have a full Knowledge of the Laws of Na-
ture, it is evident that Cheats are liable to be
difcover’d; and the moft illiterate Perfon. knows
the Laws and Powers of fome Bodies, and Cau-
fes; particularly, he knows that Spittle and Clay
will not open the Eyes of the Blind; nor the
fpeaking of a Word raife the Dead to Life, con-

fequently
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{equently has 1t in his Power to examine whe-
ther there be 2 Miracle or not.

Again, The great Number of Converts to
Chriftiamity in the Time of the Apoftles, is an
Evidence of the Fals.

That there were a valt Number of thele ear-
ly Converts, is by none difputed; and it is in-
credible that fo many Perfons thould imbark in
a Religion contrary to all worldly Intereft, if
they had not thoroughly examin’d the Faés on
which this Religion was founded. True, vaft
Numbers of Converts have been made to falfe
Religions, buc with this Difference from the
prefent Cafe; thefe Religions had the Support of
worldly Power, and the embracing of them
{uited worldly Intereft. But there are no Inftan-
ces, where a valt Number of Perfons imbark’d
in a Religion contrary to both thefe; a Religion
which propos’d no other worldly Preferment o
its Followers, than Bonds, Stripes, and Death;
which gave no Reliet from Perfecution in one
City, but Flight info another ; and which ftood
charg’d with this frightful Motto, Take up your
Crofs and follow me. It could be only the Evi-
dencc of this Religion, which made {o many
Perfons cngage in it under {uch difadvantageous
Circumftances.

Again, No Inftances of Chear or Impofture
being found with. regard to the pretended Fadts,
it is an Evidence on the Side of the Fads.

We do not fay, that the not difcovering of”
a Cheat, i1s an Evidence that there i na fuch;

tor



386 ff,'?zgzzzry siito the Evidence

for then it would follow, that there could be no
fuch Thing as a Cheat undifcovered; but we
fay, and juftly, that when many Perfons arc en-
gaged to fearch out a Cheat, their not finding
any is a probablec Argument that there 15 none
to find.

Here was the Jew, to the laft Degree tena-
cious of his Law and Modes of Worthip, which
cvery Day were lofing ground by the increafe
of Chriftianity; the new Converts, whofe Dil-
covery of a Fraud would have reftored them
again to the World, and whatever was dear in
it; and the Pagan, utter Enemy to the fetting
up of what he call'd New Gods; all endeavour-
ing to detett the Impolture. One Argument
for che Falts then is, they ftood the Examina-
tion of a valt Number of Perlons, whole In-
tereft it was to detet them,

Lafily, confidering the fclffh, and worldly
Views of all Impoftors, and the corrupted Srate
of natural Religion at the Time when the Go-
fpel was deliver’d, it {eems utterly impoflible
that this Gofpel fhould come from fuch Per-
{ons.

This is cereain, Impoftors have always worldly
and felfith Views when they indeavour to impole
on Mankind. And the particular Motives to the
Deceits of every Impoftor, who has yet ap-
peard in the World, may be traced out 2 po-
flersor: from his Religion.

But from the Religion given us by Fefus and
his Apoftles, no worldly, or fclith Views are

{0
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to be traced out in its Founders.  All is agreca-
ble to the divine Attributes; and from the End
of this Religion, its Doctrine and Precepts, we
afcend to the divine Wifdom and Goodnefs,
the only Caufes that appear equal to {uch an

Effect.

And when we confider how illiterate thele
Perfons were; how low their Station in the
World; and their Want of Opporrunitics to
deceive; this Argument will receive farther
Weight.

Again, a Confideration of the corrupted State
of natural Religion at the Time when the Go-
{pel was deliver’d, gives us farther Reafon to
believe that this Golpel came frem God.

The Teachers amongflt the Jews had very
much corrupted natural Religion by their Tra-
ditions. They laid a great Strefs on the Cere-
monials of the Law, and negleted that, for which
alone the Ceremonials were inftituted. They
made a Gift to God ftand in the room of their
natural Duty to their Parents; and a punétual
Payment of Tithe in Trifles, excufe a Negle&t
of the weightier Maccers of cthe Law, Fudgment,
Tuftice, and Mercy. |

Thus ftood the Cafe with the Teachers: How
then mult it be with the Taoght? Could the II-
literate, when their patural Notions were cor-
rupted, when led backward from Truth, under-
ftand more than thofe who fate in Mofés’s Chair?
This can hardly be thought poffible. Confider
the State of the Jews, when Fefus appear’d, and
read the Sermon on the Mount, and then judge

whether
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whether this was the Performance of a Man,
who had all his Teaching from the Scribes and
Pharifees.

We have then the higheft hiftorical Evidence,
which is all the Evidence we poflibly can have
in the prelent Cafe, of the Truth of the pre-
tended Fa&lts; and we muft, if we are confiftent
with outfelves, either receive this Evidence, and
acknowledge the Fallts, or receive no hiftorical
Evidence, and acknowledge no Fatts but what
ourfclves are Witnefles of.

I now but put the Chriftian Hiltory, as to
Evidence, equal with other Hiftories, which we
every Day receive as true ones, and a&t upon the
Suppofition of their being fuch; but we may
fairly carry the Argument farther, and fay, that
. we have no Hiftory which has fuch Teltimony,
which was deliver’d, and witnefled by {o many
Perfons, prefent at, and concern’d in the Faéts
which they deliver, and bear Teftimony 20; and
where the Hiftorians and Witnefles gave fuch
Evidences of their Integrity; and which befides
is confirny’d by {o many collaceral Evidences,
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"X O far then the Chriftian Religion is right
) as to the Matter which it contains, and
as to the Manner in which it is deliver’d;. it at
prefent ftands worthy of God, and is fupported
by the beft Hiftorical Evidencs; but flill' we find

1 Objettions



of the Clirijlian Relrwion, 89

Objcétions againt i, which come now to be
confider’d.

And Furfl) it is objected that Fefus, the Au-
thor of of this Religion pretends to be prophe-
cied of in the Fews/h Books; that he fays, the
Scriptures * teflify of bim, that Mofes + wrote
of him, that had the Fews believed Mofes, they
would have believed bim, for be wrote of him,
but, that it does not appear that the Scriptures
teflify of bim, that NMoles wrore of hem: Confe:
quently he is an Impottor.

Now then, we fo far agree with the Ob-
jeftor, as to acknowledge that Fefus pretends
to be prophecied of in the Fewrfb Bocks; and
that if it appears, that thele Books do not fore-
tel him he is not to be received as a Teacher
from God. We proceed then to examine chis
Point, whether he is really foretold in the Few-
2fh Books or not; and in order to it mull a
lictle confider che Nature, End, and Evidence of
Prophecy.

When the divine Being, by the Mouth of a
Perfon is pleafed to foretel future Events, the
foretold Events arc call'd Prophecies, and the
Perfon who foretels them a Prophet.

If the divine Being is plealed to inftrult a
Perlon to foretel futnre Events, that is, to pro-
phecy, it is for fome geod End, cither for the
Sake of the Generation when the Prophecics arg
deliver'd, or that when they fhall be fulfll’d;

* Johd v, 30. + John v. 5.

N i
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If Prophecics arc defign’d for the Sake of the

Generation when they are deliver’d, then muft
the Evidence of them attend their Delivery, and
God give his People Aflurance, thar what is
then {poken fhall {urely come to pafs. As thus,
if God defigns to comfort a Nation in Diftrefs,
or Sorrow, by foretelling future Eafe and Deli-
verance to them, or their Pofterity; then does
he give that People Aflurance that the Things
promifed or foretold fhall certainly come to
als.

‘ If Prophecies are defign’d for the Sake of the
Generation when they fhall be fulhil’d, then
muft the Evidence of them attend their Com-
pletion, and the Event agrecing with antece-
dent Defcriptions of it, muft give Evidence to
thofe Defcriptions that they came from God,
and that it was by him that the Event was
foretold.

Now, though all futurc Events can only be
known, or foretold by God, yet it will not fol-
low that all Events which agree with antece-
dent Defcriptions of them, give thole Defcrip-
tions the Evidence of Prophecy. Many Perfons
from a Knowledge of Caufes, may foretel fu-
ture Events; not certainly, becaufe there are fu-
ture Contingences which no Man can forefee,
but probably, and what they foretel frequently
comes to pafs; and alfo antecedent Defcriptions
of Events, when it is in humane Power to ful-
fil them, may come to pals from a Belicf that
they ate Prophecics; the Actions of Men being

oreatly affetted by their Imaginations, and a Be-
lict
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lief that a Thing will arrive, being often a
Means to make it do (o or, they may come to
paft irom a Pefire to have them received as
Prophecies; and Perfons may fulil chem, be-
caufe they would be accounted to be forcrold
by God.

But though thele are Cafes in which an E-
vent agreeing with an antecedent Delcription
of it will not give Evidence to that Defcription
that it came from God, yet in many others it
will, and particulacly, it will in the following
ones.

Firft, If the Event foretold depends not on
natural Caufes, but comes to pals contrary to
the Courfe of Nature, we are {ure that the fore-
telling of it was Prophecy: For as no Being can
change the Laws of Nature but the Lord of it
{o can no Being forctel thefe Changes but him.
In this Cafe there is the higheflt Evidence of
Prophecy.

Secondly, 1f the Event foretold depends on
natural Caufes, yet if foretold long before it ar-
rives, and it is not in humane Powcr upon a
Knowledge of the antecedent Declaration to
bring it to pals; then that antecedent Declara-
tion is to be look’d on as a Prophecy, fince no
Being but him who was the Framer of Naure,
and who gave to all Beings, and Things Ex-
iftence, can forefee a Train of Events to come,
and what fhall be brought to pafs according to
the Courfe of Nature.

Thirdly, 1f foretold Events depend on natu-
ral Caufes, and it is in humane Power to fulfil

N 2 thieny,
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them, vet if the Time for thofe Events is limi-
ted, and the Perfons who fulfil them are igno-
rant of them, then the foretelling fuch Events
is to be received as Prophecy: Future Times,
and Sealons, and the Order of Events to come,
being only known to him who appointed Suc-
ceflions of Events, and allotted to every Thing
chat exifts, its Duration, and particular Place in
the Succeflion of Beings or Things.

Four:hly, 1f {everal Events are foretold which
concur, and fuit with cach other, in order to
fome vifible End or Delign, the foretelling fuch
Events muft be acknowledg’d to be Prophecy,
fince that Being alone who framed, and fitted
Beings, and Things to cach other, in order to
the Prefervation or Happinefs of the whole Sy-
ftem of created Beings, can foretel concurring
Events.

And now having a little confider’d the Na-
aure, End, and Evidence of Prophecy; and given
{ome Inftances, wherein Events give Evidence to
antccedent Delcriptions of them that they came
from God, we proceed to fee whether Fefus
makes out his Claim, and fulfils Prophecies.

And Fuzft, we are to oblerve that as Prophe-
cy may be given for the Sake of the Genera-
tion when it is deliver’d, as well as for that
when it fhall be fulhll’d, it follows that if Fefus
only anfwers Defcriptions in the Feawifb Books,
though fuch as confider'd fingly would receive
no Evidence from their Completion, he makes
out his Claim to Gentile as well as Jew, and
ought to be receiv’d by both, as that Perfon he
preeended to be. The
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The Calfe is, he had the Evidence of Mira-
cle and wanted no other: but he muflt an{wer
antecedent Defcriptions in the Fewi/b Books,
becaufe he fays he does; if then he anf(wers fuch
Defcriptions, his Evidence from his Miracles is
in full Force, and on their Account alone he

ought to be reccived as a Teacher from God by
all Men.

Secondly, If he anfwers Delcriptions in the
Fewifh Books, though fuch as confider’d fingly
would reccive no Evidence of coming from God
from their Completion, yet then has he to the
Fews, who acknowledge thefe Defcriptions di-
vine, the Evidence of Prophecy.

