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PREFAC L

Have obferved that what often per-
plexes Arguments, and renders them
Unfatisfactory, 15 nfing Terms withous
determinate Meanngs, and building on
Propofitions not proved, but taken for
gramted. I have therefore m the fol-
lowing Sheets taken a contrary Method ;
gen Definntions of all thofe Terms
whofe precife Meaning 1t 1s necefJary the
Reader, in order fully to comprebend my
Argument, fhonldundertand endeavonr-
ed to go to the Bottom of my Subjelt, built
only on a Poftulatum allowed by every
body, which s, that Plealure is prefer-
able to Pain; and purfued bu one fin-
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PREFACE
gle Thread of Reafoning throngh the

whole,

This Method, as I found moft fary-
Jactory to my felf, fo 1 hope 1t will prove
Jotothe Reader and that the fetting the
Furdence of the Chriftian Relzgion before
him tn a fhort; plain, and eafy Light,
will be a Means to lead bim to Truth.
One thing 1 bave purpofely avoided, and
that 15, heaping the Reader with Kuvi-
dence | after I imagme the Powts
Quefiron are once proved ; 1 prefume
bim t0 be well acquatnted with the many
learned, and ingenwus Performances
lately publifbed upon the fame Subjelt,
and chuye to be as brief as poffible, to
the end [ may be neither tirefome to my
Reader, nor let bim lofe fight of my Ar-

gument. .

It was my firft Refolution of keeping
clofe 1o this Method, which made me in-
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PREFACE

fifp only on one literal Prophecy, as a
Proof that Jefus wmade out bis own Clasn,
and had the Teftimony of Prophecy;
and I did not confine my felf 1o this
alone, becanfe no more were to be found
(for I have my felf afterwards produced
literal Prophecies, which were fulfilled
in fefiss) but becanfe 1t was evident that
wo more could be wanted,

Some of my Readers will) perbaps,
be offended to fee me aflert that there
s no Proof of a God a priotiy but I am
peifuaded, that of they think clofely on
the Subject, they will find that I am not
miftaken, and that they can only come
to a Knowledge of the Exiftence of a
Being who exifis without Canfe, from a

Confideration of the Exiftence of Things.

We may, indeed, when we have found
a polteriori @ Bewmg who exsfls withont

Canfe, find feveral of his Attributes a

Priori



PREFACE

priori 20 bzs Revelatwon ; and this is one
of the Searches which 1 bave been en-

gaged 1n.

The Reafor why, contrary to fome
others, I do not join the Term Neceflarily-
exiltent, 20 a Bewmg who exifls without
Canfe, 15, [ conld fix no ldeas or Notwons
10 this Word, which were not utterly 1n-
confiftent with exifting withont Canfe
and | am perfuaded, that of the Read-
er will pleafe to confider 2, be will
Jind bimfelf mvolved m the fame Diff=
cuilty.

If I have not traced the Drvie As-

tributes fo far as others have done, or as
there are data, yer [ have done 1t as far
as was necellary o the Pomt whih [
was puyfung ; and when 1 bad found an
Eternal, Independent, Intelligent, Un-
changeable, Powerful, Perfe, Omni-
prefent, Omunilcient, Free Being, who

had



PREFACE

bad made Man capable of obtammg
Happinefs, I had full enough to my Pur-
pofe, and to engage me 1 a Search after

the Means by which this Happiefs was
10 be obtaned.

My Notwn of Perfeltin may at
firfh appear out of the Way, and on

that acconnt be, perbaps, thought not
vight ; but if the Reader will pleafe to
ask bimfelf why fuftice, Mercy, Genes
rofuwy, Stnceray, Wifdom, Goodnefs, &c.
are counted Perfeltons, and iy to frame
a Notwon of Perfettion where there is o

velation to Happmefs, [ bave Reafon 1o
hope that he will not vejelt 1.

I have but one thing more to fay by
way of Preface, and that is, 1 bebalf
of that Religion which upon the flritteff
Examination appears to me the Tine
one. Let us expelt, that thofe who (p-
pofe this Relgron, do 12 by Reafonng
' ' and



PREFACE

and Argument ; by going to the bottom
qf the Szzéjeﬁ, and /eeepz'ng clofﬁ io the
Point 1n Hand : And let not the clafbing
of Dwvtnes concerning the Meaning of
certam Texts be recerved as Evidence
that thofe Texts ave Impofitions on the
Reader 5 or that they [peak the Senfe of
the Oppofers of Chrifprantty.  In fhort,
let us not rejelt the Chriflzan Religon,
till1t 15 proved to be unworthy of God ;
or 1o want Evidence of being bis Reve-

Jation. o
4 OU 3%

Lately publif’d,

HE Neceflity of Divine Revelation,and the Truth of

the Chriltian Revelation aflerted ; ‘in eight Sermons,

To which is prefix’d, a Preface with fome Remarks on
a latc Book, intitled, The Scheme of Literal Prophecy con-
Sider'd, &c. By Fohn Rogers, D. D. Canon %eﬁdemi-
ary of Wells, and Chaplain to" his Royal Highnefs, 8%,
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SECT. L

Der. L Norion is an apprehenfion

or opinion in the Mind con-
cerning the Exiftence, Na-
t turc or Relations of things:
Thus, that there is a God ; He is a wifc Beings
Man derives his Exiftence from hin.

DeF. II. When the apprehenfion or opi-
ion in the Mind concerning the Exiftence,
Nature or Reclations of things, agtees with
the Exiftence, Nature or Relations of things,
and the Mind apprehends things as they arc;
theri the Mind has a true Notici concerning
ghofe things.

Der. 1II. When the apprehenfion or opi-
filoni in the Mind concerning the Exiftence,
Nature or Relations of things does not agree
with the Exiftence, Naturc or Relations of
things, but thie Mind apprchends things as

¢ A thev
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2 DEFINITIONS,

they arc not, then the Mind has a falfc No-
tion concerning thoie things.

Der. 1V. When cerrain Words of a fenfi-
ble Being exprefs tic Notion that is in his
mind concerning  certain  things, then the
Words of that Being arc agrecable to the No-
tion that is in his Mind.

Der. V. When certain Words of a {enfible
Being do not exprefs the Notion that is in his
Mind concerning certain things, but cxprefs
{omething diffcrent from the Notion that is
in his mind concerning thoic things, then the
Words of that Being are difagreeable to the
Notien tiat is in his Mind.

Der. VI When the Actions of a fenfible
Being cxprefs the Notion that is in his mind,
and he acts as if things were what he really
apprchends them to be; or when he docs
waatever according to his Notions, and their
neceflary Confequences is moft fit, right or
belt to be donc, then the Aétions of that
Leing arc agrecable to his Notions.

Der. VII. When the A&ions of a fenfible
Being do not cxprefs the Notions that are in
his Mind, but he ads as if things were not
what he really apprchends them to be s or when
he docs that which according to his Notions
and theis neceflary Confequences is not moft
fir, right or belt to be done, then the A&ions
of that Being arc difagrecabie to his Notions.

SECT.



DEFINITIONS.

SECT. IL

Dei. LF)LEASURE is an agrecable Cori-
{ctoufnefs.

II. Every fenftble Being is in fome Degtee
Happy, the Sum total of wholfc Plcafures ex-
cceds his Pains.

IIl. Every fenfible Being is in fome Degtee
mifcrable, the Sum total of whofe Pains ex-
ceeds his Pleafures,

IV. Any Degree of Pleafure to a fenfible
Being, which procures to that Being a greater
Degree of Pamn, 1s not to bereckon'd as Plea-
furc but Pain.

V. Any Degrec of Pain to a fenfible Be-
ing, which procures that Being a greater Degree
of Pleafure, is not to bc reckon’d as Pain but
Pleafurc.

V1. No Being can be faid to be perfectly
happy, who fufters any Degree of Pain.

VII. No Being can be {aid to be compleat-
ly miferable, who cnjoys any Degree of Plea-
{urc.

V1L Perfect Happinefs is the higheft Degree
of Pleafure that fenfible Beings arc capable
of, without any intcrruption of Pain.

A it S E (‘: ']ﬁu



A PrRorPoOSITIONS.

SECT. IL

ProvF. L O all fenfible Beings capable
of Plealure and Pain, Plea-
fure is preferable to Pain.

II. Whatever is preferable is moft fit; and
is therefore moft fir, becaufe preferable,

II. It Pleafurc is preferable to Pain, and
whatever is preferable, is moft fit, then there
1s a Fitnefs and Unfitnefs of things arifing
from the Nature of fenlible Beings, antece-
dent to all Law and appointment.

1V. The good and happine(s of fenfible
Beings, 1s a Fitnefs of things.

V. The pain and mifery of {enfible Beings,
15 an Unfitnefs of things.

- VI. Means to the Good and happine{s of
fenfible Beings, isa Fitnefs of things.

VII. Mcans to the pain and mifery of fen-

fible Beings, is an Unfitnefs of things.
VIII. Truc Notions in the Minds of fenfi-

ble Beings, arc a Mcans to the good and hap-

pinefs ot {enfible Beings.
IX. Then true Notions in thic Minds of

fenfible Beings, is a Fitnefs of things.
X. A&ions of fenfible Beings, agrecable to
true Notions, is a means to the good and

happinefs of fenfible Beings,

XI. Then
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" XI. Then A&ions of fenfible Beings, a-
grecable to truc Notions, is a Fitnefs of things.

XIiI. Means, by which the Mind attains truc
Notions, is a mcans to the good and happi-
nefs of fenfible Beings.

XIII. Then Mcans by which the Mind at-
tains truc Notions, is a Fitnefs of things, .

X1V. An Examination into the Being, Na-
ture and Relations of things, the finding out
Connctions, making clear Dedultions from
{clf evident Truths, finding out thofe Mcans
or Mediums which are capab ¢ of conveying
Truth to thc Mind, and aflenting to that
Truth which thefe Means or MCdlleS are
capable of conveying, are Mcans, by which
the Mind attains truc Notions.

XV. Then an Examination into the Being,
Nature and Relations of things, the finding out
Conncélions, making clear Deduétions from
felt cvident Truths, finding out Mcans or Me-
diums capable of conveying Truth to the
Mind, and affenting to that Truth which thefg
Means or Mediums are capable of conveying,
is a Fitnefs of things.