For, as thefe Delcriptions mult belong to that
Perfon whom they fuit, if the Fews acknow-
ledge they are Prophecics, then they alfo muflt
acknowledge the Perfon who fulfils them fore-
told by God.

Thirdly, If he anfwers antecedent Defcrip-
tions, which reccive Evidence that they came
from God, from their Completion, then has he
the Evidence of Prophecy to all Men; and if
that which is foretold concerning him be above
the Power of Nature, then has he the higheft
Evidence of Prophecy. .

And now having given fomc Inftances in
which Fefus muft be allow'd to make out his
Claim, we proceed to examine whether he does
really make it our; that is, we proceed to an
Examination of the 7ewz/b Books, and as he par-
ticularly claims to be foretold by Mofes, Mofe;
we will in the firff Place cxamine,

Al]@]
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And here we find that Mofes declares that
a Prophet fhall arif= with thele Charaéters,

A Man ratfed up aimdft h.s Brethren .

And like unto ® Mofes,

That he fhould have this Office, to be in the
Place of God, and fpeak the Words of his
Mouth: T will < put my Words into bis Mouth,
and be fhall fpeak unto them all that I fhall
command him.

And alfo that a Punifhment thould attend the
not hearkening to him, And it fhall 4 come to
pafs, that whofoever will not bearken unto my

- Words which be fball [peak 1n my Name, I will
require it of bim.

And that the Evidence which fhould be given
him whereby the Pcople thould know that what
he {pake was really the Words of God, fhould
be this, fpeaking in the Name of the Lord, and
having the Thing which he [peaks follow and
come to pals. When a Propbet © [peaketh in
the Name of the Lord, if the Thing follow not,
nor come to pafs, that s the Word which the
Lord bath not fpoken,

We are then to obferve concerning this Pro-
phet.

1. That he was to deliver fomething of
great Importance, what he was to deliver be-
ing called the #Words of God's Mouth, and a Pe-
nalty being annex'd to the not hearkening
to it,

2 Dent. zviil. 13. b xviii. I3. € ~Xviii. 18.
4 xvili, 19. ¢ —Xvill, 22,

2, That
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2. That a particular Evidence was to be given
to him.

3. That the particular Evidence to be given
him was to be given for a particular End and
Intent, namely, as a Mark by which the Peo-
ple thould know that what had been delivered
to them by this Prophet was really the Words
of God. And if thou fay * in thy Heart, How
fhall we know the Word which the Lord bath
not [poken? When a Prophet [peaketh in the
Name of the Lord, &c. -

4. That fomething new, fomething which
had not been delivered before, was to be de-
livered by this Propher, there being no neced of
any particular Evidence, or any Evidence at all
to be given to what had been before delivered
by Mojes; this having already had the Evidence
of Miracle. Neither would the People afk, or
God promife to give any more Evidence to this.

It follows then, that the Prophet defcribed
by Mofes could not poflibly be, as fome imagine,
only certain Perfons who were to tell what was
become of loft Goods, &¢. becaule,

1. Ther¢ manifeltly was no Need of any E-
vidence to be given, whereby the People fhould
know, that certain Perfons were able to tell thein
what was become of their loft Goods, but their
really telling what was become of them, the
Thing proving itfelf. And to {uppofe that any
other Evidence was promifed to {fuch Perfons, 1s
to fuppole that an Evidenee was promifed which

¥ Deut, xviil. 21.

could
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could not poflibly be of any Service to thole te
whom it was promifed : For if upon their applying
to a certain Perfon toreftore them their loft Goods,
this Perfon did reftore them, there wanted no
Evidence of his Ability to do ity and if he did
not reftore them, no Evidence would perfuade
them that he did, or that he was a proper Per-
fon to be apply’d to on fuch Occafions. And
to fuppofe that the only Evidence promifed
whereby the People fthould know, that certain
Perfons were able to reftore them their loft
Goods, was really reftoring of them, appears
from God’s Anfwer to it an impoflible Suppo-
fiion: For in that Cafe, the Enquity put by
God into the Mouth of the People would be
this, How fball I know who fhall be able to tell
me what 15 become of my loff Goods? God’s An-
{wer, He that does tell you what is become of
them is able to do 1t.

Secondly, It was to be required of them if
they did not hearken to this Prophet, which
could not poflibly have been the Cafe, if his
Bufinefs had only been to tell what was become
of loft Goods; it being manifeltly no Crime not
to feek to, and hearken to this Sort of Perfons,
who at beft were only tolerated by the true
God to keep his People from fecking to falle
ones.

And Thirdly, The timing of this Promife, as
well as the Penalty annnexed to the not re-
ceiving the Words of this Prophet, as zhe Words
of God’s Mouth, fhews, that what he was to de-
liver was of much more Importance to Man-

2 kind,
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kind, than only telling them what was become
of their loft Goods.

Thus, When the People were frighted at the
Manner in which God had delivered the Law,
and faid, @ Let me not bhear again the Voice of
the Lord my God, neither let me fee this greaf
Fire any more, that I die not : God anfwercd,
They have bavell [poken that which they bave
Jpoken.  (Their Requeft is what T approve of.)
L qwil] raife thein up a Prophet from among their
Brethren, like unto thee, and will put my W ords
i1 bis Mouth, and be fhall [peal unts thewn all
that 1 (hall command bim. (When I again de-
liver #ew Commands unto the People, 1 will
fpeak unto them in the Perfon of a Man like
unto Thee.) Aud it fhall come to pafs that wwks-
Joever will not bearken to my Words, which he
Jhall fpeak inmy Name, Iwill require it of bin.
( Whoever does not hearken to the. Words of
this Prophet as to the Words of God, T will
punith his Disbclief.)  But the Prophet cin
foall prefume to [peak a Word in my Nuaine,
which I have not commandcd busir to [peak, or that
fhall [peak i1 the Name of other Gods, evcn tiat
Prophet fball die.  ( AnImpoftor, onc who {ha!l
prefume to give Laws in my Name without my
Commiflion ; or one who fhall draw my Peo-
ple into Idolatry, fhall be put to Death.) Aud
1f thon fay in thy Heart, How fhall we know t):
Word which the Lord hath not [poken € (1f God

a Deat. xviil. 10, LExod. zo. o b Deut, vl 17, &c.

O will
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will require it of me it Tdort hearken to this
Prophet, or if T hearken to a Deceiver, you
muft tell me how I may infallibly know the
onc from the other.) Why, thus fhall ye know
an Impoltor, When a Prophet [peaketh in the
Name of the Lord, if the Thing follnw not, nor
come to pafs (if God does not bear him wit-
ncls by fome cxtraordinary Sign) fhat s the
Thing awhich the Lord Lath not [poken.

Now then that the Thing which was to
follow or come to pals was fome extraordinary
Sien, fomcthing Miraculous, is certaing other-
wile the Prophet, which was to be hearken’d
to; could not have been diftinguithed from an
Impoltor; and if the Thing which was to come
to pals could be cfteted by human Power, an
Impoftor might pals for the Prophet.

It is cvident then that the Prophet, who
fhould be hearken’d to in all that he fhould
deliver, was to havethe Evidence of Miracles,
the Evidence which Mofes had, whom it was
promifed he {hould refemble.

Now then we are to {ee, whether Mofes’s
Charadters of a Prophet, and the promied
Evidence mect in Fefus, and whether we have
Reafon to think him that Prophet whonn
Mofes deferibes.

He is raifed up from amidft bis Bretbren.

He refembles Mofes in the working of Mi-
racles.

He delivered 2 Dottrine worthy of God and
fuitable to his Narure.

e giallly

And
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And he fpate in the Name of t/fu, Lord, and
the Thing awhich be fpoke, Jollowed and came to
pczf He work’d Miracles,  What hinders then
that Fefis is not acknowledged as the Prophet

foretold by Mofes¢

Sce his own Chim and Argument.  The
Works that 1 do, * bear witnefs of me that the
Father bath fent me. The Fathor that font
e, beareth witnefs of me. The Works that T
dy in < my Father's Name , they bear witnefs of
me. If I do not the Worl 2 of 1y Father, *be-
lieve me not,  But if 1do, though ye believe not
e, velieve toe Works, that ye may know and be-
fzew that the Fatbar 15 1n e, and I in bi,
Believe me for the very < Works Sake. [f bad
Cnof done among them the orks awbich none
other Man did, they had not had Sin. (It my
Miracles, my Evidence from God, had not been
morce clear, morc convincing than any other
Man’s, who has cver yer appeared in the
Wmld their Inhdeiicy had not been {o unpn-
donablc.) Again, ¢ Do not think that I «
accufe you there is one that acer forh yait, e
Mofes 7 wboim ye trufts  for bad ye believed
MOfCS }E’ LLOHZ(Z’ have UL[::(.’ L’ﬂ' iney, ooC,

Here then, in jfjm, s the very Prophet
Mofes defceibes, and in his Miracles the very
Evidence Mofes pLOﬂ'll.. 45 borh Charadter and
Arreltation anfwer in evuy Poine and  Cit-

2 ohu v. 30. b Joiy vilt. 173, ¢ Tyhin w23,
d John x. 37, 38, e Ehi o
22, & 24. g lohn v, 4y, & uh

O l hlullf}glluh,
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camftance; and he has a Right to be acknow-

ledged as that Prophct which Mofes fore-
told.

We fee, not only Fefis applics this Pro-
phecy to himfelf, but allo * Peter and ®Stephen
apply it to him, and argue with the Fews that
it is falall'd.

If it fhould be faid, falfe Prophets may do
Signs and Wonders, or work Miracles, other-
wife the Fews could not have been cauti-
on’d not to be deceived by fuch Mcans, and
confequently, that whatever can be a voflible
Charatter of a falle Propher, cannot be the
Evidenice of a True one:

[ anfwer, falle Prophets can never work
Miracles; and as no Being can change the
Laws of Nature without the Confent of the
Lotd of it; fo cannot he conlent to the chang-
ing of his Laws to give Evidence to Falfhood,
for that would be to a&t in Oppoficion to him-
fclf.

¢ But Impoftors may to fome Perlons appear
to work Miracles; they may by a Knowledge
of certain Powers of Nature, of which the
Vulgar are Ignorant, feem to them ro do
Things above the Power of Nature; and on
that Account there 1s need of Caution againft
then.

If it is yet urged that thefe Words of Mpfes
are not applicable to Fefus only, but to all

2 Alts . 22. b Ads vilL 37, c See Traité dzs
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other
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nther Piophas who work Mu‘aclcs [ anfwer,
they are in all Parts only '1ppl1cablc to 7%{5
as appears not only from the Fewy/h Hiftory,
but alfo from the Confellion of one of their own
Prophets in the Time of *Ezra, fince which
there is no Pretence thar any Perfon has ap-
pear'd like unto Mofes.

Bur granting the Thing, granting that thefe
Words were in all Parts applicable to other
Perfons belides Fefus, yet it would not leflen
the Evidence which they give him.  Suppofe
God Almighty fhould hfhngmﬂl a Succeflion
of Perfons from the reft of Mankind by par-
ticular Chara&ters, and forctel them by thefe
Characers, it would not leflen the Evidence of
any p’ll‘thl]lal Perfon Jmonﬂﬂ: tnem, that others
were foretold alfo. hen 1 Pcrfon appears,
and anf{wers Defcriptions which only could be
foretold by God, we arc to receive him as wit-
nefled by Plophecy, and it another appears
and anfwers the fame Delcriptions, we are to
receive him allo as foretold by God, and our
receiving him will not leflen the Ewdcnce of
the ﬁrﬁ it will not, unlefs God cannot enduc
LWO Pcrfons with eqml Powers.

Putting then a Cale which our Oppolers
would klnc and which certainly is not the true
one; that is, that thelc Words of Mofes are ap-
phcablc to Othcr Perlons who worked Miracles,
yet it will not leflen the Evidence which [hLy

aive Fefus; and whillt he works Miracles, and

3 Dceut xxxiv. 10.

react CS
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veaches a Dodrine worthy of God, he has =
Right to be reccived as foretold by Mofes,

[f it is faid that thofe Words of Mpfes are
no Prophecy at all, but are only a Criterion
whereby to oy a Prophet from an Impoltor,
I anfwer, they cannot be only fuch a Criterion,
for they dire@ly foretel the Appearance of a
Perfon. s Aud the Lord [aid untome, They bave
well (hokeir that which they bave [poken. I auil]
raife them up a Prophet Like unto thee, and I
will put my Words into bis Mouth, and be
Jirall [peak unto them all that I command him,
Ch v

We find then upon an Examination of Few-
7/ Books that Fefus tulbls Prophecy, and allo
that he has the higheft Evidence of it; he
anf{wers antecedent Defcriptions, which conld
only be given by the Lord of Nature.

And we might go on to f(hew that Fefus
not only fulfils this Prophecy of Mofes, but allo
many others in the Fewih Books ; and that
thece are many Delcripeions in thefe Books, of
a Perfon who was to appear and be a Blefling
to Mankind, with feveral Circumftances which
were to agend his Appearance, and alfo the
Time of it, which were fulfilled in Fefus,
and at his Appearance: But of thele T fhall
{pcak afterwards; it being cvident that from
this Prophecy alone Fefus has made our his

Claim, and has a Right to be reccived as fore-
told by God.

s LCeut. xviil. 17, 18.

Proceed
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Proceed we then to anfwer another Ghyelti-
n; and it is urged,

2. That j’cjzf.r not only pretenas to be the

10phct forctold by [ofes, but alfo the AMefliab
of the Fews, a Perfon expetted under ’mon T
Charater befides that of a Prophet; but he is
not this Perfon; conlequently, an Impoftor.

I anlwer, It Fefus has a Rigat to be receiv’d
as the Prophet foretold by Moles, then has he
a Right to be reccivid as the Meffial of the
ffws ince thar Prophct has a Right to
be hearkned to in wharever he fhould deli-
ver, and Fefis declares @ himfelf to be chis

Perlon.

Bur, fay the Fews, or othars for them, the
Mqﬂmb was to appear under a different Cha-
racter chan that in which Fe/us appear’d; con-
{equently, Fefus is not this Perfon.

Lect then the Objeltor make out this Poine.
fet him give clear, and exprels Charadters of
a Meffiab in the Fewfb Books, and then thew
that thefe do not belong to Fefus : Let him, 1
fay, give clear and cxpmh Charaders of a A/ /- -
Sfiah;  otherwife we cannot regard the Objection,
and we cannot fet doubtful Intmprcmum S and
uncertain. Meanings again(t a Teflimony fup-
ported by both Mlmclc, and Prophecy.

But, upon an Examination of the Fewfl
Scupturcs, we find that the Fews can do no
fuch Thing; on the contrary, feveral acknow-

ledged Charatters of the Mefiah are found in

2 John iv, 26,

Tefus,
3
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Fefus. Particularly, he is of the Tribe, Fa-
mily, and Town of which the Fews confefs
that the Meffiah was to be born; and he ap-
peared at a Timc when they themielves ex-
pefted him; and during a Period in which,
unlefs their own Books are Impolture, he muft
have appeared, as will be feen afterwards.

But, fay the Fews, according to thefe Scrip-
tures the Meffiah was to be a temporal Prince,
and to reign vilibly over the fews. Let then
the Fews producctheir Evidence for f{uch an
Aflertion; let them produce plain and exprefs
Teltimony out of their own Books that the
Meffiab was to be a temporal Prince, and ar
his firlt Appearance on Earth to reign vifibly
over the Fews: But the Jfew cannot do this,
nor is there any {uch Teltimony concerning the
Meffiab in his Books: On the contrary, if we
fcarch the Fewifh Books we fhall find thae
thofe very Texts, on which the Fews ground
their Expeltation of a temporal Meffiah, relate
only to a Spiritual one, fuch a one as fefus
pretended to be. And if the fews fay, tha
the following Texts, and othess of the fame Na-
ture, are not the Grounds on which they expedt
a temporal Mefiab, they muft produce thofc
that are, and fhew that what they produce rc-
ally do relate to the Mefiah, and cannot pof-
{ibly belong to any other Perfon.

In that @ Day fhall the Branch of the Lord
be beautiful and glorious. b Unto us a Child is

2 Ifaiah 1v. 2, b Ifaiah ix. 6, 7.
born,
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born, unto us a Son 15 given, and the Govern-
ment fhall be wpon bis Shoulder 5 and bis Name
fhall be called Wonderful, Counfcllor, the mighty
God, the everlafting Father, the Prince of Peace.
Of the Increafe of bis Government and Peace
there fball be no end, wupon the Throne of David,
and upon bis Kingdom to orcer ity and to effa-
blifh 1t with Fudgment and with Fuflice from
henceforth even for ever; the Zeal of the Lord
of Hofts will perform this. But * thou, Beth-
lehern Ephrata, though thou be little among the
thoufands of Judah, yet cut of thee f[bail e
come jforth unto me, that s to be Ruler 11 ][
rael ; whofe Goings forth Lave been from of old,
from everlafting. © There fLall come forth a Rod
out of the Stem of Jelle, and a Branch fhall
grow out of bis Rocts. And the Sprrit of the
Lord fball reft upon lim, the Spirit of 177/
dom and Underflanding, the Spirit of Counfe!
and Might, the Spirit of Kncwledge and of 1he
Fear of the Lord ; and [hall make bim of quick
Underflanding in the Fear of the Lord, and he
fhall not judge after the Sight of kis Eyes, nei-
ther reprove after the Hearing of bis Ears; but
with Righteoufinefs fhall be judge the Pocr, and
reprove with Equity, for the Meek of the Earth:
And he [ball fmite the Earth with the Rod of
his Mouth, and with the Breath of his Lips fho!l
be flay the Wicked. And Righteoufnefs fhail be
the Girdle of his Loins | and Faithjulnefs the
Girdle of bis Reins,  And in < Mercy fhall the

d Mic. v, 2. bIfizh xi. 1, 2, 3, 4, ¢. ¢ I3l xii g

P . Thranse
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Throne be eftablifred, and ke fhall it upon if
in Truth, in the Tabernacle of David, judging
and feeking fudgment, and bafting Righteouf-
nefs. Belold 2 a King fball reign 1n Rigliteouf-
nefs, &c. Behold, the Days come, faith the Lord,
that I vl raife unto David a righteous Branch,
and a King ffall reign and profper, and f[hall
execute fudgment and Fuflice in the Earth,  In
bis Days Judah ® fhall be faved, and Ifrael fhall
dwell fafely: and this 1s bis Name whereby be
fEall be called, The Lord our Rightcoufnels. Be-
bold my < Servant whom I uphold, my Elcét 1n
whom my Soul delighteth : I have put my Spirit
uton bim, be fhall bring forth Fudgment unto
the Gentiles,  He fLall not cry, nor hift up, nor
caufe bis Voice to be heard 1n the Streets. A
bruifed Reed [hall be not break: and the [mok-
ing Flax fhall he not quench: be fball bring
forth Tudgment unto Truth, He fball not fail,
nor be difcouraged, till be has [it Fudgment in
the Earth: and the Ifles fhall wait for bis Law.
Thus [aith God the Lord, he that created the
Heavens, and [iretched them out, be that [pread
forth the Earth, and that which cometh out of
it, be that giveth Breath unto the People upon
i, and Spirit to them that walk therein: I the
Lord have called thee in Righteoufnefs, and will
fold thine Hand, and will keep thee, and give
thee for a Covenant to the People, for a Light
to the Gentiles: To open the blind Eyes, to bring

a I:nth xxxii. 1. b Jer. xxii. 5,0, ¢ Ifarih xhi. 1,
Z, 3: f,L: 5: 61 FJ 8'

9
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out the Prifoners from the Prifon, and thein that
Jfit in Darknefs out of the Prifon-boufe. I am the
Lord, that is my Name, and my Glory will 1
not grve to another, neither my Praife to graven
Images.  Bebold, my @ Servant fhall deal pru-
dently, be fhall be exalted and extolled, and be
very high.,  As many were aftonifhed at thee,
(bis Vijage was [o marred more than any Man,
and bis Form more toan the Sons of Men ) /5
fhall be fprinkle many Nations, the Kings fhall
Sbut their Mouths at bim: for that which bhad
not been told them  [ball they fee; and that
which they bad not beard, [ball they confider.
I faw Y 1n the Night Vifions, and belold, one like
the Son of Man, came with the Clouds of Hea-
ven, and came tothe Antient of Days, and they
5raugbz‘ bim near before bim.  And there was
given bim Dominion and Glory, and Kinzdom,
that all Pegple, Nations, and Languages [hould
Jerve bem : bes Dominion 15 an everlafting Domi-
nion, which fhall not paf away, and Lis King-
dom that which Shall not be dg?: oyed. © Rejovee
greatly, O Daughter of Zion; flout, O Daugh-
ter of _[emfalem: bebold thy ]{z'fzg cometh wunto
thee: be 15 quft, and having Salvation, lowly,
and riding upon an Afs, and upon a Colt the Foal
of an Afs. Sing dand repyce, O Daughter of
Zion: for lo, I come, and I will dwell in the
midft of thee, fasth the Lord. And many Na-
tions fball be joned to the Lord in thet Day,

* Ifaiah lii. 13, 14, 15, P Dan. vii. 13, 14, <Zech.ix. 9.
Jech 11, 10, 11, 12,

P 2 and



108 E?Zrl*fééi’y 11to ihe Foidence

and fball be my People: and 1 will duwell i1
the midft of thee, and thou fhalt know that tie
Lord of Hofts bath fent me unto thee. And
the Lord fhall inherit Yudah his Portion in the
Holy Land, and fhall chufe Jerufalem again.
» And the Lord fkall be King over all the Eartb,
inthat Day there (hallbe one Lord, and bis Name
one. Inthat ® Day there fhall be a Root of Jelle,
which fhall fland for an Enfign of the People ;
to it fhall the Gentiles feek, and his Ref fhall
be glorious,  Aud be will < deftroy in this Moun-
tain, the Lace of the Covering caff over all Peo-
ple, and the Veil that is [pread over all Nati-
tions. He will fwallow up Death in Vidtory, &c.
Say to them ° that are of a fearful Heart, Be
Jftrong, fear not: bebold  your God will come
with Vengeance, even God with a Recompence,
be will come and fave you. Then the Eyes of
the Blind [hall be opened, and the Ears of the
Deaf [ball be unflopped; then fball the lame Mar
Jeap as an Hart, and the Tongue of the Dumb
png: for in the Wildernefs (hall Waters break
out, and Streams out of the Defert.  And the
“Glory of the Lord fhall be revealed, and all
Fleflo [lall fee 1t togetner : for the Mouth of the
Loird bath fpoken 1t. And the fGentiles [ball
come to thy Ligit |, and Kings to the Brightnefs
of thy Rifing, I wil® alfo give thee for a Light
fo the Gentiles, that thoumayft be my Salvation

a Zeck. xiv, g. b Ifaiah xi. 10. ¢ Haiah xxv. 7, 8.
4 Jiciah xxxv. 4, 3, 6. ¢ Jhish xl. 3. £ Ifiah Ix. 3.
8 Lalh xlix. 6. h Ifaiah Ixi 1, 2. )

umnte
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unto the End of the Earth, The * Spirit of the
Lord God is upon me, becaufe the Lord has
anginted me Yo preach good Tidings unto the
Meek, he hath fent e to bind up the Broken-
bearted, to proclain Liberty to the Captives,
and the Opening of the Prifon to them that are
bound.  Seventy Weeks are determined upon
thy People, and upon thy boly City, to finifh the
Tranfgrefion, and to make an end of Sins, and
to make Reconciliation for Imquity, and to bring
in everlafling Righteoufnefs, and to feal up the
Vifion and Prophecy, and to anoint the moff Holy.
* And in the Days of thefe Kings fball the God
of Heaven fit up a Kingdom, which fhall never
be deftroyed : and the Kingdom [hall not be loft
to other People, but it fball break in preces, and
confume all thefe Kingdoins, and it fhall fland
for ever. < And the Lord fhall reign over
them in Mount Zion, from benceforth even for
ever. 4 And all thy Children fhall be taught
of the Lord, and great fhall be the Peace of
thy Children.