XVI. Evidence is a Mcans or Medium by
which Truth is convey'd to the Mind.

XVIIL. Then an aflcnt to Evidence is a Fit-
nefs of things.

SECT,
A 3
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SECT. IV.

HE Word Reafon is ufed in many Senfes

in the Englifh Language, of all which

the two following ones are only to my put-
pole.

Der. 1.Reafon, when apply’d to thingsmay
properly ftand for a Fitnefs of the End, and
a Fitnefs of Means to the End.

II. Rezfon, when apply’d to fenfible Beings,
ftands for a particular Exercife of the Powers
and Facultics of {uch Beings. And that parti-
cular Excrcife of the Powers and Faculties of
{fenfible Beings, by which they difcern what
will contribute to the good and happinefs of
{enfible Beings, and by which they direct their
Powers and Faculties agreecable to this End,
may properly Dbe called Reafon. It will
follow,

1. That whatever is fit is rcafonable.

2. That it’s rcafonable, fenfible Beings fhou'd
be happy.

3. That all thofc Mcans, which conducc
to the happinefs of fenfiblc Beings, are rea-
{fonable.

4. That true Notions in the Minds of {cn-
fiblc Beings arc Notions according to Reafon.

5. That Actions of {enfible Beings agreca-
ble to truc Notions are Actions according to
R eafon. 6. That
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6. That Acions of {cnfible Beings which
contributc to the good and happincis of fen-
fible Beings arc Actions according to Reafon.

7. That Acions of {enlible Deings, which
contribute to the pain and mifcry of {enfible
Beings, arc Actions contrary to Reafon,

g, That Acions of fcafible Beings, which
contribute to their own Happinefs, arc Ations
according to Reafon.

0. That A&ions of fenfible Beings, which
contribute to their own Pain or Mifery, are
A&ions contrary to Reafon.

10. That an Examination into the Being,
Nature and Reclations of things, the finding
out Connc&ions, making clear Dedultions
from felf evident Truths, finding out Means
or Mediums capable of conveying Truth to
the Mind, and aflenting to that Truth which
thefc Means or Mediums are capable of con-
veying, is a Bufinefs of Reafon.

11. That an Aflent to Evidence is an Af-
{ent according to Realon.

12. That whoever docs not, as far as he has
Ability, fearch out the Means to Happinefs, is
1irrational.

13. That whoever does not make ufe of
thofc Means, when found, is irratiopal.

14, That when a Propolition is propofcd,
which if true, will affe@¢ our Happinefs in

A 4 the



3 PROPOSITIONS.

the higheft degree, it is highly irrational not
to examine whether it be true or not.

1s. That in order to a rational affent
to particular Propofitions, it is requifite to
conftder what kind of evidence Propofitions
of this nature are capable of.

That is, in order to obtain an End, it is
rational to condider by what means it may be
obtain’d : and as fome Truths are capable of
Demonftration, and can have the Teftimony
of our own Scnfes, and others can only be
{upported by Moral Proof or Probability, the
Teftimony of thé Senfes of others and ap-
pearance of things, it is rational before we
aflent to particular Propofitions to confider
what kind of Evidence fuch Propofitions are
capable of.

i6. That it’s irrational to expeét that kind
of Evidence of Propofitions which the nature
of fuch Propofitions will not admit.

17. That when Moral Proof or Probabili-
ty is the only Evidence that certain Propo-
fitions are capablc of, this ought as much to
determinc the Aflent as Deimonftration.

An Affent to Evidence is an Affent accord-
ing to Reafon; and a Diflent from Evidence
is a Diflent contrary to Reafon: and the ir-
rationality of the Diflent confifts inthe diflent-
ing from evidence, as fuch, be that Evidence
what 1t will.

SECT,
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SECT. V.

HA T the Chriftian Religion is a Di-

vine Revelation, isa Propofition, whcih
if true will affe¢t our happinef(s in the higheft
Degrees it is then highly irrational not to
confider whether it be true or not.

That if the Chriftian Religion be true, the
happine(s of all thofe, to whom it is pro-
mulged, muft confilt in believing this Reli-
oion and obeying it’s Precepts, is cvident from
the Nature of this Religion and it’s repeated
Declarations 5 it muft be then highly. irratio-
nal not to ¢xamine whether it be true or
not.

In order then to find whether the Churi.
ftian Religion be a Divine Revelation, we
will go to the very bottom of things; and
firlt fec what is our Evidenceof a God ¢ And
before we examine whether a certain fuppofed
Being has reveal'd himfelf, we will confider
whether we have reafon to believe, that there
1s really {fuch a Being,

SECT,
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SECT. VL

Enquiry the 1{t. What is our Ewvidence of
a God ¢

N the ficft place then we find the Mind

cmpty and void, without any innate Idcas
of {uch a Being, or any Notion of a God, till
it afcends to it by that which is the Bafts of
all Knowledge, Ideas of Sceanfation.

And as there arc no innare Ideas of a God,
fo likewile we can have no proof of fuch a
Being # prooris and if there is really fuch a
Being, we can only come to a Knowledge of
his Exiftence from a Confideration of the ex-
iftence of things.

Wethen perceive and feel that certain things
do cxift, which things we find muft exift ei-
ther with, or without a Caufe. If they exilt
without a Caufc, then it follows that they
muft have cxifted cternally, 1t being cerrain
that nothing can have a beginning without a
Caufe. If they exilt with a Caufe, then we
muft confider, what can be the Caufe of their
exittence.

The queftion then is, whether we have rea-
ion to think, that the things which we fee
and perccive do exift, exifted eternally with-
out a Caufe, or whether there is a Caufc of

their
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¢heir Exiftence. The moft likely Mcthod to
obtain fatisfactionin this Point is to confider
the things that do exift, and what we know
of the manncr of their Exiftence.

And here we find certain Chains of Caufes
and Effets, and many parts of this Syftem
owing their Exiftence to a preceeding Caufc;
confequently we cannot with any poflibility
of Rcafon affert, that the whole Syftem cxifts
without a Caufe. Thus, if the Body ~ pro-
duces the Bocdy y, and the Body 3 the Body
z, yet flill there muft be a Caufe of the pro-
du&ion of x, otherwife there would be a be-
ginning withouta Caufe, which isimpoilible :
And if there muft be a Caufe of the Produ-
&ion of the Body x, that is, if there mwuft
be a Caufe of every Link in acertain Chain
or Series of Caufes and Effe&ts, then the
whole Chain or Scries of Caufcs and Effects
cannot exift without Caufe.

Nay, from fecing and confidering the man-
ner of the Exiftence of this Syftem, and that
many of the parts of it in cvery period of
Time are caufed, we find it no lefs than a
Contradi&ion to affert thatr the whole Syftem
exifts without a Caufe: And to affert that
certain parts of a Syftem do not cxift without
Caufe, yet that the whole Syftem exifts without
Caufe is the fame as to affert that the parts

do not belong to the whole; that 4is not a
Letter
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Letter, B not a Letter, C not a Letter, and
yet all three Letters.

Again, Thole who aflert, that this Syftem
cxifts without Caufe, aflert that this Syftem
always exifted in the fame mannecr, that it
docs now exift; then thofe who aflfert that
this Syftem cxilts without Caufe, muft either
affcrt that cvery part of this Syftem this mo-
ment cxifts without Caufe, which they know to
be a diredt fallity; (they being able themf{elves
to tell the Caufe of the Exiftence of many things
i this Syftem;) or that the parts do not be-
tong to the whole, which is an exprefs Con-
tradiction.

Now then, when we fee that many of the
parts of this Syftem do not exift without
Caufcs when the contrary Opinion, (the O-
pinion that this Syftem exifts without Caule,)
mvolves us in diret Falfitics or Contradi-
&tions, and is f{upported by no one fhew of
Reafon what{foevers we muft, if we deter-
mine according to evidence and the reafon of
Things, determine, that this Syltem does not
exift without Caufe, and confequently has not
cxifted cternally.

Again 24/, A material Syftem, which is
compos'd of Parts that arc changeable, cannot
exift without a Caufe, diftin& from, as well
as prior to, fuch a Syftem.

Wherever there is a Change, there muft

" be
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be a Caufe of that Change; otherwife therc
would be a Beginning withouta Caufe. Now';
the Caufc of this Change muft be in the Ma-
terials of the Syftem, or in fomething which is
not the Matcrials of the Syftem. But the
Caufe of this Change cannot be in the Mate-
rials of this Syftem; for then there would be
a Beginning withont a Caufe: And as cvery
Change in a material Syftem is made in a
certain Period of Time, and owes it’s Produ-
{tion to a preceeding Caufe; could the Ma-
terials of a Syftem of themfelves produce this
Change, there would be a Beginning without
a Caufe, which is impoflible.

And if the Caufe of change in a material
Syftem cannot be in itfclf, then it follows, that
if -there is a Change in a material Syftem, it
muft be caufed by fomecthing diftin&t from.,
as well as prior to, all the Changes in this
Syftem.

The fame will be the Cafe as to Motion
i a material Syftem. There is no Motion
but what is the Effe&t of a former Motion ;
confequently there is no Motion in fuch a
Syltem which has been from Eternity, or that
has not been caufed: Now the Cautc of Mo-
tion in a material Syftem cannot be in the
material Syftem it felf, it being impoflible fos
Matter to begin Motions and to {uppofc Mat-

ter to begin Motion is to fuppofe a Beginning
with-



14 ENQUIRY into the

without a Caufe. Conlequently there mulfk
be a Caufe of Motion in a material Syftem
prior to and diflinét from fuch a Syftem.
3aly, From the Imperfeftion, that is, the
Unhappinefs, which we {ee in this Syftem, it is
cvident that it did not exift without a Caufe.

Thus particularly, Man isa Being that cannot
exift but in pain or mifery without the fup-
port and afliftatice of other Beings or Things:
But there can be no pain or mifery without
Caufe, which Caufec muft be Wants and De-
fefts in the naturc of a Being, who cannot
exift but in pain or mifery without the {up-
port and afliltance of other Beings or Things
but there can be no Wants or Defets with-
out caufc, Wants or Defefts being manifeft-
ly Effcéts of certain Compofitions of Nature
or Caufes. It is cvident then that a Being,
who cannot cxift but in pain -or mifery with-
out the fupport or afliftance of other Beings
or Things, cannot exift without caufe.

Again 4/, Man is not only a Being depen-
dent for happinefs, but likewife for his very
exiftence, on which account i1t 1s demon-
{tration, that he could not exit without 4
Caufe.

Thus we find Man cannot live at all with-
out the fupport and afliftance of other Beings
and Things, and that there is fomething out
of himfclf, which is neceflary to his very

exiftence.
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exiftence. A Being then, who cannot live
at all without the fupport and afliftance of
other Beings or Things, might never have
exilted or might ceafc to exift ;5 confequently
cannot exift without Caufe. And to aflert that
a Being, who cannot exift at all without the
fupport and afliftance of other Beings or Things,
exifts without Caufe, is to aflert a diret and
exprefs Contradiction,

Further, from the Framc and Conflitution
of this Syftem it is evident, that it did not
exift without Caufe.

A Syftem that never had a Beginning, never
can have an End; and if it has exifted from
all Eternity it muft exift to all Eternity ; other-
wile there wou'd be a Caufc of the deftru-
{tion of fomething which exifts without Caulfe,
which is impoflible. But from the nature and
conftitution of Things; the Decrcafe of Fluids
in the Plancts; and of light and bulk in the
Sun and fixt Stars; and {rom the refitance
that is made to the Motions of the heavenlv
Bodies, it is evident that this Syflem cannot
exift eternally, and thercfore, it has not exi-
fted eternally or without Caufc.

The Argument againft the Etcrnity of this
Syftem from the Novelty of Hiftory, known
rife and progrefs of Arts and Sciences, late

- cultivation and civilizing of Nations, Imall

t

i:

‘I‘: L] i - B '

increafe of Mankind ¢c. tho' often infifted
on
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on, yet I take to be a fallacy, and fo fhall le¢
it pafs; only put thofe who make ufe of it
in Mind, that every Period of Time has equal
relation to Etcrnity; and that {uppofing this
Syftem has exilted eternally, there can noone
Rcafon be afligned why Hiftory fhould not
begin, Arts and Sciences be invented, Nations
civilized, and Mankind be of {uch a certain
Number in this Age, as well as a thoufand
Ages azo; confequently what may with equal
Reafon be offered in every Age, can have no
particular Force in any {ingle one. Indeed if
we can prove, that there can be no new In-
ventions, no progrefs in Arts and Sciences
¢rc. in a material Syftem, that exifts without
Caufe and has cxifted from all Eternity (which
perhaps may not be {o hard a Task as is
imagin’d) then new Inventions ¢e. will be of
fome ufe to usin the prefent Argument. But
tho’ this Argument will not hold as it is
urged, yet rightly put it will be of {ervice;
and if we can fhew, as we certainly can, that
the appearance of cvery Thing, which we fee
tn this Syftem, cxaétly agrces with the Hifto-
ry which we have of it’s original; then thefe
new Inventions ¢rc. are a proof to us that
this is a true Hiltory. Thus, we have an ac-
count that about 6ooo Years ago this Syftem
was framed; and the progrefs of Arts and
Sciences, known rifc of Hiftory, Cultivatiorn

of
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of Nations, Number of Mankind ¢e. exad-
ly anfwers to this account of Things; and
fuppofing this Syftem did rcally begin to exift
at that Time, we may really expett the whole
Appearance of Things would be as we now
find them. Hcre then is a ftrong Argument
that the Hiftory of the Creation is a true Hi-
ftory, and that this Syftem did not exift cter-
nally,

It being then fully evident that this Syflem
did not exift without Caufe, the next Enquiry
is, what is the Caufe of its Exiltence.

But, before I come to this, it may not be
improper to reply to what may poflibly be
urged under this Head, and that is, Thattho’
the Exiftence of this Syftem may be the Effeét
of a Caufe, yet nothing which I have faid
gives rcafon to conclude that the Matter, of
which it is compofed, is not Eternal. I anfwer
that this is a Point, which at prefent does not
at all concern my Enquiry. If there isa
Being, who fitted up this Syltem, and made
Man in particular, a fenfible Intellizent Being
capablc of Plcalure or Pain, I have the full of
what I want under the prefent Argument;
and the other Enquiry may more properly be
made afterwards, when perhaps we may have
more datz.

To return, We have full fatisfation that
the prefent Syfiem of the Univeefe does not

B ¢xifl
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exift without Caufe. The Queftion then is,
what is the Caulc of its Exiftence.

Now the Caufc of its Exiftence cannot be
in it felf: for then a Thing would be before
it was; which 1s a Contradi¢tion. Then it
follows that {ome other Being is the Caufc of
its Exiftence.  The next Quefltion, is, who is
this Being that is the Caufe of the Exiftencc
of this Syftem? We mult find a Caufe, and a
Caufe equal to the Effed.

1. Now then as whatever began to exift, muft
owe its Exiftence to fome preceeding Caulc,
that Caufe if ithas not cxifted Etcrnally mult
cceding Canfe, and that to another, and {o
on, till we afcend to a Being who exifts ab-
folutcly without Canfe and is Erermal. And
that there is {uch a Being is cvident; other-
wife as nothing could begin to exift without
a Caufc, fonothing that isnot Etcrnal could
cver have exifted.

As then we are {urc, that the matcrial World
docs cxift, and that it. does not exift without
Caufc, but owes 1t’s Exiftence ro {ome other
Being, we arc fure likewife, that ‘that other
Being, if he does not exift without Caufc, yet
derives his Exiftence from one that docs, and
that the Being to whom this Syftem and -o-

ther Beings, who exift with a Caule, owe their
Exiftence, is a Being who exifts abfolutely

‘without Caufe and is E;'emﬁl. And
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And having faid thus much, and that the
Being whois the Fountain of Exiftence to all
Beings and things not Eternal, exifts without
Caufe, we have faid all that can properly be
faid upon this Head, it being impoflible that
we fhould have any Idcas, whichcan lcad usto
a Knowledge of the manncr of his Exiftence.
And asthe Knowledge we have of fuch aBeing
is wholly founded on our knowledge of the Ex-
iftence of things, it isimpoflible we (hould have
any knowledge of this Being, to which the
Exiftence of things does not lead us. But the
Exiftence of things, which cxift witha Caufe,
cannot poflibly lead usto the knowledge of
the manncr of Exiftence of a Being, who exifts
without Caufe. Herc then is our Enquiry to
ftop.

2. But tho' the Exiftence of things, which
exilt with a Caufe, will not Icad vs to a Know-
ledge of the manncr of Exiftence of a Being,
who exifts without Caufc; yet they will in
fome meafure lead us to a Knowledge of the
Nature of this Being; and from Effe& we
may juftly argue to the Caufe. |

Thus, As from the Exiftence of things, we
ar¢ fure that there is a Being who cxifts with-
out Caufe, and is Etcrnal; fo likewife we
find that he mult be Independent.

Independency is included in the Notion
of exifting without Caule; and to affert thmg

B 2 a Being
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a Being who exifls without Caufe, is depen-
dent, is to aflert an exprels Contradictions it
is to atlert that a Being, that depends on no
Being or Thing for Exiftence, does depend on
fome Bceing or Thing for Exiftence.

3. This independent Being muft be Us-
changeable, thav is, he muft be always the
fame, a& by the famc Laws, and be uncapa-
ble of being different at one time from what
he is at another. |
-+ As all Changes whatfoever are made in a
certain period of Time, fo muft they be ow-
ing to a precceding Caufe, which Caufe if
not direftly the firlt Being, yet muft derive
it’s cxiftence from Him, he being the original
Caufe of every Change that is made in any
period of Time., And if he is the Caunfe of
every Change that is made in any period of
Time, then the Caufc of Change muit be in
Himfelf or no where; but there can be no
Caufe of Change in Himfelf, the manner of
his Exiftence being without Caunfe. Then it
follows that a Being, who exifls without Caulc,
is Unchangeable.

4. This Being muft be urellisent.

When we fec a Machine compofed of fe-
veral Parts, which regularly and conftantly do
diftiné&t Othces, and all concur to one grand
Ufe or End, we pronounce it to be the Effctt
of Intelligence; having obferved like Eftelts

to
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to be owing to like Caufes, and knowing no
other Caufe capable of producing like Effeds.
When then we fce the grand Machine of
the Univerfe compofed of a vaft varicty of
Parts, which all do diftin& Ofhces, and con-
cur to onc grand Ufe or End, if we don’t
pronounce this the Effect of Intelligence, we
arc in our detcrmination dircétly inconfi-
{tent with our felves and with conftant Expe-
rience.

We have then reafon to believe the Uni-
verle the Efte&t of Intclligence, or have no
rcafon to belicve any Machine, which we did
not fec the framing of, the Effeét of Iatel-
iigence.

Again, not only the Nature of Things which
do exift, and the manncr of their Exiftence
lead us to an Intclligent Caufe, but likewile
Intelligence being in this Syftem, it is from
thence evident that the Caufc of this Syftem
1s Intclligent.

It is impoflible for a Being to give a Pet-
feCtion, which he poflefles not himfelf : for
then the Effe&t would be more perfe@ than
the Caufe, or rather there would be an Effeé&t
without a Caufe, which is impoflible. And
to aflert that Unintelligence can give Intelli-

gence is to aflert, that there may be an Effett
without a Caufe.

B 3 §. This ‘
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5. This Being muft be Powerful.

We are (urc that the Power of this Being
muft be cqual to the Effefts of it; that is, He
muft be capable of making and f{uftaining a
World : becaufe in fa&t he has done it. We
are {urc likcwifle, as he exifts without Caufe,
that his Powcr muft be unlimited by any Be-
ings, who derive their Exiftence from Him
that none of his own Crcaturcs can refitt his
Power: for then He would give a Perfe&tion
which he poflefs'd not Himfelfs there would
be an Effet without a Caufe, or a Beginning
without a Caufe, which is impoflible. And
this is full enough for us at prefent under a
general confideration of his Power.