Now we fay, that eicher thefe Chara&ers
and Ciccumftances of a King and Kingdom,
with others of a like Nature are the grounds,
on which the Fews found their Expetation of
a Temporal Meffiab, oc they are not: If chey
are, then we can prove (and it is evident to
every impartial Enquirer who confiders chefe
Texts ) that they only can relate to a Spiritual

2 Dan. ix. 24. b Dan. 1. 44. ¢ Mic. iv. =,
4 Ifaiah liv. 13.

Kfng
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King and Kingdom, fuch a King as fefus pre-
tended to be, and fuch a Kingdom as he pre-
tended his was; and that it is impoflible to ap-
ply themto a Temporal one. If thele are not
the Texts on which the Fews found their Ex-
pectation of a Temporal Mefliah, they muft pro-
duce thofe thar are; and before we acknowledge
that the Meffiab was to be a Temporal Prince,
contrary to the Evidence of Miracle and Prophecy,
we mult {ee clear and exprefs Teftimony that he
was to be fuch; ic muft be proved from Words
that admit no other poflible Meaning ; but, as
has been obferved, the Few has no fuch clear
and-exprels Teltimony that the Mefiah was to
be a Temporal Prince, nor any Expreflions con-
cerning his being fuch which admit no other
poflible Meaning : then Jfefus is the Mefiah for
any thing vet found in the Fewz/h Books to the
contrary.

We pals on then Thzrdly, To another grand
Fewifly Objeltion which is this, The Fews were
commanded to oblerve their Law for ever:
but Fefus and his Apoftles abolithed this Law;
therefore  Fefus and his  Apoftles are Im-
poftors.

The Queltion then is, whether God requi-
red of the Fews a perpetual Obfervation of
their whole Law, and whether the Expref-
fions concerning the Duration of this Law, can
have but onc poflible Meaning ; which is, rhat
it was God's Will that it {hould be obferved

for ever, and ncver give way to another Dil-
penfation,

In
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in order to relolve this Point, we muft re-
member that in a Divine Revelation no onc
Part can contradi¢t another, and particular
Texts muft firft be veconciled betwixe them-
{elves, before any Thing can be advanced from
any of them.

Now Mofes and other Prophets commanded
the Fews to obferve for ever the Law given to
them by God.

Mojés likewile aflures them, that a Prophet
thould arife like unto himfelf, who fhould [peak
fo them the Words of God, and to whom if
they did not hearken, it would be required of
them.

And the Calling of the Gentiles is foretold
by many of the Prophets.

Thofc Texes then which requirc a perpe-
tnal Obfervation of the Few:fb Law ; and that
particular one which commands, that a Per-
Jon who [peaks 1n the Name of the Lord, and
the Thing which be [peaks, follows and comes to
pafs, fhould be hearkened to; and thofe which
foretel the Calling of the Gentiles, muft have
all fuch Meanings as are confiftent with cach
other.

When then a Perfon appears with the pro-
miled Evidence, the fews were to hearken to
him, and to receive him as the promifed Pro-
phet.  But when this Perfon, or thole who
a& by his Authority and Commillion, abolifla
the Law of Mpfes, then were the Jews to cx-
amine the Expreflions concerning the Duration
of their Law, and to {cc whether thele Expref-

fions
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fions can poflibly be underftood according to
the Senfe pur on them by thofe who abolifl:
this Law; whether this Law may give way to
another Difpenfation.

This is the true Point to be confidered here -
for if the Expreflions concerning the Duration
of this Law can be underftood in a limited
Senfe, and do not firiCtly mean a perpetual
Duration; then we ought to underftand them
in that Senfe which is put on them by thofc
who have the Evidence of Miracle and Pro-
phecy.

And upon examination of thefe Texts we
immediately find that they are not only capa-
ble of being underftood in a limited Sente, but
that really they can have no other; the Cal-
ling of the Gentiles being inconfiftent with a
perpetual Oblervation of the Law of Mofes, fome
part of this Law confifting in a Separation of
the Fews from other Nations.

Upon the whole then, the true State of
the Matter feems to be this: The Law was
to be oblerved as long as it was a Law, till
the Power who made fhould abolith ic; il
the Prophet fhould arifc who fhould bc as a
God to the People and give them a new Dil
penfation; till the happy time when the Gen-
tiles thould be called, and all Nations ferve the
Lotd.

The for ever does not relate to the Law
but to the Peoples Duty; they were to ob-

lerve it for ever, that is, as long as it was a
Law. "

And
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And in this Senle is the Expreflion for ever
underftood when it relates to Laws promulg’d
by a human Legilator. The Pcople are re-
quired to oblcrve them for cver, that is, as
long as they are Laws; but the chlﬂatm docs
not by this Expref Tion preclode himfelf from
annulling thefe Laws, if he thinks fic {o to do,
nor do the People undcrﬁand the Expreflion
in this Senfe,

Suppole that God when he gave thefe Laws,
defigned they fhould be abohhcd and give
way to another Difpenfation; would he no,
think we, have commanded the Fews o ob-
ferve them for ever: Doubtle(s he would have
donc this, it being their indifpenfable Duty to
do o5 to obferve them as long as they were
Laws, and until he pleafed to abro'fratc them.
We cannot {uppofe he would acquamt them
with the defigned Change, which would have
been a ptobablc Means to have leflened their
Efteem for That which it was their Duty to
obferye.

Yet again, We may and ought to conclude
that feveral of che Exprefiions conc:n_mmfr the
Duration of the Fewi/h Law related only (o
the Moral Part of ir; and as tothis, it is very
evident cthat :‘fc 7 accmdmrr to his own Words,
might properly be faid to come ot to deflroy the
Law but to fufll.

And we may yet farther obferve that the
Exprelﬁon for ever is often uled in a limited

- Oenfe in the Jewifh Scriptuves; thus an cver-
Q lalting
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latting Priefthood is promifed to * Aaron and

brs Sons,

Again, from God’s own Expreflions con-
cerning this Law we have Reafon to think it
was only occafional,and given for a Time; thus
he (ays, he gave them b Statutes which were not
good, &c.

Again, from the Nature and Office of the
Perfon foretold by Mofes, and the particular
Evidence which was to be given him, it is evi-
dent that he was to be Author of 2 new Dif-
penfation,

In a word, The Few maft, to make the Ex-
preflions in his own Books concerning the Du-
ration of the Fewifh Law any Objeétion againft
Fefus’s being the Prophet foretold by Mofes,
or the Mefiiab of the Fews, fhew that thele
Expreflions can have but one poflible Senfe,
which is, that this Law was to be obferved as
long as the World ihould laft, and never give
way to another Difpenfation ; but, as has been
feen, the few cannot poflibly do this, there-
fore the Expreflions in the Fewifh Books con-
cerning the Eternity of the Fewr/h Law, can be
no Objeltion againft fefus’s being the Perfon
he pretended to be.

Fourthly, It is objefted that fefus and his
Apoltles apply'd many Places of Scripture to
themfelves, which did not belong to them; con-
fequently are Impoftors.

* Exod. xl 15, Numb. xxv, 13. » Bzra xx. 25,

- Before
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Before we examine into the Truth of this
Charge, we may remark that it is very ftrange,
that Perfons who were in pofleffion of the very
belt Evidence which could be given them, Mi-
racle and Prophecy, and who had Craft enough
to deceive thus far, fhould yet be {o weak as to
invalidate their own Evidence by Mifapplicati-
ons. We might rather expeét they would have
let their Caufe relt upon a good Footing, when
they had once got it there, and not have taken
the moft probable Step to the Ruin of it. But
be this as it will, certainit is chat only Impoftors
can mifapply: The Queftion then is, whether

the Texts apply'd by Fefus and his Apofiles,

are Mifapplications.
Now if Fefus, or his Apoltles, affix'd a

Senfe to Words which they could not poibly
bear; if they apply’d Charalters to themfelves
which could not belong to them, if they pre-
tend to be {poken of when they are not fpoken
of, then they are guilty of Mifapplications, and
are Impoftors.

But we muft obferve, that nothing bue their
affixing impoflible Meanings, can be called Mif-
applications ; and as they were in pofleflion of
Miracle and Prophecy, they have a Righe be-
fore all other Perflons, to interpret Dithcultics
and a poflible Senfe {upported by Miracle and
Prophecy, ought to be received before that
which is only the Produ® of Human Judg-
ment.

We are then to proceed to an Examination

of the obiedted Places, and in order to this,

Q 2 think
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think it proper totake a View of the Ffewi/
Difpenfation.

The Fewifb Difpenfation confifted of many
Rites, Ceremonies, and Saciifices, which feem in
their own Nature to have no Worth or Ex-
cellency in them, and to have nothing to re-
commend them but the Commands of the Le-
oiflator,

Again, The Legiflator himfelf places no
Worth or Excellency in them, tells the Fews
that he gave them 2 Statutes which were 1ot good;
and aflures them that the moft punétual Obler-
vation of thele Szafutes would be to no pur-
pole, nor render them acceprable to him, if
they were deficient in other Dutics.

This is the Fewr/b Law as we find it: Now
let us fec the Cofpel Account of it.

And this acquaints us that thele Rifes, Cere-
mones, Sacrifices, and whole Law, were prepa-
ratory to, and fymbolical of, the Dilpenfation
by Fefus; that they were given only for a
Time, and becaufe of Tranfirefion, and until the
Difpenfation fhould arvive, promifed to Abrabam
four bundred Years before the giving of the
Law, in which all the Families of © the Eartl
aere to be bleffed, in which fefus appeared to
blefs us, in turning © every one of us from our
Imquities, Thus the Author to the Hebrews,
Being “made perfeét, be became the Author of
Eternal Saluation unto all them that obey bum.

2 Ezek. xx.25. 1 Ch. Ifaiah b (al. 11, 8, 17. ¢ Alts
il 20. ¢ Heb. v. .

By



of the Chiiflici Relioron, 117

By 2 bis own Blood be entered in once 1nfo the
boly Place, baving sbtain'd Etcrnal Salvation
for ws. Once Yin the End of the World, bath
be appearcd to put away Sin by the Sacrifice of
himfelf.

Now in what Manner the fiuft Difpenfation
was {ymbolical, and reprefentative of the fecond,
this Author in feveral Chapters fets before us.
He {ays, that the Priefls under the Law ferve
as an < Example and Shadow of Heavenly Things,
that the High < Prieft went alone, once every
Year, into the Holy of Holics, the Holy Ghoft
this fignifying, that the Way nto the Holiff of
all, was not yet made manifefl while as the firfl
Tabernacle was yet flanding : Which <was a Fi-
gure for the Time then prefent, in which swere
offered both Gufts and Saciifices, &c. And
{peaking of the Rufes, Sacrifices, and Sprinklings
under the Law by the Blood of Calves and Goats;
he fays, It was therefore neceffary < that tlic
Patterns of Things in the Heavens fbould be pu-
rified with thefe, but the Heavenly Things them-
' felves [reprefented by tholfe Patterns) with bet-
ter Sacrifices than thefe. For Chraft 15 not
enter’d into the Holy Places made with Hands,
which are the Figures of the true, but info Hea-

ven it [elf, now. to appear inthe Prefence of God

for us.