6. He muft be Perfec?, thatis, He muft be
Happy in himfelf; and in all his A&tings with
other Beings always alt according to Reafon
or a Fitncfs of things; or contribute to their
good and happinefs.

The meafure of PerfeCtion of {enfible Beings
1s the Happinefs of fenfible Beings; and that
1s the moft perfect Being, who is moft happy
in himfelf, and who contributes moft to the
happinefs of fenfible Beings.

Now a Being, who exifts without Caufe,
muft be happy in himfelf; becaufe there can
be no Unhappinefs, no pain or mifery with-
out Caufe: but there can be no Caufe of un-

happmcfs to a Being whofe .manner of Ex-
- iftence
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iftence is without Caufc; confequently af{en-
{ible, Intelligent DBeing who exifts without
Caufe, muft be happy, thatis, cnjoy Plcafnre
without any interruption of Pain.

Again, as this Deing is an Independent Be-
ing, ’tis evident he muft be a Happy one;
Independency in a fendible Being including
Happinels. And, as there can be no Unhap-
pine(s without Caufe, to aflert that an Inde-
pendent Being is not happy, is to affert that
he 1s a Dependent onc.

And further, This Being mult not only be
happy, that is enjoy Pleafurc without any In-
terruption of Pain; but likewife he muft be
perfetly happy, that is, enjoy the higheft de-
grec of Plcafure that fenfible Beings are capa-
ble of, without any Interruption of Pain.

A Being who exifts without Caufe, exifts
independently, that is, He enjoys a Happine(s
which no dcpendent Beings arc capable of;
and if He enjoys a Happinefs which no de-
pendent Beings are capable of, He cxifts in a
better manner of Exiftence than any dependent
Beings cxift ; and if He exifts in a better manner
of Exiftence than any Dependent Beings,and has
no interruption of Pain, He exifts in the beft
manncyr of Exiftence, and is perfedtly happy.

Again, a Being who is the Fountain of Ex-
iftence to other fenfible Beings, muft enjoy
the higheft Degree of Happinefs that fenfible

B 4 Beings,
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Betngs arc capable of; and to affert that
Beings who derive their Exiftence and Hap-
pinefs from another Being, are yct more hap-
py than that Being, is to aflert that there may
bc an Effect without a Caufe.

And as a Being who exifts without Caufe
mult be happy in himfelf, fo muft he in all
his a&ings with other fenfible Beings at ac-
cording to Reafon ora Fitnefs of things, that
15, contribute to their good and Happinefs.

There can be no deviations from Reafon with-
out Caufe, which Caufe muft be Wants and
Defeéts in the Nature of a Being who thus
deviates from Reafon; from cither his being
Unable to difcern the Fitnefs of things, or
from his being Unwilling or Unablc to aét ac-
cording to thefe Fitnefles. DBut there can be
no Wants or Defe&s without Caufe, (Wants
and Defelts being manifeftly the Eftelts of
ccrtain particular Compofitions or Caufcs. )
It tollows then, thata Being who exifts with-
out Caufc muft be free from Wants and De-
fc@s; and if He is free from Wants and De-
feits, then muft He in all his A&ings with
{cnfible Beings always aét according to Rea-
{on or a Fitnels of things, that is, contribute
to their good and happinefs.

Again, The abfurdity and impoflibility of
a Bcing's deviating from Realon who exifts
without Caufc, further appears by confidering
ais other Attributcs, Thus,
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Thus, were this Being in any Inftance to
deviate from Recafon, it muft, as has been ob-
{ferved, be cither from want of Ability to dif-
cern a Fitnefs of things, or from want of
Will or Power to act agrecably to thele Fit-
ncfles.  But this Being cannot poflibly want
an Ability to difcern a Fitnefs of things, be-
caufc He’s an Intclligent Being and Author of
the Exiftence of other Beings; and as a Being
cannot be Intelligent, nor {o much as {enfible,
without knowing that Plcafure is preferable
to Pain, it is not poflible, an Intelligene Being
(hould form othcr fenfible Beings, give them
their Nature, yet be ignorant of that Nature,
not know what He himiclf forms, what will
contributg to the Pleafure and Pain of f{uch
Beings.

And asan Intclligent Being, who cxifts with-
out Caufc, cannot poflibly want an Ability
to difcern a Fitnefs of thingss; {o neither can
He poflibly want a Will to aét agreeably to thefe
Fitnefles ; for this would be to will Evil, as Evil,
which a Being free from Wants and Defeéts
cannot poflibly do; to will the Imperfection
of his own Works; to will Evil without any
Motive to willit, it being impoflible for a happy
Being to have any Motive to will Evil; to
will Evil contrary to a Motive notto will it,
the Happinefs of this Being being a Motive to
Him to will Good. |

Again,
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Again, A Being who exifts without Caulfe,
mult by virtue ot his Unchangeablenefs, if
He will'd Evil as Evil, or will'd contrary to
Reafon and a Fitnefs of things, will Evil pet-
petually and univerfally, the Effe&t of which
to this Syftem, (provided he¢ had Power to
cxectte what he wills) would be univerfal Mi-
fery and Confufion in it. But there is not
univerfal Mifery and Cenfulion in this Syflem:
on the contrary, many fcalible Deings in it
arc chjoying great Pleafurc and Satisfaltion,
and all of them have fomething given them for
Delight and Plecafure. Then it follows, that
cither this Being docs not will Evil, ¢re. or
that he has not powcr to cxccutc what he
wills: but he has power to execute what he
wiils, as will appear prefently ; then it follows
that he docs not will Evil ¢re, or will con-
trary to Rcafon or a Fitnefs of things.

That this Being has Powecr to exccute wiat
he wills towards fenfible Beings, who owe
their Exiftence to him, is cvident from the
Relation betwixt Him and {uch Beingss and
to fuppofe that the thing made can have Power
over the Maker is to {uppofe, as has been al-
rcady fcen, an Effc& without a Caufe, or a
beginning without a Caufc which is an Impo-
fibility.

Yet further, aPower to cxccute what He wills
is eflential to the Perfeé Happinefs of a {enfible

' Deing :
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Being : as then the Supreme Being is a happy
Being, he muft have Power to execute what
He wills; and to affert otherwifc, and that
the Supreme Being is perfettly happy, yet
has not Powcr to cxccute what He wills, is
to aficrt an exprefs Contradiction ; to will and
not be able to cxecute being a degree of un-
happinels.

It is evident then, that a Being, who exifls
without Caufe, muft have Powcr to cxecute
what He wills.

As then it is impoflible for an Intelligent
Being who exifts without Caufe, not to know
the Fitnefles of things, or to will contrary to
thefc Fitnefles, or to want a Power to exccute
what He wills, it is impoflible for fuch aBe-
ing to a& contrary to reafon or a Fitnefs of
things, which is the Point I am proving.

Particularly, as this Being has made fenfible
Beings, fo muft he have made them capable
of obtaining Happinefs, and can by no future
att with {uch Beings ever defeat them of any
Happinefs, which Hc has made them capable
of obtaining ; and to a&t otherwile would be
to act direCtly contrary to rcafon or a Fitnefs
of things, by caufing Pain to fenfible Be-
ings.

If it be faid, that a Being ats accotding
to Rcafon or a Fitnefs of Things, when he
increales his own Happinefs; that the making

| of
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of fenfiblc Deings, tho’ uncapable of Happi-
nefs, might add to the Felicity of this Being,
and that this was the Motive to Him to make
fenflible Beings. I anfwer, That thofe who
aflcrt this, muft aflert that perfect Happinefs may
admit of increafe, and arifc from Unhappinefs ;
that the fame A&ion may be fit and unfit,
agrecable and contrary to Reafon s that (as be-
fore) an Intclligent Being may delight in the
Imperfettion of his own Works s that there
may bc Wants and Decfelts in a Being who
cxifts withour Caule; that there may be an
Effe&t without a Caufc; that is, they muft
affert Ablurditics, Impoflibilitics, and Con-
tradictions.

It is. evident then, that the Being who ex-
ifts without Caufe muft be Happy in himfclf,
and in all his a&ings with other fenfible Be-
ings aét according to Reafon or a Fitnefs of
Things, that is, contribute to their Good and
Happinefs. And having faid tnis, we have
pronounced Him perfect (all Perfetion being
included in the words happy and rationals)
and we only cal: Him Juft, Holy, Wife, Good,
¢re. from a confideration of the Paltl(llll’ll
Manner i which the divine Reafon exerts it
felf.

Thus when we conftder him uncapable of
making fenfible Beings to be unhappy, or of
dﬁfeatmf’ them of any happinefs which he has

= madge
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made them capable ot obtaining, we call Lhim.
Juft; when Jaying down the beft End and puriu-
ing it by the beft Means, Wife; when by no
Aé&ion of his own cver {werving from Rea-:
fon, Holy; and by confidcring the Motive

which inclin'd Him to make (enfible Beings,
which was, that he might communicate Hap
pinels tothem, Good: yet all is flill included
when we fay he is perfectly happy in himfelf,
and with rcgard to other Beings always adts
according to Reafon or a Fitnefs of Things.

7. He is Omniprefent.

By Omuiprefent, I mcan that He is at all
times {o prefent with his Works, as to have
a perfect View and Knowledge of them s and
as a Wifc Being could not make a Syftem,
which he could not at all times {upervifc, go-
vern and dirc@;, the Supreme Being, being Wifc,
muft be able to do this.

8. Hc is Omnifcient,

That is, He muft know the Nature and
full Powers of all Bcings and Things which
owe their Exiftence to Him. This is 2 Con-
fequence of his Intelligence and Wifdom.

Laftly, He muft be a Free Agent and not
act by Neceflity but Choice.

That this Being always aéts by {tcady un-
variable Rules, which Rules are according to
Reafon or a Fitnefs of Things, has been al-
ready fhewns yet fll this hinders not, but

| the




10 ENQUIRY mto the

the Manner of his exerting his Powcr may be
frec and under no Limitation befides that of his
other Attributes. Thus, Whether he fhould
frame or not frame a particular Syftem, of
what parts, and in what manner compofe it,
this cntirely depends upon himfclf.

Now, that he is a Free Being isevident
from the confideration of his Power, which
can have no limitation befides that of his o-
ther Attributes. And as he has made and
fuftain'd this Syftem, nothing could have hin-
der’'d his miaking and fuftaining a diffcrent
Svftem if he had pleafed, provided he acted
according to Reafon or a Fitnefs of Things
in fuch a Performance.

Again, unlefs this Being is a Free Agent,
he is an imperfedt defetive Being: but he is
not an imperfedt defetive Being, therefore he
is a Frce Agent.

Thus, cvery Man naturally thinks -himfelf
a Free Agent, and agrecably to this Opinion
dciiberates, rejoices, repents, is athamed, .
but Map cannot be a Free Agent, if God
1s not {o; and if the whole Syftem 1s necel-
fitated, Man’s A&ions likcwile muft be ne-
ceflitated. And to fay otherwife, and that
Man may be a Free Agent, and God not, is
to {ay, that the Parts do not belong to the
whole, that a Powcr may be in Man which

is not in God, or that there may be an Effett
without a Caufe. Ir
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It is evident then, that if God is notaFrcc
Agent, Man is not one; and if Man is not
a Free Agent, then Man is ncceflitated into
Error; ncccﬂlta cd to think himfelf a Free
Agent at the famce time that he is a ncceﬁary
one : That is, He is nccellitated into notions
contrary to Reafon and a Fitnefs of Things.
And if Man is ncceflitated into Notions con-
trary to Reafon and a Fitnefs of Things,
then the Being who thus neceflitates him is
an imperfeét defeftive Being: but there can
be no Defedts or Imperfection without Caufes
confcqucntly a Being, wnofe Manner of Ex-
iftence is without Cauﬁ., could not ncceflitate
Man into Error, nor yet give him Facultics,
upon the duc Exercife of which he would
naturally be led intojt. And if a Being who
cxifts without Caufe could neither neceflitace
Man into Error, nor give him Facultics upon
the due Excrcife of which he would naturally
be led into it, and Man naturally thinks him-
{clf a Free Agent; then it follows that Man
is a Free Agent: but Man cannot be a Free
Agcent, if God is not a Frec Agent s it follows,
that God is a Frce Agent.

There are many other Argumecnts whicl
prove God a Free Agent, but thofe arc fully
urg'd by other Hands; and I fhall not repeac
them, imagining what I have already {aid fully
{fuflicicnt to prove my Point.

We
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We have then full evidence, that there is
an Etcrnal, Independent, Intelligent, Un-
changeable, Powertul, Perfect, Omniprefent,
Omnifcient, Free Being, who is the Caufe of
the Exiftence of this Syftem, of which Man-
kind makes a part; and whoever afferts that
there is no {uch Being, muft aflert, that the
Parts do not beclong to the wholc; that the
fame Bodies may exift with and without a
Caufc; that is, he muft affert expre(s Contra-
dictions or Impoflibilitics. And whoever does
not act agrecably 70 zhe Notion of [uch 4 Being,

ats diretly contrary to Reafon or a Fitne(s
of Things.

SECT. VIL
Eﬂgm'?y the Second.

HAT Adtiions of Man are agrecable
to the Notion of an Eternal, Inde-
pendent, ¢re. Deing? Or fuppofing there is
really {fuch a Being as we have been above
defcribing, who is the Author of Man’s Ex-
iftence; how muft Man adt, to alt according
to Reafon or a Fitnefs of Things! How muft
he alt in order to obtain Happinefs ?
. And this Enquiry is highly proper, previous
to our knquiry into the Truth of a pretend-
cd Revelation: for if this pretended Revelation
| | {hould
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fhould dcliver any Dodrine or require any
Pradtice inconliftent with the Attributes of
our Deity, and with that natural Religion,
which is founded upon thefe, we are {ure it
is Impofturc. To procecd.

In the firlt Place then as the Supreme Being,
if he acted according to Reafon and a Fitnefs
of things, muft have madc Man capable of
obtaining Happine(s; fo we find he muft have
made him capabic of obtaining it {cparate
from, and antecedent to, any Reward, from
himfclf for any Actiens that Man fhould per-
form. The Rcafon is, God can only punifh
or rcward according to Rcafon and a Firnefs
of things; there muft be then a Fitnefs of
things, before God can cither punifh or re-
ward 5 that is, Man muft be capable of Hap-
pinefs fepraatc from and antccedent to any
Rewards from God, for any Actions that he
fhall perform.

And as God can only reward according to
Rcafon or a Fitnefs of things, {0 can he on-
ly punith according to Reafon or a Fitnefs of
things, that is, He can only punifh A&ions,
which in their own Nature tend to make fen-
fible Beings miferable; there muft be then A-
&ions of Man, which in their own Nature
tend to make fenfible Beings milerable, before
God can punith Man for any Adtions which
he fhall commit.

> 1t
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It 15 cvident then, that in the Computa-
tion of a Fitnefs or Unfitnefs of things, that
15, of Man’s Happincfs or Mifery, Rewards
or Punifhments trom God arc not to be
reckon’d; and it muft not be faid fuch A-
¢tions are fit becaufe God will reward them,
or {uch unfit, becaufe God will punifh them,
but they muft be fit or unfit before God will
either punifh or reward, that is, there mult
be a Happinefs and Unhappinefs of Man fe-
parate from, and antecedent to, any Rewards
or Punifhments from God.

Whether God will punifh or reward Man
for any Adtions which he fhall perform, is
not to be confidered here; it being enough
to our prefent purpofe, that if there 1s a Be-
ing who always afts according to Reafon or
a Fitne(s of things, that is the Author of Man’s
cxiftence, Man muft be made capable of ob-
taining Happinefs.

We now then proceed to the Point to be
cnquired after. How is this Happinefs to be
obtained ! And amid{t the various Pretencesto
Reafon, what arc thofe Adtions which arc
truly to be efteemcd rational?

In the furlt Place then we find, that in or-
der to Man’s Happinefs, it is neceflary that he
keep all his Powers and Faculties unimpaired,
{o that he may be able at any time to do,
whatever he is able to do naturally.

It
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It is cvident that if @ Wifc and Juft Being,
is the Author of Man's Exificnce, Man muit
be capable of obtaining Happinefs by a duc
Exercife of his own Powcrs and Faculties, by
obtaining truc Notions and acting agrecably to
thefe Notions. It neceflarily follows then, That
fo far as Man impairs any of his Powers or
Facuities, fo far he incapacitatcs himfelf to ob-

tain H 1ppinc{" But this is not all; and Man
dOLS not only by impairing his Powus and
Facultics lofe that Havpinefs, which by a duc
cxcrcife of thele Powers and Faculties he was
capable of obtaining; but, wiat 1s proper to be
condider’d here, hc lofes a Pleature which na-
turally arifes from a duc Escrcife of unim-
pair'd Powers, and Facultics.

The Powcers of Man may be diftinguifh’d
1nto two Sorts, ot Body and Mind. Thofe
of the Mind arc perceiving, apprehending, re-
colleéting, {eparating, comparing, judging, de-
termining, willing; and the Powers of the
Body are thofc of Exccuting, It follows then,
that whatever tends to impair any of thefe
Powers, that encrvates either Body or Mind,
direétly tends to the mifcry of Man.

Under this Head all degrees of cating and
drinking, beyond what contributes to Health
or refrefiments an indulgence in fenfual gra-
tifications, and in {hort, all thofe Vices, which
which may be rang'd under the general Word

C 2 Tnntemn-



16 ENQUIRY dfter

Intemperance, will be found to tend direltly
to the mifery of Man.

2dly. With regard to fenfible Beings (parti-
cularly thofc of his own Species,) who are ca-
pable of having their Happinels increafed or
diminifh’d by the Actions of Man, it is evi-
dent that Man’s Happinefs muft be found.

1. In doing no Injury.

2. In doing Good.

If the Happinefs of onc fenfible Being could
be increas’d by the Pains or Milery of another
fenfible Being, then the Author of the Ex-
iltence of thofe Beings, muft have made {fome
Beings neceflarily miferable, and confequent-
ly have alted dire@tly contrary to Reafon
or a Fitnefs of things, in thc formation of
fuch Beings, and be himfclf an imperfedt, de-
feCtive Being. But the Author of the Exiftence
of fenfiblc Bcings is not an Imperfedt dcte-
ctive DBeing, then it follows that Man’s Hap-
pinefs can ncver arifc out of any Adtions,
which arc injurious to his fcllow Cre-
aturcs.

Under this Head it may be fhewn, thar all
Oppreflions, Robberics, Violences, Injurics,
withholding Dues, ¢re. and in fhost all thofe
Vices which are gencrally rang’'d under the
Word Jijuflice, dirc@ly tend to the mifery of
the docr of fuch Adions,

DPut
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But farther 24Y. If Man is the Work of a
jult and wife Being, 1t will not only follow
rhat his Happinefs muft be found in doing
no Injury, but likewifc in doing Good.

It is evident that the Supreme Being has
fo conftituted things, that onc part of the
Human Specics cannot live without the fup-
ports and aflitance of the other: It follows
then, that, That part of the Specics who are
fupporting and aflifting the other part, muft
find their own happinefs in {uch Actions; o-
therwife the Supports, Afliftance and Happi-
nels of fome Beings would arife out of the
pains and mifcrics of Others; and the Author
of the Exiltence of fuch Deings be an imper-
fect defe&ive Being, who has alted contrary
to Recafon and a Fitnefs of things, in the for-
mation of fuch Bcings: But the Author of
the Exiltence of fenfible Beings, is not anim-
perfe@t defeltive Being, ¢e. then it follows,
that the Happinefs of Man muft arife from
doing Good.