This is this Author’s Account of the Few:/l
Difpenfation ; and thofe firangely miftake

2 Heb. ix. 12. b Heb. 1x. 26. © Heb. viii, 5. ix. 24.
4 Heb. ix. 7, 8. ¢ Heb, ix. 23,24,

Things
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Things who fay that thefe Places in the He-

brews ate only Allufions or Accommodations. He
plainly tells us, That the Priefts, High-Priefls,
Tabernacles, Sacrifices and Law were Shadows,
Patterns, Figures, Exomples ot the Difpenfa-
fion by Fefus. And fefus himfelf fays, That
the Law 3 and Prophets prophecy’d until John,
That he dcame to fulfil the Law and Prophets
and that till Heaven and Earth pafs, one jot or
one tittle fhall 1n no wife pafs from the Law
till all be fulfilled; thar is, the Law {hould
in no Parc be abolilli'd wil that Dilpenfation
thould arrive, of which the Law was only a
Refemblance.  Again Fefus (ays, he < will not
eat any more of the Paffover till it be fulfilled
in the Kingdom of Heaven: That is, till the
Lamb is facrificed, which this Pafchal Lamb
was o yeprefent.

Now then, this being the Account which
Fefus and his Apoltles give us of the Jfews/h
Difpenfation, the Queftion is, Whether it is a
poflible one? If it is, it will follow that it oughe
to be received as a true one, being fupported
by Miracle and Prophecy.

And upon the firlt View we find that this
is not only a poffible Account of the Few:/h
Difpenfation, but likewifc the moft rational and
confiltent onc that can be given of it; and if
it was {uitable to the Divine Wifdom to give
fefus to live and die for the Sake of Mankind,
it is reafonable to expet chat a Mode of Wor-

aMatth. xi. 13, bMatth, v 17, 18 © Luke xxii. 10.

{hip,



of the Chriftian Religron. 119
fhip, which him{clf would infticute, fhould bear
Relemblance to this great propitiatory Sacrifice;
That che whole Fewi/b Difpenfation thould fhew
forth his Deach before he came, after the {ame

Manner as that Sacrament which he himfelf in-

ftituted, does fhew forth his Death fince he is
conc.

The Fews cannot objed to the Reafonable-
nefs of fuch an Inftication, they who were com-
manded to exprefs their Deliverances by Sym-
bols of them, who yearly ofiered up the * Pay-

chal Lamb, the Firftlings bof their Flocks, and
who oblerved the Feaft < of Tabernacles.

And other Nations cannot obje&t to it, it
being a common Pratice wich them, as may be
{hewn from many Inftances taken from different
Countrics, to celebrate great Deliverances by
Symbols of thofe Deliverances.

But, as before, not {o much as this is wanted
in the prefent Argument; and if the Account
given of the Fewr/h Dilpenfation by Fefis and

his Apoftles is only a poflible one, it ought to
be receivd as a true one.

And if it ought to be rcceiv’d as a true one,
many of thofe Difhcultics, which arile from cer-

tain Applications made by thele Perfons, will

vanifh, as will appcar from a Confideration of
them.

Farther, AsGod might makethe Law (ymbo-
lical of the Golfpel, fo mighe he, if he pleas’d,
purpolely make fome Events under the fuft

* Exod. xu. b Fxed. xii. ¢ Lev. xxiii. 34.

Difpen-
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Difpenfation, refemble others under the fecond;
the Reafon why he {hould do this may be con-
(ider'd afrerwards; all we at prefent want is,
that it be allow'd poflible tor him to doit. But
it muft be allow’d pollible for him to do it
there being nothing in this Way of adting dif-
agrecable to his Attribucs.

Again, It is likewife poflible for God, that
is, it is not unfuitable to his Nature, to give
the Few:/b Nation Signs of temporal Deliver-
ance which fhould bear Refemblance to a
orcater  Deliverance, the Appearance of the
Meffiah. As he often pointed out temporal
Deliverances by Signs of them, asmay be thewn
from many Inftances, it could be no Contra-
diction to his Attributes to make thefe Signs,
if he pleafed, Signs allo of that great Deliver-
dNCe.

Yet once more, If the firlt Difpenfation was
given for the fake of the fecond, and only
added for a Time becaufe of Tranfgreffions, as
from a View of both Dilpenfations it is rational
to think it was, then we may expeét that the
Prophets under the firft thould be full of Def-
fcriptions of this lalt; that what they deliver
fhould tend to femething farther than the pre-
fcne State of Things, and to draw the People’s
Attention to the great Deliverance defign’d for
them.

We now proceed to cxamine fome Ap-
plications made by Fefus and his Apoftles,
m order to fec whether they are impoflible
O11CS.

We
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We will divide the apply’'d Texts into two
Sorts; and ficft fpeak of thofe which feem to be
indeterminate, neicher .-lpplicable to the pre-
fent Circuml Lm(.es of Aftairs at the Time of De-
livery, nor to the Petlon of the Propher who
aelivered them.

Secondly, Of thole which f{cem detcrminare,
that is, which at fitft View appear to relate to
the Pcrfon of the Propher, prefent Times, or
State of Things.

Of the firlt Sort are the following ones.

All ye 2 fhall be offended becaufe of me this
Night: For it 1s Written, I will finite the Shep-
herd, and the Sheep of the Floch fhall be [eat-
tered abroad.  And be ®wwas numberd with the
Tranfgreffors, &c.

Thele Places arc apply'd to Fefus by him-
{clf; now the Queltion is, what is the Evidencc
that they related to him:

Firft, They exaltly in all Parts and Circum-
ftances correfpond with the Charater of Fefus.

Secondly, There is the Evidence of Miracle
and Prophecy that they do relate to him.

But we want not fo much as this in the
prefent Argument ; and if it cannot be proved
that thefe Texs could not poliibly relate to
Fefus, it cannot be proved thar he lLas mifap-
ply’d them: But it cannot be proved that they
could not poflibly relate to Fefus, then it can-
not be proved that he has mifapply’d them.

* Matth, xsavi 31, Zech. ziii. 7. bAfark xv. 2%
Hatah kil 13.

R SCCord,y,
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Seecndy, Uhe following Texts from the Man-
ner i which they are delivered, ar firft View
{ccn to relate o the Perfon of the Prophet,
Time of Delivery, or the then State of Things.
Belwld, » a Virgin fhall conccive, and bear a Son,
and fhall call his name Emanuel, #hen b Ifrael
was a Chld, then I loeed bim, aind called my
Son out of Egypr. They < gave me Gall for
my Meat and in myv Thirft they gave me Vi-
negar to drk. Thev part my Garments
among thenr, and cafl Lots upon my Vefture.
They ¢ weighed for my Price thirty Picces of
Silver.  Aud the Lord [md unto me, caff it
unto the Potter: A goodly Price that I twas
prized at of them. And I took the thirty Pieces
of Stlver, and coft them to the Potter i the
Houfe of the Lord, t I svill declarethe Decrec:
The Lord hbath faid unto me, Thou art nty Son,
this Day have I begotton thee, Ak of me and
I fballgeie thee the Heathen for thine Inberitance,
and the wticrinoft Parts of the Earth for thy
Policflion. & I bave fet the Lord always be-
Joie niics becaufe ke is at my right Hand, 1
Jhall a5t be moved,  Therefore my Heart is
glad, and my Glory regoyceth, my Flefb alls
fLall reft in Hope.  For thou aotlt not leave iny
Soul 111 Hell 5 ncitler <oilt thou fuffer thy Holy
0/1¢ 10 ﬁ’c" C'rf'wg‘;s‘fwz. Thou avilt Slew e the

Path of Life; in thy Prefence is Fulnefs of

aMach boz9. Ifaah vii 14, b Aatth. 1. 13,
Ioiza xi. 1. ¢ Plalm Ixix. 2I. d Marth, xxvi 33
Pialm xxi. 18, ¢ Matth, xxvit, 9. Zech. x1 12,
Pl )8 ¢ P avi,

Jor,
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fov, and at thy 7‘.f3*/}z‘ Hand there are Pleafurcs

foF everigie,

Thefz, and many other Places which at fir't
View {cem to rclate to the Times in which
they were [poken, or the Perfon of the Spealicer,
are produced, and differently apply’d by i,
and his Apolflles.

The Point we are next to C?{CHT‘" f: cthen e,
whether the Applications made by thele Perfons
are poflible Ones.

And no looner is this Pome examin’d, bue
ve find that thongh fome of thele Texs do
at firlt View {cem to relate to the Tmnes in
which they were fpoken, or the Perlon of
the Speaker, yer that they really dn nor) but
mult relate to other Perfons, or Times.  Thus,
of thofc cited, Thou art my Son, this Day hac
I begotten thee. T will give thee the Feather
for z‘bz?ze Inberitance, and the uttermoft Paris
of the Earth for thy DPoffeffion. Thele were
Circumfitances never ap plicab]c to Dazvid, and
and wnfequcntly, he could not in chefe Places
[peak of himfclf. So cthe Words cited out of
the fixteenth Pfalm could not relate to Dawid .
he could not call himfelt the Holy One, t]m
Term being unfuitable to his Clma&m, and
to that Humlhty which appeared in his Writ-
ings.  And thofc particular Expreflions, * 7/hev
oave me Gall for my Meat, and in my Fhij!
they gave me Vinegar to (/zz;zk b they part we
Garments anong tbem and crﬂ Lots upor ny

EPﬁﬂ}‘ﬂ IXIX., 21, b Pidin sl 18,

R 2 Feflure,
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Vefture, which were apply’d to Fefus by one

of his Apoltles, we have rcalon to think from
Dazid's Hiftory, were Circumftances that ne-
ver happen'd in his Lifc.

Mow, then if thefe Chara&ters and Circum-
{tances delivered by David could not relate to
himlelf, they muft relate to fome other Perfon;
and if they do this, he has the beft Right to
them whom they fuir, and who can give the
Evidence of Miracle and Prophecy that they
really relate to him.

But Secondly, As for thole Texts which di-
retly fuic the Circumftances of Afiairs when
delivered, the Perfon of the Prophet, or the
then Statc of Things, the Anfwer is diret; and
if it was not unfuitable to the Wildom of God,
to let fome Events under the firlt Difpentation
refemble the great Events under the Second ;
if it was no Contradiftion to his Attributes
fometimes to give his People a Sign of tempo-
ral Dclwexance which {hould beal Refem-
blance to the gteate[’c Deliverance they were
capable of receiving : Then could it be no Mif-
application to apply the Words of the firft
Event to the Second, of the Sign to the
Thing fignify’d, they bemﬁ direftly according
to the Will of God fulﬁllcd in both Cales.

To inftance, Suppofling God when he gave
Abaz a Sign of Deliverance from Pekab, and
Remahab, likewile intended that this ﬂlou ld be
a Sign of that areat future Deliverance of Man-
kind, by a Child born of 2 Virgin; then, when
jfejfzs was born of a Virgin, mlﬂnt Mm‘z‘bew

proper ly



of the Chiiflian Religion. 123

peoperly fay, Now all this was done that 1t
might be fulfilled , wkich “was [poken of the
Lord by the Prophet, (That it might be fulfl-
led which was {poken of the Lord by the Pro-
phet, when he gave a Sign which prefigured
the Birth of the Mefiah, ) Bebold a Virgin
Jhall be with Child, &c.

Thus again, Suppoling God when He fent
his People into Egypt, deligned fending his own
Son thither, and intended that one Event
(hould prefigure the other, then, when Fefus
came out of Egypt, might Matthew again jultly
ay, That it might be fulfilled, whichwas [poken
of the Lord by the Propbet, faying, (That thi
Event might cometo pafs according to the Wil
of God, and the Expreflion of the Prophet
concerninga former onc that prefigured it,) Our
of Egypt have 1 called my Son.