Again, If Man is capable of doing Good
to his Fellow Creatures, it follows, that
his own Happinefs muft arife from doing
Good. A Being who has Powers and Facul-
tics by which he is capable of doing Good, is
capable of a&ing according to Reafon. When
then fuch a Being forbears to do Good, the
Forbearange is contrary to Reafon; and if it

C 3 15
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is contrary to Reafon, it is coutrary to his
own Happincfs, this, being found in employ-
ing his Powers and Faculties according to
Reaton. .

if then ajuflt and wife Being is the Author
of Man’s Exiflence, ir undeniably follows, that
no Adions of Man, which narurally tend to
the Unhappinefs of any of his own Species,
can tend ro the Happinefs of the Doer of {fuch
A&ions; and that no A&tions of Man which
naturally tend to their Happinefs, but mulft
alfo tend to the Happinels of thofc who pct-
form them,

Undcr this Head it muft be remembred,
that tho” fome A&ious of Man naturally tend
to the Happincts, others to the Unhappinefs
of Mankind; yct in order to denominate an
Aion good, thar iz, the good action of fuch
a Perfon, orto make it bencficial to the Doer
of it, it is neceiiary that his Intention be good s
and in order to deuominate an Adtion evil,
that is, the Evil A&ion of fuch a Perion, ‘tis
neceflary that his Intention be LEvil.

1. Becaufe it is the Intention of a Perfon
which properly makes his Aétions hisown; and
no Man can juftly be charg’d with any Action,
which his own Will was not the caufc of.

24ly. As the Supreme Being always adts upon
the Motive of doing good, and likewife effects
what he intends, he muft fo conflitute things,

- that
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chat the Happincfs of fenfible Beings muft a-
rife from acting upon the fame Motive on
which he himfelf acts, tho’ the cffeéting what
they intend is often out of their Power.

How much foever then the Happinefs of
onc Being may be incrcafed by the Action of
another, yet if the Intention of the Doer of
that A&ion, was cvil, it muft be call'd an
Evil A&ion with regard to the Docr of it;
and how much focver the Effe@ of a Perfon’s
A&ioas may be defcated by the interpofition
of Evil Agents, yet if his Intention was good,
it muft be denominated a good One with
regard to himf{elf.

It follows then, that all thofc Altions of
Man where the Motive to them, is either
Pride, Vanity, love of Praife, Pleafure, Sclf-
ifhnefs, ¢re. however beneficial they may prove
to others, yet muft not be called good Ations,
and coniequently cannot be beneficial to the
Doer of them; That all alts of Forbearance,
Mcrcy, Aflittance, Charity, ¢*c. which are de-
fign’d for the Benefit of others, dirceétly tend
to the Happinels of him who performs them ;
That all Difpofitions to Envy, Hatred, Ma-
lice, Sclfithnefs, Revenge, ¢, make the Mind
unhappy which is poflefled with them; and
that on the contrary to rejoyce at, and defire
the Happinefs of all Men, is to procure Hap-
pinefs to ourfelves.

C 4 Laftly,
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Laftly, with regard to the Supreme Being,
it is very cvident, that Man can by no Opi-
nion or Action of his, add to the Happinefs
of this Being 5 vet ftill there is a Fitnefs and
Unfitnefs of Notions and A&tions of Man with
regard to tias Being,

As God has given Man Powers and Facul-
tics by whicn he may artain to a Knowledge
of the Exiftence and Atrributes of Him who
form'd him, He muft defign that he fhould
cmploy thefe Powers and Faculrics to this End
not only becaufe the Exiftence and Attributes
of God are the Balis of Morality, but bccaufe
otherwife He would give Abilitics to find
Truth, yet be beft pleafed with Error; will, in
Oppolition to his own Ations ; and be an Im-
perfedt, defective Being : but He isnot an im-
perfect, dcfeciive Being; then it follows that
Man’s Happinefs muft arifc from attaining
truc Notions of the Deity.

And ailo from Ading agrceably to thefe
Notions: owierwifc Man's Happine(s would
arife from Acdtions directly contrary to Rea-
{on, or a Fitnefs of thingg.

The Adtions of Man, which are agreeable
to true Notions of the Deity, and immediately
rclate to Him, are to acknowledge his Ex-
iftence and Attributes; to endeavour to know
his Will, and to perform it; to live as if we
bglicv’d, we could only be happy in conform-

| | ing
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ing to his Laws, and refembling him in his
Moral Artributes; to kecp our Powers and
Faculties unimpair'd, not only becaufe the im-
pairing of them will be a lofs of a mcans to
Happinefs, bur becaufe he gave usthefe Powers
and Facultics; and we cannot impair them
without injuring that which is his; to employ
them for the Ends and Purpofes for which he
gave them; to alt upon the fame Motive to
others, as that on which he himfelf adts to
Mankind ; i {hort, to practice all thofe par-
ticular Duties, which arc commonly ranged
under the Word Godlinefs.  This will be att-
ing agrceably to the Notions of that Being
which we have above dcicribed. Andif there
is really fuch aDBeing, it is cvident that Man’s
Happinefs muft arife from attaining truc No-
tions concerning him, and acting agreeably to
{fuch Notions.

Thus I have in (hort fhewn Man’s Way to
Happinefs; and all thofe particular Means, by
which he muft obtain it, may be rang'd un-
der the three Particulars laft mention’d.

I now procced to anfwer a formidable Ob-
jetion, which at firft View threatens no lefs
than the Deftru@ion of my whole Scheme;
and it i1s afferted, thar Falt 1s againft me,
That, |

1. Man daes not obtain Happinc(s.

2. Neither are thole moft Happy, who the

moft
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moft nearly conform to the above delivered
Rules.

The rettlefs, contirued purfuits and Difatis.
faltion of all Mcn, the Unwillingnefs that
would be found in almoft every Body to ac-
cept Life, provided they were to live a fecond
Time the firft Circle, are urg'd in proof of
the Firft. And as to the Sccond; It is al-
ledg’d that Poverty, Diftrefs, Perfecution are
often a Confcquence of the Praltice which I
have been defcribing ; that if any would con-
fcnt to live twice the fame Circlc, it would
be thofe who indulge in Scafuality, and that
fuch who the moft ncarly conform to the
Prattice which I have been defcribing, are
often, as a certain Wiiter cxprefles it, of 4/
Men moft miferable. Thus ftands the Argu-
ment,

If God is Juft, fuch Men arc moft Happy.
- But fuch Men arc not moft Happy.

Then God is not Juft.

He has either not defign’d that End, or not
given Means to accomplifh that End; he ci-
ther intended Man fhould never obtain Hap-
pinefs, or that hc thould not obtain it by the
Prattice which we have becn defcribing ;s or
he has not forefeen the Power and Interrup-
tions of Evil Mcn to deftroy the Happinefs of
the Good; in cither of which Cafes he is an
imperfe&t, defeltive Being.

In
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In Anfwer to this, it muft be allow’d, that
if this Lifc is the whole Extent of Man’s Ex-
iltence 5 it he entirely ceales to be ar Death s
then, the Aunthor of Man’s Exiftence is an
imperfect defective Beings a Being who has
either not propos'd the belt End, or not taken
the beft Mcans in order to accomplith that
End.

The Queftion then is, whether this Life is
thc whole Extent of Man’s Exiftence, or whe-
ther we have realon to think he will cxift in
another State after his bodily Diflolution? If
this Life is the whole Extent of Man's Ex-
iltence, and he entirely ceafes to be at Death;
then the Point is given up, and we have provd
nothing concerning the Moral Attributes of
our Deity, and confequently not found out
by what means Man may obtain Happincfs.
It this Life 1s not the whole Extent of Man’s
Exiftence, then we cannot eftimate his Happi-
nefs by confidering only in his Condition this
Life, which is buta Part of it 5 but muft take
in thc whole Extent of his Exiftence, before
we pronounce him Happy or Mifcrable.

Without {pending time then in Enquiries
into the Nature of the Soul of Man, and from
thence proving it's Immortality, we proceed
a fhorter Way, and confider whether ’tis pof-
fible for Man to exift in another State after
his bodily Diflolution. But no fooner do we

cxaniinge
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cxamine this Point, but we find it certainly
poflible for Man to! exift in another State
after his bodily Diffolution; and the fame
Power, who gave Lifc at the firft, is un-
doubtedly able to continue, or reftore Life,
if he pleafes. Has then the Supreme Being
given us any Evidence, that Man fhall not
exit in another State after his bodily Diflo-
lution? Certainly none at all: there is no
Pretence of Evidence, that Man fhall not do
this. If then ‘tis poflible for Man to exift
after his bodily Diflolution; if there is no
Evidence that he fhall not do it, then all the
Arguments which prove the Perfeltion of
the Supreme Being, prove that he fhall exift
in a future State, and the Immortality of the
Soul is a confequence of the Perfeétion of
the Deity. Thus, if Man does not exift in
a future State, God is not a perfe&t Being,
nor has always acted according to Reafon or
a Fitnefs of Things; but God is a perfelt Be-
ing, then Man muft exift in a futare State.
We are then only to prove God a perfect
Being, who always adts according to Reafon
and a Fitnefs of Things; and we have proved
that Man fhall exift in a future State, his do-
g this being a Confequence of fuch Per-
feCtion: But we have provid that God is a
perfett Being, therefore we have proved, that
Man fhall exift in a future State.
SECT.
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SECT. VI
Enguiry the Third.

E being by the Help of our natural

Faculties led to believe a God, and
future Exiftence of the Soul of Man, and hay-
ing found by what means Man muft obtain
Happine{s; The next Queftion is, Whether
this God has revealed himfelf? In the firf
place then is it agreeable to his Nature to re-
veal himfelf, and does this Notion f{uit with
thofe which we have already obtain’'d of the
Deity ?

And here we immediatcly find, that it is
fuitable to the Nature of the Divine Being
to reveal himfelf; and that if 1t was not un-
worthy of him to create, 1t cannot be un-
worthy of him to dire&, take care of, and
oovern.

Is there any Objection againft aRevelation
from the Nature of Man? Surcly none: And
tho, if God is a juft Being, Man muft be
made capable of obtaining Happincfs, and alfo
muft obtain it by the above defcribed Means,
yet he often takes Ways by which he certain-
ly miffes it. How far he came with his pre-
fent Difpofitions out of thc Hands of his
Maker, is not now our Bufinefs to cn-
quire. It
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It is plain then, that there is no Objetion
againft a Revelation from the Nature of God;
or Man : on the contrary, as Things at prefent
ftand, it {ccms reafonable to expelt one.

We proceed then to fee what Evidence we
have, that the Chriftian Religion is a Divine
Rcevelation ;s and 1n our Enquiry muft not for-
cet, that there is no Objection againft a Re-
velation from the Nature of the Thing.

SECT. IX
Enguiry the Fourth.

 7HAT Evidence have we that the
Chriffian Religion is a Divine Revela-

tion ?

And the firft ftep in this Enquiry is, whe-
ther this Religion is worthy of God and {uit-
able to his Naturc; and agrecable to that
Scheme of Natural Religion alrcady founded
upon the Attributes of our Deity. If it fails
hcre, we are immediately to reject it as Im-
pofture, being furc, that cannot be the Reve-
sation of our God, which ’tis unfuitable to
his Nature for him to deliver.

We proceed then in our Enquiry, and to
fee whether the Chriftian Religion is worthy
of God and fuitable to his Nature; and 1n
this Examination muft take in the whole Chri-

{tian
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{tian Scheme: for as this Religion is founded
on another call’'d the Fewih, whatever the
Founder of Chriftianity acknowledges Divine
in this Religion, muft be likewife brought to
the Tet.

And here we find, that Man was form’d
Happy and madc capable of continuing {os;
thar God, as {oon as he was crcated, kindly let
him know by what mecans he might preferve,
and how he would lofe, his Happinefs; that
Man did lofc his Happinefs; that God had pity
on him, and fenta Divinc Pcrlon to live and
dic on Earth, to the End Man, on certain
Conditions to be perform’d by him, might
be happy in a future Exiftence.  This Scheme
is exaltly fuitable to the Divine Nature, and
worthy of God. Hereé Man is made happy
and capable of continuing {0, and cven aftes
he had loft his Happincls, again put in a Con-
dition to obtain it. The Firft we are furc
muft have been; the Second, tho™ exactly {uit-
able to the Divine Wifdom, is more than we
could have thought of.

As to the Conditions, on which Man is to
obtain Happinefs, we find them agrecable to
thofe which we had before difcover'd by the
help of our natural Faculties; and under the
Heads, Sobriety, Righteoufnefs, and Godlinef:
our whole Duty, that is, our way to Happi-

nefs 1s fet before us.
Undce
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Under the Firft of thefe we are put in mind
how many difterent Ways we may impair our
Faculties; of how fatal Confequence it is to
do this; how infufhcient to Happinefs are
temporal Enjoyments; what Mifery attends
an indulgence of fenfual Gratifications; and
we arc pre(s'd to flee all {uch Gratifications be-
cafe they war againft the Sowl, that is, deftroy
our Happinefs.

Under the head of Righteonfnefs, the parti-
culars of our Duty with regard to others are
taught us; we are tully inftructed in the Dues
and Rights of all Men what{oever s command-
¢d to invade nonec of thcfe Rights, but to
yender to all their Dues®; and have a Rule gi-
venr us by which all our Adtions to others are
to be meafured, and that is, bwhatfocver we

world that others [hounld do wisto us, to do the
fame 1o them.

And not here is our Righteoufnefs to ftop;
we are not only required to do wo #, but
Jikewilc commanded to 4o geod, told that if
we would be Difeiples of onr Mafler and -
berit the Bleffing, we mult be merciful, kind,
tender hearted, © forbearing one another and for-
giving one another, even as God for Chriff's [ake
has forgiven us; that if we would be fer at the
right band of our Saviour at that Day when he

a Rom.13.7. b Mat. 7. 12, ¢ Eph. 4. 223, 23.
| Tuages
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judges all Men, we mult * fecd the hangry, cloath
the naked, take in the flranger, <wifit the fick
and afflicted, fupport the fatherle(s; that if we
would have #reafure i heaven, we muflf give
to the poors and if we would be Childresn of
the moft bigh, that we muft refemble Him who
docs good 10 all, maketis his Sun'd rife on the
evil and the good, and [eudeth Rain on the fuft
and unjufl.

Under the head of Godlinefs, all thofe na-
tural Notions which we had conceivd of the
Deity, are confirmed; and the Pratice, which
1t requires, is found cxadtly fuitable to that
which we have already eftablifh’d upon the
Attributes of our God.

Here God is defcrib’d the ©Eternal, 4 Us-
changeable, € Almighty, ¥ Omniprefent, & Omnifcient,
h wwife, t Holy, % Juff, ! qood Being; We arc
commanded to worfhip hinz, and particularly
inftruted in the Times and Manner in which
he willl be worfhipd. We arc required to
M obey, 8 fear and ©love him: and we are af-

a Mat. 25. 34. to theend. b Mat. 5. 45. ¢ Deut. 33
27, d Mat, 3.6. James 1. 17. e Gen, 17. 1. 205. 3.
3¢. 11.&c.  f Plalm 139, Prov. 5. 21. 14. 3. Heb4.13.&c
g Job42. 2. Philmr39.&c.  h Plalm is7. 5. Rom.r11.33.
LI g7, 150 Pl ogo. 3. & 103. 1. & 145.21. &eo 1L 9.
& Rev. 49. Kk If. 45.21. Zcph. 3. 5. Deut. 16. 18. Prov.

16. 11. Pf, 89. 14. | 1 Chron, 16. 34. Ezra 3. 11. Pl
fco. ¢ Pf 106, 1. Pf 107.1. m Deut. 13. 4. &c
n Mark 11, j0.. o Pi. 32. 8. DProv, 3. 7. Mat ic.
1S, &c.

D fur'd.
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tur'd, that 2 endlefs happine[s or Mifery will be
a confcquence of obeying or reje@ing his
Laws.

In fhort, profefs'd Dcilts have been ufed to
confcfs that the Chriftian Religion delivers
nothing contradictory to the Naturc of God,
and that it’s Praltice is beneficial to Society ;
and this is all that is wanted in the prefent

Argument.

The Chriftian Religion then being worthy
of God; and fuitable to his Nature; the next
Queftion is, What is the Evidence that it is
his Revclation: for that it might be his Re-
velation is no Evidence that it is {o, but it 1s
a reafon for us to proceed in our Enquiry.

This is certain, if God has given us a Reve-
Jation, he has given us full Evidence that it
is his Revelation ; an Evidence fufficient to
determinc the rational. Aflent of all thofe to
whom it is communicated, and equal to that
which determines our aflent in the common
Aftairs of Life, and which wc cannot rejeét
without felfinconfiftency. And to fuppofe
otherwife, is to fuppofe God an imperfeét de-
feCtive Being, who defigns an end, yet docs
not give means f{ufhcient to accomplifh that

End.
We proceed then to an Examination of

2 I{ebr. 5. 9. Rom.2.8. Mat. 25. 46.
the
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the Evidencc; and in order ro judge of it,
think it firft proper to conlider what kind of
Evidence is to be expeted; and {uppoling
God would reveal himfclf, what proof may
we rationally expelt him to give us of fuch
a Revelation.

. This 1s certain, 1if the Revelation i1s for
the beneft of aJl Mankind, and onght to be
reccived as truth by all thofe to whom it
is communicated, then the Evidence of it
fhould be fufficient to determine the ratio-
nal Affent of all thofec to whom it is com.
municated, as well thofc who live after,
as at the time. when fuch a Reveldtion is gi-
ven. The Chriftian Religion then being of
this fort, (for the benclit of all Mankind, and
requiring belicf from all tholc to whom it is
communicated,) it ought to have fuch an Evis
dence, as is {ufhicient to determine the rational
Aflent of all Men.

Now then we can think of no Evidence fo
certain to all Mankind, as that which is given
in the Works of Nature; and it is rcafonable
to expeét that the Supreme Being fhould give
Mankind Evidence of his Will, after the fame
manncr as he gave them Evidence of his Ex-
iftence and Attributcs, that is, in his Works.
And as he led us to a knowledee of his Be-
ing, or gave us Evidence of his Being, by the
Works of Nature: fo we may juftly expedt

D=z He
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He would give usEvidence of his Will in the
fame Works, and by fhewing his Power in
Naturc. And how is it that the Supreme Be-
ing can give us Evidence of his Will in the
Works of Nature ! Why, as the Exiftence of
Things and the conftant, regular, uniform
Laws by which Bodies move or reft, are §
proof of an Eternal, Intellizent, &c. Being; {o
a Changc in thefe Laws would be an Evi-
dence of his Will. We dcfine then a 2iracle
to be, an Interpofition of the Divine Being to
change the Laws of Nature in order to give
Evidence to his Will. We fay, of theDivine
Being s for as He is Lord of Nature ’tis ftrict
Demonlfiration, no Being can change his Laws
without his Confent.

Now then, as it is rational to expeét this
Evidence of a Recvelation, fo we find this 1s
the Evidence pretended by thofe who would
prefs on us the Chriftian Religion: We are
then to cxamine, whether the Chriftian Reli-
gion has this Evidence or not. And in this
Search we ought to be very carceful, it being
certain that if this is the Evidence to be ex-
pcéted, this is the Evidence that Counterfeits
will pretend to be in poficflion of.

In order then to find whether the Laws of
Nature were chang'd at the Promulgation of
the Chriltian Religion, we arc to examine.

. Whe-
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1. Whether the pretended Facts are Changes
in the Laws of Nature.

2. Whether there really ever were {uch
Falts.

Now to know whether the pretended Fadts
ar¢ treally Changes in the Laws of Nature,
we mult explain, what we mean by the Laws
of Nature.

That conftant, rcgular, uniform Way by
which Bodies arc dctermin’d to Motion or
Reft, and the conftant, regular Connexions
betwixt certain known Caufes and Effeéts,
we call Laws of Nature. And when certain
Bodies at Reft move without any Extcrnal
Force s when certain Bodics in Motion move
in a different Manner from what they were
cver known to move; when certain known
Canfes produce different Effes, from what
they have been ever known to produce; dif-
ferent from what themlelves can produce the
next Moment, and different from what all
others of a like Nature with themfelves ever
can produce; then we may juitly and properly
fay that the Laws of Nature arc changd;
that fomething is effeted which could not be
cffcted naturally.