- But not fo much as this 1s wanted in the pre-
fent Argument; it is not ncceffary that the
Sign given to Abaz thould be a Sign of the
Bicth of the Mefiab 5 or the Event of Ifrael’s
being called out of Egypt prefigure the calling
of the Meffiab from thence, to make Matthew’s
Application juft. For if a Mefiab was intend-
cd, the whole Manner and Circumftances of
his Life and Death muft be alfo predetermin’d
by God. Well then mighe Matthew when
Fefus was born of a Virgin, or when he came
out of Egyps, upon a Confideration of God's
determinate Counfcl and Knowledge, fay, Now
all this was done, that it might be fulfilled
r;e;[;z'c/j wWas _/?)0,136}2 0)". the LG}TI fi_f‘P f;JE’ P rap/.?fz‘,
( Thar
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(That this Event which God has long ago de-
termin’'d fhould come to pals, may now do fo,
according to the Expreflion of the Prophet,)
Behold a Vi irgin fhall be with Child, &c. Out of
Egypt bave I called my Son.

But we need not feck for many Solutions of
the above propos’d Difliculty; one pofiible one
is fufhicient, as has been before obferved.

The WhOlL Miftake concerning thefe Appli-
cations feems to be taking them in a wrong
View, and imagining that Matthew bunw
them as Proof that }’ef is 15 the Meffiab. He
offers 2t no {uch Thwb, nor is it his Bufinefs
in this Place.  He is only tclling a plain Nar-
rative, the Hiftory of efus, and by the Way
remaiks upon feveral Events in which the Wil}
of God was fulfilld according to the Expreflions
of the Prophets.

In fhort, unlels it can be proved, that the
Texts applied by Matthew could not poflibly
relate to Fefis; that God could not, if he
pleafed, make Events under the firft Difpcnu
fation refemble others under the Second; give
Slgns of temporal Deliverance which ﬂ"ould be
Signs allo of Deliverance by Meffiab; and that
the Manner and Circumitanceof the Appearance
of the Mefliab, was not predetermin’d by God;
it canot be proved that he has been guilty of
Mitapplication; but neither of the above men-
txoncd Particulars, (much lefs all of them) can
be proved ; then it cannot be proved that Mat-
thew has been guilty of Mifapplication,

Bue
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But Secondiv, Another Mark of Falfhood is
objeéted againit the Chriftian Religion, and
that is, Matthew makes a falfe Quoration, and
fays, He [fefus] @ came and awelt in a City
called Nazareth: That 1t might be fulfilld
which was [poken by the Prophets, be fhall be
called a Nazarene.

This Objection is almoft too {light to an-
fwer.  Suppofe the Fews had a Tradidon,
which arofe from the Mouth of fome of their
Prophets, that the Mefias was to be a Na-
zarcnes this is a much more caly Suppofition
than that Matthew fhould make a faiic Quo-
tation, which would manifeftly have been an
Injury, and could not poflibly have been any
way an Advanrage to his Caufe.  As then we
arc fure, that it Matthew was not an Impoftor,
he could not, and as we have Reafon to thipk
that if he was one, he would not make a £l
Quotation, we ought not to look uvon it as
{uch, norwithftanding we cannor, at (o areat a
Diftance of Time, find whence it is produced.

But another Objeltion yet remains, and that
is, Eltas was to come before the Coming of
che Mefliab ; but Elias is not come; confe-
quentcly, Fefus is not the Meffial.

The Argument ftands thus.  The Followers
of fefus do not pretend to fay that Elias is
come, it Fobn Baptift is not Elias: But Fohn
Baptift is not Elas, (Proof his b own Words )
then Elas is not come.

* Matth. i1, 23, b John 1. 21,

Now
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Now the Account given by Fefus of this
Mateer is this, that Fobn Baptyft was the 2 Elias
awhich was to come; that he was the Perfon
promifed by the Prophets under the Name of
Flias.

The Query is, whether this is a poflible
Account of the Matter, whether this Afler-
vion of fefus's concerning fobn Baptift s
confiftent with Fews/h Prophecy, that is, whe-
ther the calling one Perfon by the Name of
another whom he refembles, whofe Charater
he takes, and by whofe Spirit and Power he
alts (which is the Account given of fobn Bap-
tif by the Angel ® Gabriel) is agreeable to Feqw-
2/b Scriptures.

This Way of Speaking is certainly agree-
able to Fewzfb Scriprures, where we often find
the Charafters and Offices of Perfons given us
in their Names, and the fame Perfon called by
different Names. Inftances of the frft Kind
are frequent; of the fecond, the following onc
is {ufhcient, It is faid, that ¢ David, #be Son
of ¢ David, and the © Lord fball reign over
the Houfe of Jacob for ever.

It follows then, that provided Fobn Baptift
aled by the Spirit and Power of Elias, alted as
Elias would have himfelf a&ed, if he had been
upon Earth; it was not unfuitable to Fewz/b
Prophecy to foretel him under the Name of

Elias; but Fobn Baptift did actin the Spirit and

a Matth. z1. 14. b Lukei. 17. ¢ Ezek, xxxvil. 23.
¢ Jer, xxxiil. 17, 21, ¢ Micah 1v. 7.

1 Power
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Fower of Elias; att as Elias would himfelf have
acted, if he had been upon Earth, for which we
have the Evidence of Miracle and Prophecy;
then it was not unfuitable to Fewrfh Prophccy
to foretel him under the Name of Elas.  And
it it was not unfuitable to Fewifb Prophecy to
foretel fohnr Baptzft under the Name of Elias,
then Fefus’s Aflertion that Fobn Baptiff was the
promifed Elias, was not unluitable to Fewifh
Prophecy ; and if Fefus's Aflertion concerning
Jobn Baptyt is neicher unfuitable to *fedvsfh Pro-
phecy, nor is an impoflible one, then it oupht
to be received beforeany other whatfoever, Ra-
ving the Evidence of Miracle and Prophecy, and
:}‘afrz Baptsft oughe to be received as the promi-
fed Elias.

‘That the {peaking of Perfons under the Nanics
of others, whom they refemble, is common to
other Nations befides the Fews, is tco well
known to need Inftances.

S S UG A S AR UGS AC A U A SR IRISSY
SECT. XL

A ND tow having thewn thatthe Chriftiar
Religion has the Evidence of Miracle and
Prophecy ; that the Fews cannot confiftently,
with a Belief of Mefés, rejelt Fefus as not being
the Meffiad, the Perfon he pretends to be; and
having feeri the Infignificancy of the Objettions

commonly urged againft him, I proceed to fhew;
S That
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That the Fews arc fo far from being able to
prove fefus not the Meffiah, that on the con-
trary, their own Books are Impofture, if he is
not this Perfon.

- I pafs byall thofc repeated Promifes above pro-
duced of a King and Kingdom, Delrverances,
Blefings, &c. which if not fulbilled in Fefus,
are yet unfulfilled, and confequently are juftly
fufpected of never coming from God; and only
infift on the following ones.

God in a particular Manner calls Abraban
from his Kindred and his Countrey, and three
Times folemnly aflures him?, That in him and
bis Seed all the Nations of the Earth fhould be
blefled. ™ sw there is no Pretence thar all the
Nations of the Earth have been really blefled in
Abrabam,or in any Perlon delcended from him,
unlefs it be in Fefus; and though we were to
underftand the Words according to the Senfe
which fome put on them, (which doubtlefs is
- not the obvious and literal one) that is, thac A4-
brabam {hould be a Standard of Bleflednels to
Mankind, and People fhould fay when they blefs,
Grod make you as Abraham, tucy are cven in this
Senfe unfulfilled; Abrabam, or any of his De-
{cendents, having never been a Standard of
Bleflednefs to any Nation, (unlefs perhaps a thore
Time to the Fewsfh) much lefs to all; and the
Sced of Abrabam, but in the fourth or fifth Ge-
neration from him, fell into Bondage and Slavery,
recovered but {hort-lived Profperity, came again -
into Diftrels, and have continued many Ages in

3 (Gen.xifo 3. xviit 18, xxil 18,
| a Con-
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a Condition that is the Reverfe of Bleflednefs.

This Promilc is then yet unfulfilled, or fulfil-
led in Fefus; if it is unfulfilled, then there is a
Mark of Falthood in the Fesoz/h Religion, it
being impoflible for God to promile and not to
perform in due Time.

If it be replied that this Promife is yet to be
fulfilled, and that @ Thoufand Years with the
Lord are as one Day; T anfwer, that though @
Thoufand Years with the Lord are as one Day,
yet they are not {o with Man; and that when
the fupreme Being condelcends to communicate
himfelf' toMan, he r.ift act with him according
to his Nature, as well as his own ; he cannort
then give {o {olemn a Promile of {uch a Nature
to .Avrabam,and not fulbl it in above three thou-
fand Years, and belides let the Seed of Abrabam
continue for many Generations in fuch a diftre(-
fed and difperfed Condition, that all Hopes and
human Profpeét of its being ever fulklled, ceales.

If the few vyer tells us, That according to
our Account of Things, this Promife was not
fulfilled till near two thoufand Years after it was
given, and thar what might for wife and good
Reafons be deferr’d fo long, might for as wifc
and good ones be deferr’d longer; 1 again return,
That though - the promifed Blefling was o long
deferr’d, yet by conftant Revelations from God,
the Profpett of its being fulfiled increaled, and
God kept np the Hopes and Expectations of the
Jews by other Prophecies, which pointed ou
the Time, Manner, and Circumftances of this
Blefling ; he renew’d and confirm’d it to chens

| S 2 OV
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by the Mouth of his Prophets. But now as ali
Prophecy has ccaled for above two thoufand
Years, there is no Prolpelt of its being ever ful-
filled, and it {tands as a Mark of Impofture in the
Fewrfb Religion, if Fefus is not the Meffiab.
~ This is the plain and dire& View, in which
this Text is to be confider’d; and thofe ftrange-
ly miftake Things, who confidering it Gimply,
give it in Evidence of the Chrifizan Religion.
Fefus muft be firft proved the Mejiab, before
we can apply the Bleflednefs; and thofe who
deny his being the Meffiah, deny the Bleflednefs.
Yet this Text affords a firong Argument to the
Few, that Fefusis the Mefliah; and as he can-
not pretend that it is fulfilled in any Perfon if not
in Fefus, he is driven to acknowledge, cither
that God promiled and did not perform, or that
Fefusis the Mefliab.

2dly, Facob blefling his Sons, declares, that
The Scepter ® fhall not depart from Judah, mor
a Lawgiver from between bis Feet, untif Shiloh
come. Heretaen is aremarkable Petfon foretold
to come into the World before a certain Period ;
the Queftion then is, whether the Petfon fore-
told is the Meffiab, or fome other Perfon: But
the fews cannot poflibly apply this Prophecy ta
any other Petfon; then it is yet unfulfilled, o
fulilled in Fefus, 1If it is yer unfulfilled, then
there is a Mark of Falfhood in the Fews/b Reli
gion, the Period being manifeftly paft before
which Facob declared that this Perfon fhould
appea. '

b Gen. xlix. 10,

| 344,



of the Chiifliain Relygooin. 133

adly, Mafes's Promile to the People, that God
would fend them a Prophet like unto bimfelf,
who fhould be in the Place of God, and [peak
the Words of bis Mouth, &c. is fulfilled, or not
fulfilied.  If it is not fulfilled, there is another
Mark of Fallhood in the Femwzfb Religion; if it
is fulflled, that ic can be fulhlled in no other
Perfon than efus, is evident, from the Fewyh
Accounts of their own Prophets, none ot whom
were like unto Mpfes, and from the diret Con-
felion of one of them, Deut. xxxiv. 10, 11. And
there arofe ot a Prophet fince in Hracl like unto
Mofes.
4tbly, All thole Promiles to Dauid of ¢fia-
blifbing bis < Throne for ever, letting bis Seed re-
main as long as the Sun and Moon endureth, &c.
muft be fulfilled in Fefus, or are Delufion and
Impofture. Ten Tribes were tent from David
i the {econd Generation after him, and all Go-
vernment has been taken from his Family for a-
bove thele feventeen hundred Years: Shall we
then affert that God promiled ana did not per-
form; or that thele Promifes may yet be fulfilled,
potwith{tanding there has been fo long an Inter-
ruption to all Dominion in the Houle of David?
The Point is evident; either thefe Promiles are
Few:fh Forgeries, or they arc fulblled in Fefus.

Indeed it feers as if God by taking ren Tribes
from Rehoboam, purpolely defign’d to fhew the
People tharit was not a tremporal Kingdom which
was to be eftablifhed in the Houlc of David, and
that thefe Promifes had another Signification.

¢ Plalimlxxxix.

And
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And if we confider the lale Words of the Son of
Fefle, we have Realon to think thar he himfelf
underftood as much. 4 The Spirit of the Lord
Jpake by me, and his Word was in my Tongue.
~ The God of rael faid, The Rock of fiacl fpake
to me, be that ruleth over Men muft be juff, ru-
ling 11 the Fear of God: And he [ball be as the
Light of the Morning, when the Sun riféeth, ever
a Morning without Clouds; as the tender Grafs
Jpringing out of the Earth by clear fhining after
Rain.  Although my Houfe be not fo with God;
yet e bath made with me an everlafling Cove-
nant, ordered in all Things and fure: For this
15 all my Salvation, and all my Defire, although
be make 1t not to grow.
sthly, The fifty-third Chapter of Ifaiab re-
lates to the Meffiab, or it does not relate to him s
if it does not relate to the Meffiab, then the
Few muflt fhew to whom it does relate, and who
that Perfon is that is {o grear, that Kings fbut
their Mouths at bim, yet is led like a Lamb to
the Slaughter wounded for our Tranfgreffions
bears the Sins of many; makes Interceffion for
Tranfgreffors; fees bis Seed, and prolongs bis
Days, after bis Soul 15 made an Offering for
Sin; Let them fhew who chis Perfon is, i it be
not the Meffiab. 1f they cannot do this, then
there is another Mark of Fal(hood inthe Few:/b
Religion, the Time for the Appearance of this
Perfon being fo limited by the Prophet Dazel,
(as will appear prefently) that he muft be alrea-
dy come, if Danzel isnotar Iimpoltor, For that

d 2 Sam. xxiil. 2, 3, 4, 5.
Ifaiah
7
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Ifaiab and Damel both delcribe the fame Per-

fon, is evident from comparing the Characers
given by each of them.

6¢hly, The following remarkable Prophecy is
fulfilled in Fefus, or the Perlon who delivered it
is an Impoltor. € Seventy Weeks are determin’d
upon thy People, and upon thy voly City, to fintfl
the Tranjgreffion, and to make an End of Sins,
and to make Reconciliation for Iniquity, and to
bring in everlafting Righteoufucfs, and to feal up
the Vifion and Prophecy, and to anoint the moft
Holy, &c. And after threefcore and two Weeks
fhall Mefhah be cut off, but not for bimfelf:
And the Peaple of the Prince that [ball come,
fhall deftroy the City, and the Santuary, and the
End thereof fhall be with a Flood, and unto the
End of the War Defolations are determined,

Now this Prophecy cannot poffibly be appli-
ed to any Perfon who has yet appeared in the
World unlefs itbe Fefus : And though the Fews
and fome Perfons for them, would fain apply ic
to oneof their own High-priefls, yet it is impof-
fible they fhould do this, the Charader of the
Perfon, and Work he was to perform as _fis/h-
ing Tranfgreffion, making an End of Sins, bring-
ing in everlafting Righteoufnefs, fealing up the
Vifion and Propbecy, &c. being no way appli-
cable to any {uch Perlon.

If then this Prophecy cannot poflibly be ap-
plied to any Perfon who has yer appeared in
the World unlels to Fefus, then it is fulfilled in
him, or is unfulfilled: But it cannot poffibly be

¢ Dan. ix. 24, & 26,

unful-
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unfulfilled, unlefs Danzel who delivered it, is 4ii
Jmpoftor; becaufe according to him this Perfon
was to appear before the Deltruétion of the Cizy
and Sanétuary, and both thefe have been de-
{troy’d feventecn hundred Years. |

That this Prophecy is applicable to Fefus in
all its Parts, is confels’d by the Adverlaries of
Chriftianity, when they take Pains to fhew that
it is a Chreftian Forgery.

If we confider this Prophecy rightly, we fhall
not need to be critical in a Calculation of -Da-
mel’s feventy Weeks, it is enongh that it was to
be fulhilled before the Deftruction of the City
and Sanéfuary: So that thele being deftroy’d, it
muft be fulfilled, or Daniel, who delivered it,an
Impoftor.

The true End of this remarkable Prophecy
(like the fitty-third Chapter of Ifazah) {eems to
be, to take oft Objections which might arife on
Account of a (uftering Meffials, and to confirm
and cftablith the Weak in future Ages.  Thus,

As Abrabam had been aflured that in bis Seed
all the Families of the Earth fhould be bleffed ;
Mbofeés had told the People that God would raife
them up a Prophet from amidft their Brethren,
who would (peak to them the Words of God, and
to whom they fhould bearken; and Nathan, 1/ai-
ab, feremiah, and other Prophets, promiled
that zbe Throne of David fhould be eftablifbed for
ever; that a King fhould rule in Righteoufuefs,
&c. and werc full of Delcriptions of this King
and Kingdom, left the Fews might from hence
- conceive Hopes of a temporal Prince and world-

y
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ly Profperity and Grandeur, God kindly guard-
cd them againft {o dangerous a Miftake, and Lot
them know by his Prophet Ifaiab, that the
Prince who was to be their Delivercr, was to
have #o oufward Form or Comelinefs, but to be
a Man of Sorrows, and acquainted with Grief;
that the Evil he was to deliver them from, was
therr Sins; and that the Manner in which he
was to do it, was by #ounds, Sufferings, Stripes,
Death; and again, he by szzel confirms this,
perhaps unacceprable, Tmth and fixes a Period,
namely, the Deftruchion of their City and Sanc-
tuary, before which, he affutes them their Prince
{hould be thus treated and cutoff.

7¢6dy, The Time is {o limited for the fulfl-
ling another remarkable Prophecy, that it maft
be fulfilled, or the Peirfon who delivered it an
Impottor, { The Lord whont ye feck, fhall fud-
denly coie to bis Temple : Even the Meffenger of
the Covenant, whom ye delight in: Bebold, be
Jhall come, /azz‘b the Lord of Hofls.

Now there is no Pretence, nor can be any,
that this Text is fulfilled, if not in Fefus (in his
being the Meffiab, and in Perfon in the Temple)
and 1f it is not fulfiled, then neither can it ever
be; the Temple being defltroyed.  And if it
neither is, nor.can be fulblled, unlefs fefus is the
Meffiab, then it is eicher fulélled in him, or is
Delufion and Impolture.

S0 again, thole other Textss, I w:// ﬂ.r/ ¢ all
chz‘m;zs and  the Defire of all Nations fhall
come, and I will Jill this Houfe with Glory, jaith

£ Malachi iit. 1, g8 Hao, il 7,0,

the
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the Lord of Hofts. The Glory of this latter
Houfe fbhall be greater than of the former, faitl
the Lord of Holls, can in no Senfe be true, ac-
cording to the beft Accounts of both Temples,
if Je]zzs is not the Meffiab.

Again, laftly, There are {everal Prophecics
concerning the Calling of the Gentides, which
are yet untulfilled, ot folfilled by calling of them
to the Chriflian Religion.  If they are yer un-
fulfilled, then we cannot reconcile wich che Wil
dom and Julticc of God his {uftering lo remark-
ablc and amazing a Converfion of Gentiles to a
failc Reli igion, which was 2 dire&t Way to draw
the Fews into Error by an Application of chis
Event to their Prophecies; if they are falfilled,
taat they can only be fulfilled in the Converfion
of the Gentiles to Chriffranmty, is evident.

Now if onc remarkable Text ftanding for
many Ages unfulfilled, raifes Sufpicion of Falf-
heod, fcveral Texts doing fo, and {ome of them
{uch as now never can be fulfilled, are evident
P.oofs of it.

We can have no greater Certainty of a Re-
veltion than we have, that God cannor deceive;
that he will not require our Aflent to his Will
without giving us {uficient Evidence that it is
{uch; thac he will deal with us according to our
Nauuc &e¢.  He cannot then promile 0 Abra-
Lam, that in bis Sced all the Families of the
Earth fhould be bleffed, and yet defer chis Blef2
fednefs above three cthoufand Years; to Mofes,
that e would ratfe up a Prophet like unto him-

Jelfy who fhould [peak the Words of God, yet

Nneycy
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never {end any fuch Perfon; to D{z’u’d £0 ’far-
blifh bis Throne for ever, yet mmcdmtcly LCnd
ten Tribes from him, ..md let his Sced be {cat-
tered feventeen hundred Years together over the
Face of the Earth; 79 come /zm’zfﬁ)zf) to bis Tem-
ple, and fill 1t with Glor v, yet let the Temple
be deftroyed fo that ’tis impoflible he thould do
this ; 20 make an End of Sins, to make Reconci-
lzaz‘zon Jor ITmquity, and 1o bri ing in everlafting
Righteoufuefs, and to feal up the Vifion and Pro-
phecy, yet never fend any Perfon on fuch an Er-
rand, Thele are direct Impoihibilities; and I
muft conclude, according to my Propofition,
That the Fewwizfb Religion is Impotture, it Fefus
is not the Mefliab.

It is remarkable, and worth oblerving, that
the Evidence to a Few of fefus's being the
Meffioh, increas’d with the Difhculties which a-
rofe againtt it; and that every Circumftance was
gualdcd Wth h might be an Occafion of ftom-
bling to them. ThlS {eems to be the Wildom
of God.

Thus, When Fefus appear’d and preached
the truc God; gave the molt perfe@t Syltem of
Morality, and work’d Mivacles; he oughe to have
been received as a Teachrr fiom God, on ac-
count of his -Miracles, ana allo as the Prophet
foretold by Mofes.  And accordingly, as has
been obferved, he expects their Conviction upon
this Ewdcncc Believe me for the wvery Works
Sake, &c. If I had not done among vou the
Works which no other Man did, &c. And a-
gain, when Fobn fent two of his Difciples to

1 2 ask
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ask him, & Art thou be that fhould come, or do
we Jook for another ¢ He only anfwers by [e-
counting hIS Works, Go and fhew John, fays he,
tof: T!ngs wbich ye do bear and fee: The
Blind receive their Sight, and the Lame walk,
the Lepers are cleanfed, and the Deaf lear, the
Dead are raifed up, and the Poor bave the Gof
pel preached to them. And bleffed 15 he whofo-
ever fhall not be offended 11 me.  (The Num-
ber and Nature of my Works, my Miracles,
are full Evidence that I am the promiled Pro-
pher, and blefled is he, who not prejudiced by
wotldly Views, can receive this Evidence, aud
be my Difciple.)

Here then, the Works of Fefus, his Miracles,
were full Evidence that he was the Propher Mo-
fes foretold, and the promiled Mefiab, But
when he came to {ufler, then had the Fews a
Stumbling-block, owing to their own Prejudices
ard worlds y Attachments.  Now was the Hour
come, When bleffed awas be who was not offended
at a szﬁrzm Mefliah.  Now was it Time for

the Fews again to look into their Books to which
fefus over “and over kindly refers them. Here
Ifaial, Daniel, and Zackary, fec them right by
telling them, that the Mefiab was to be a Maz
of Sorre ws, and acquainted with Grief; that
be wwas to pour out /st Soul to Death; that after
threefcore and iwo Weels e ﬂ?auld be cut off,
but not for bimfelf's and that the Sword fhould
gwake againft a Man that was Fellpw to the Loré
:_:«*f Hofis.

P Matt. 31 3, 4. |
Again,
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Again, When Perfecution “arole, which was
another Bar to Flefli and Blood, then were thofe
remarkable Prophecies concerning the calling of
the Gentiles, tulfilled, and fulfilled under chis
extraordinary difadvantageous Circum{tance, that
the Converfion was toa perfecuted Church,
‘When the City and Temple were deftroy’d,
then had the Fews Demonftration that the Me/-
Jiah was come, or that Danzel, who told them
that the Meffiab thould be cut off before this Pe-
riod; and Malach: and Hagga: who had pro-
mifed that the Lord fhould come fuddenly to bis

Temple, and that the Glory of the fecond Houfe
fhould be greater than that of the former, were
Impoftors.

And at this Day the difperfed and diftrefled
Condition of the Fews, as well as their unful-
filled Prophecics, is an Evidence againft them,

Though it is not neccflary that God, after he
has once revealed himfelf, fhould give frefh Evi-
dences to his Revelation in difterent Ages, yet
tis neceflary that he do not miflead and give
Grounds for Hope of Deliverance, yet not let
this Deliverance ever arrive; and further let an
Impoftor arife to whom the Charaéters of the
promifed, and expeéted Perfon, are {o {uitable,
that by that Means he draws Multicudes into
Error. In this Cale the People favour’d with a
Revelation, are in a worle Condition than all o-
thers, one Part of them being deceived by an
Impoftor, the other left to languifh in fruitl:fs
Hopes and Expettations.

~ Bur, if the Fewifb Religion advances Incon-
|  fiftencics
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filtencies and Impoflibilities, if Fefus is not the
Meffiab; on the contrary, change the Profpect,
and, if he is this Perfon, the whole of it is rati-
onal and confiftent.

In the firlt Place, it is rational to expe& that
the Meffiab,a Petrlon who was fo [peak the Words
of God, to be hearken’d to in all Things, and
to be the Author of a new Dilpenfation, {hould
be foretold by the Fewzfh Prophets, particular-
ly by Mofes, this being a conneéting Evidence,
an Evidence that the Author of the firft was the
Author of the fecond Difpen(ation; that the ve-
1y God who brought the People out of Egypt,
and gave them their Law, allo fent them that
Perfon who abolithed it.  And as it is rational
to expedt that the Meffiah {hould be foretold in
the Fewifh Scriptures, (o in Fefus we find a
Concurrence of all the prophetical Characters
of the Meffiab; heis troly cthe Blefing promiled
to Abrabam, and in the Saviour of the World
all the Families of the Earth are bleflzd; the
Prophet Mofés deferibes, He delivereda Dodtrine
worthy of God, and fpake inlus Name,and the
Thing which be fpake followed and came topafs;
he hod the divine Acteftation that (according to
his own Declaration) he did not [peak of himfelf,
but i awhatever the Father commanded, that he
[pake; heis the King promiled to David, Ifai-
ab, and Daniel; inhis divine Nature troly rezgns
over the Houfe of Mrael for ever; does not judge
after the Sight of bis Eyes, neitber reprove after
the Hearing of bis Ears, but with Righteoufnefs

~ 1 John xii. 49,

Judgs
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sudge the Poor, and reprove with Equity; and
bis I&zzzrrdam s fuch as fhall not pafs away, nor
be left f0 other Honds, but fhall fland for cver;
he is the Man of Suffer ings, Ifaiah, Danzel, and
Zachary delcribes; he is born of the Trz&e Fa-
mily, and in che Toawn foretold; he appcarcd at
the promifed, and what’s more, at the expetted
Time: When therefore allThmcrs concur, when
Miracle, Prophecy, and p1ophet1c1[ Charaders
all meetin efus, where is the Ground for Inh-

delity> Why is not fefus acknowledged the
Meffich of the fews¢

One Thing we muft oblerve, and that is, that

in a Difpute betwixt a Fewand a Céryfm?z who
both acknowledge the Divinity of the Old Te-

{tament, the Cfmﬁzmz Evidence, the Evidence
that j‘.e/zzs is the Mcffiab, increafes with Time,

and confequently the jfe*wzﬂr Caule grows every
Day worle and worle. And as by the Confel:

fion of the Feaws, their Prophecies arc unfulfil-

led, if not fulfilled in Fefus, they have cvery
Day more Rcafon than other to believe they are
fulblled in him, or are Impolture,

On the other Hand, every independent Ar-

oument for the Dmmty of the Fewifh Religion,
is a Proof of Chriftianty.

As to the Deft,the Evidence to him that e-
Jisis the Meffiab, the Perfon he pretended tobe,

in fhort is this; Fefus appears and teaches a
Dottrine worthy of God, and worked Miracles

to confirm his divine Miflion, ' Whilft then Fe-
Jus’'s Miracles are not mvalldatcd he has a Right
to be receiv'd as a Perfon {ent from God. But

he
3
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he alio pretends to fulfil Prophecies, and to be
{poken of ina certain Book, he muft then fulfil
Prophecies, and be fpoken of in this Book. By
this Book then, which he appeals to, he muft
be try’d; and if it appears that he makes an im-
potlible Claim, he is toberejected.  But no foon-
er is this examin’d, but we find that he does not
make an impoflible Claim; on the contrary, fuch
a Perlon, as he appears to be, is exaltly defcri-
bed and torctold in this Book. And further we
find that he has the higheft Evidence of Pro-
phecy.

It any Doubt yet remains concerning the
Meaning of cerrain Texts, it muft be remembred
that a poflible Senfe fupported by Miracle and
Prophecy, ought to be received beforc any other
what{oever.

CONCLUSION.

Y Itherto we have confidered feveral Appli-
l I cations made by efus and his Apoltles,
as not vacating the Evidence of Miracle and
Prophecy: We now proceed to look on themin
another View, and to examine how far they may
be reckoned to give Evidence, and be judged ra-
tional Parts of a great Defign.
~ And Firft, Though thefe Characers and Cit-
curnftances might not fingly be {ufhcient to prove
a Revelation, yet join’d with Miracle and Pro-
phecy, they give additional Evidence, and form
a threefold Cord not to be broken.

Miracle alone was fuflicient Evidence that fe-

Jus
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Jus was fene by God; his fulhlling Prophecies
proved him to be the Mefiab of the Fews; and
the prophetical Charaéters and  Circumf{tances
comc in as it were over and above, to guard a-
gaint thole Prejudices and unreafonable Doubts
of Mankind, which might pofhibly atife at the
Manner of his Appc:lmncu and Sufferings. And
furely, it is not only probable that the C/Jrz/Zmzz
Recligion is a divine Revelation, which would be
fufﬁcmnt to determinc every rational Enquirer to
cmbraceit; but it is no lefs than Demonftration,
that Miracles, clear and exprels Prophecics, and
a Number of prophetical Characters, and Cir-
cumftances, cannot meet it an Iinpoftor.

24y, As fome of the prophccical Charaéters
and Dcfcnptlons of the Meffiab might be given
to remove Offences, which might au( hom his
mean Appearance and Sutlcuncrs fo might o-
thers which defcribe his Glandcm Oﬂ'ICCS, and
Kingdom, be delivered wholly for the Sake of
that Generation to which they were given, to
keep up the Hopes and Expectations of the
People, and make them have a conftant Lye to
this great Deliverer.

3dly, If Fefus be the Perfon he prerends
be, the Deliverer of us from our Sins, then the
Dlﬂmty of his Perfon, and Impmmna. of his
Elrand make it realonabic to expeét that the
Pmphcts who lived betore him {hould be full of
Chara&ers and Deicriprions of him ; and thefe
Chiaracters and Defcriptions may tcach us in what
Manner we fhould receive and honour him.

atblyy As the making the Ceremonics and Sa-

19} crifices



146 Enquiry mto the Evidence

crifices under the Fewifb Law refemble the Sa-
crifice by Fefus, was a proper Mode of Worthip
for God to inftitute, becaufe in thefe was the
Death of Fefus the grear Sacrifice conftantly
fhewed forth; fo was it realorable God fhould
make the firft Difpenfation a Pattern of the fe-
cond, that the Fews might be inclined to part
with the firlt, give the Shadow for the Subftance,
when the perfeét Difpenfation fhould arrive.
~ This is one View of the Author to the He-
brews in his fhewing a Refemblance betwixt the
Law and the Golpel; and they ftrangely mif-
take Things, who fay that this Author is proving
Chriftiamty by typical Arguments. He is{o far
from attempting to prove Chrifliamity at that
Time, that he declares he will not do it, that
leaving the X Principles of the Doctrine of Chrift,
be will go on to Perfection. And he gives a Rea-
fon why he will not do it, namely, becaufe he
look'd on it as an impoflible Work fo renew again
by' Repentance, thofe awho bad once been enlight-
ened and were fallen oft; he could not hope to
ofter new Arguments which might convince fuch
Apoftates. Writing then as to Believers, he
gocs on to fet before them the Ditference be-
twixt the Law and the Golpel; the Tmperfeciion
of the one, and the Perfeéiion of the other : He
{hews them how unable the Law was to dowhat
they wanted of it, fake ™ away Sins, but that
in the Difpenfation by Fefus, therr » Sins and
Iniquitieswwould be remembred no more. That the

k Heb. vi. 1, &c. P Heb. vi. 4, 5, 6, &c.
m Heb. x. 4. R Heb, % 17.

Law
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o Law could make nothing perfei¥, but thebring-
ing in of a better Hope did; that under the firft
Difpenfation, the High-pricft, » who offered for
the Sins of others, bimfelf wanted a Sacrifice;
that under the fecond, we had ¢ 14 High-prieff
who was boly, barmlefs, undefiled, feparate from
Stnners, who after be bad once offered one Sacri-
fice for Sins, for ever fat down on the Right
Hand of God; that the Difpenfation by Mojes
was only a Pattern, Example, Shadow, Figure
of the Difpenfation by Fefus. From the Imper-
fection then of this Difpenfation, this firft Co-
venant, as he calls it; from its being wnable o
take away Stns; its being only a Shadow, Pat-
tern, Figure of the fecond; as well as from God's
Promilc to the Fews to give them a new * Cove-
nant, this Author proves that God ncver inten-
ded that it fhould remain always, but that as /¢
grew old, it fhould vanifb away, that there fhould
be a s difannulling of the Commandment going
before, for the Weaknels and Unprofitablenefs
thereof; and that the Priefthood being * changed,
thereawas of Neceffity a Change alfo of the Laso.
stbly, 1t {ome Events under the heft Difpen-
fation were made to refemble others under the fe-
cond, it was of great Ufc to the fews to recon-
cile them to Difhiculties under this laft, and was
a training of them up tobelieve the Myfterics of
the Golpcl, |
Thus, if they {hould make a Dithculty of be-

o Heb.vii 19. P Heb.vii. 27. @ Hebovil. 26, x. 12, &ec.
] ch viﬁ. 6.. ;'f, ff\.'c. {0 []l:: End Of thc Chaptcr,
s Icb. vii. 18, t Heo. vii, 12.

lic \‘in'g
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licving that Fefis bore their Sins on the Crofs,
this Dithculty would rationally be removed when
they remembred that the Scape-Goat bore their
Sins into the Wildernefs.  If they (hould objedt
to the Poflibility of Fefus’s Relurrettion after
lying in the Grave three Days, they might re-
member that fonas was delivered from the Belly
of the Whale after lying there an equal Time,
It they doubted of Salvation by looking toa cru-
cificd Saviour, Mafes would pur them in mind
that the Jfraelites were healed of bodily Difca-
{es by looking on the Serpent.  Thus could not
the ¥ews rationally objeét to the fecond Difpen-
fation, on account of any Difhiculties it contain-
cd, when they were ufed to believe equal Diffi-
cultics in the firft.

To conclude, If God was plealed to give
Signs of Deliverances and Bleflings uader the
firlt Difpenfation which refembled others under
the {ccond, which pointed to the great Deliverer
Fefuus; he by this lets us fee che Inlignificancy of
temporal Felicity confider’d abftractedly and by
it felf, and thac there is but one Deliverance of
Importance to Mankind, the Deliverance by 7e-
fus the Redeemer.
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