A Miracle then being an Interpofition of
the Divine Being to change the Laws of Na-
turc; in order to know that there is rcally a
Miracle, ’tis neceffary firlt to know the Law;

D 3 0
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of Naturc; and it is impoflible to prove, the
Law: ot Nature are chang'd,unlefswe firft know
whar arc thefe Laws. Particularly, fhould we
fcc a new Appearance in thc Hcavens, we
could not fay that the Laws of Nature werce
chang’d 5 we know not all Nature nor all the
Laws or Powers of Bodics; and this might
be a conflant, regular Effet of a certain Caufc,
for any thing wc can fay to the contrary.
And time may bring us to a knowledge of
the Caufe of this Effe&, as it has to a know-
ledge of the Caufe of Ecliples, which have
been, and perhaps yet may in fome places be
ignorantly rcputed Miracles.

It is evident then, that we muft be fully
acquainted with the conftant, regular, uniform
Determination of ccrtain Bodics; the conflant,
regular Connexions betwixt certain known
Caufes and Effets; the Powers of certain
Caufes to produce certain Effeéts, and their
natural inability to produce ccrtain other Ef-
fects, before we can fay that the Laws of Na-
turc are changd; that there is not a natural
Connexion betwixt Caufe and Efte&t, that is,
that there is a Miracle.

Thofc who carry this Matter farther and
fay we know not -all the Laws of Nature, the
Laws and Powers of Bodies, and confequently
cannot fay that ever the Laws of Naturc are
chang'd, argue not juftly, It .is-not neceflary,

- o that
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that I know all the Laws of Nature, norecven
all the Laws and Powers of any onc Body,
nor all the EffeCts of ccrtain Caufes, to fay
that the Laws of Nature arc chang’d.  Therc
may bc many Powecers in Bodies, and c¢ven 1n
thofc which we arc moft acquainted with, yet
undifcovered 5 and there may be many Ef-
fects not known Dy us, which may procced
from ccrtain Caufes: but then all Bodies of
the fame Nature will be moved by the fame
Laws, and the fame Caufes will regularly and
conftantly producc the f{amc Eftects.  But
when Bodics move contrary to thofc Laws,
by which all Bodics of the famc Nature move,
and contrary to thofe by which themfelves
have hitherto moved; and when certain
known Caufes produce new Effeéts in fingle
Inftances, and fuch Eftects in which naturally
there is no Conncxion betwixt Caufc and
Effc&t; then we may jultly fay that the Laws
of Naturc arc changed. And now having
fecn what is a Change in the Laws of Na-
ture, and that fuch a Change is the Evidence
to bc cxpetted of a Revelation, we procecd
to cxamine the pretended Falls, and to fce
whether thefe were Changes in the Laws of
Nature.

And no fooner do we ecxamine, but we
find the pretended Falts given in Evidence

of the Chriftian Religion, arc of this fort ;
D4 and
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and allowing the Fadls, they are really Changes
in the Laws of Nature.

To inftance, The Laws of Nature wete
chang’d, when the Sick, Lame, Withered, Bliud,
Deaf, Dumb were curcd of all thofe Maladics
by the fpeaking of a Word, by the touching
of Cloaths, or by an Ointmient made of Spit-
tle and Clay ; here was no natural Conncxion
betwixt Caufc and Effect, a Word, a Touch,
Spittle and Clay will not naturally by any
Power of their own rcftorc Health, Limbs,
Eyes.

The Laws of Nature were chang'd, when
Peter walk’d upon the Scas the Sca will by
no Power of it's own fupport walking Per-
fons, and in that inftancc acquired a ncw
Power.

The Laws of Nature were chang'd when
Jefus raifed Lazarus from the Dead by the fpeak-
ing of a Words a Word will not naturally
reftore life, nor do we know any Caufc cxcept
the divine Power equal to that Effect.

The Laws of Nature were changed, when
Fefus fhew'd himfelf alive after his Cruci-
fixion.

The Laws of Nature were changed, when
Perfons fpoke Languages they never lcarnt.

But I nced not inftance farther; it is very
cvident that if there really ever were fuch Falts
a5 thefe above mention’d, they were Chapges

1n
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in the Laws of Nature. It only then remains,
to make thefe Changes truc Miracles, that
they be given in Evidence of fomcthing wor-
thy of God and f{uitable to his Naturc: But
happily this Point 1s alteady clcared and we
have feen that the Chriftian Religion is wor-
thy of the Deity. We proceed then to the
next thing to be enquired after, which is,
What is our Evidence of the Faéts.

In the firlt place then we are to confider.
What is the Evidence to be expeéted? Now
a Miracle being a Change inthe Laws of Na-
ture, it muft be of the Eflence of a Miracle
not to be frequent. The Reafon is, We know
nothing of the Laws of Nature 4 priors; and
our whole Knowledge of thefc Laws muft arife
from long Obfervation and Expericnce, from
{ccing the conftant, regular, uniformDctermina-
tions of Bodics, the Powers of certain Caulcs
to producce certain Eftects, and the inability
of fuch Caufcs to produce certain other Ef-
fc&s. Had we not then a long Experience
of thc conftant regular Determinations of
Bodies, Powers of Caufes, ¢c. we could
fay nothing of a Miracle. And were Inter-
ruptions to the Laws of Naturc frequent, we
could not tell what were the Laws of Na-
turc; and confequently could not fay that
thefe Interruptions werc Miracles. (By the
way we may remark, that it God would re-

veal
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veal himfclf to Man {oon aftcr he had creat-
ed him, Miracles would not then be an Evi-
dence to him of a Revelations and if the Su-
preme Being would carly communicate his
Mind to Man, he muft do it by Vilion and
immediate Spcaking to him. And as this was
the way according to the Chriftian Schemc,
that God did at firlt communicate his Will
to Man, it reflets Credit upon that Scheme.)

It 1s plain then that ’tis of the very Effence
of a Miracle not to be frequent ; and if fo, then
hiftorical Evidence is all the Evidence that
fome Perfons can ever have, that therc really

were any Miracles. The Queftion then is.
whether we have this Evidence? Whether

we have rcalon to believe, that the Hiltory
of Fefus and his Apoftles is a truc Hiftory:
that the Perfons who rclatc and bear Tefti-
mony to this Hiftory had full Knowledge

of what they relate and bear Tcftimony to?
and

I. Were not deceived themfelves.

II. Were Men of Integrity and would not
deceive others.

In the firft placc it Perfons relate and bear
Teltimony to a Hiftory of Faés, and pretend
to be themf{elves prefent at, Eyc-witnefles of,
and concern’d in, thofe Falts, and if the pre-
tended Facts are of {uch a Nature as to have
lafting, vifible Effets; then it is Demonftration

that
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that fuch Perfons muft have full Knowledge,
whether there ever were,or were not, fuch Fa&s,
and confcquently could not poflibly be de-
ceivd themfelves. In fhort, no Perfons can
have knowledge of any Falts if not fuch
Perfons.

In the fecond placc if Perfons have never
been known to fallify or deccive in any In-
ftance, and ifit is cntircly againft all poflibility
of Intcreft for them to deccive 5 then, we have
rcafon to think them Perfons of Integrity.
And no greater Evidence can be given, that
any Perfons arc Perfons of Integrity than
this.

I. We are then in the firlt place to examine,
whether the Perfons who relate and bear Te-
{timony to the Hiftory of Fefus and his Apo-
{tics, pretend to be themiclves prefent ar, Eye-
witnefles of, and concern’'d in, the Faés which
they relate and bear Teftimony to; and whe-
ther the pretended Facts had {uch lafting, vifi-
ble Effects that they could not be miftaken
concerning them, nor deceivid themielves.

Il/y. Whether they were ever found to be
Deccivers in any Inftances, or if it was contrary
to all poflibility of Intcrcft for them to de-
ceive. -

In the firft place then it is evident, that
the Perfons who relate and bear Teftimony
to the Hiftory of Fefus and his Apoftles, pre-

| tend
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tend to be themfclves prefent at, concern’d in,
and Eyc-witnefles of the Facts which they re-
late and bear Teftimony to; and the pretended
Fa&ts had lalting, vilible Eftelts; {o that they
could not poflibly be deceivid themfelves,
and not know whether there ever were, or
were not {uch Fadts.

Thus, Metthew and Fohis give us a Hiftory
of Falts, and pretend themiclves prefent at,
concern’d in, and Eyc-witnefles of thofe Falts;
and the pretended Falts had lafting, -viftble
Eftelts; it is cvident then that thefe Perfons
muft have full Knowledge whether there ever
were, or were not, {uch Falts.

Agam, two other Hiftorians, called Aark
and Luke, give us the fame Hiftory ;5 and Luke
befides publithes another Hiftory of Fadts, in
which, Peter, Fames, Fohn, Paul and other
Difciples of Jefus werc the Chiet Actors. This
Account he publifhes, whilft thele Perfons were
yet alive, and muft have deny’d the Fadts if
there had been no fuch, or themfelves not
Partics in the Impofture.

Further, Tho Matthew, Mark, Luke and
Foon, only were the dirc& Hiftorians of the
Life and A&ions of Fefus and his Apoftles;
yct Peter, Fames, Fobw and Fude, accord-
ing to the reclation of the above named Hi-
ftorians, were conftant attenders of Jefus,

and thefe Perfons themielves refer to the re-
lated
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lated Facts in their {everal Epiftles to diffe-
rent Churches, and the whole that they write
is grounded upon a Suppofition of the Fads.

We muft reckon then as Attefters of the
Hiftory of Fefus, Matthew, Foln, Petery Fames,
Fude, Mark, Luke, the five firlt of which pre-
tend to be themfelves prefent at, Eye-witnef-
{es of, and concern'd in the Falts which they
relate, and bear Tcftimony to; and Attefters
of the Hiftory of the Apoftlcs, Luke, Peter,
Fames, Fobn and Panl.

And as one part of the Chriftian Hiftory
depends on the other part of it, and Jefus's
Difciples, according to their own account of
Things, atted by his Authority and Commif-
fion, it is evident, that if they did not the
A&ions which they pretend they did, neither
did He the altions which they afcribe unto
him; and if He did not the A&ions which
they afcribe to him, ncither did they the A-
&ions which they pretend they did; but it is
impoflible for Perfons to be deceivid in theic
own Cafe, and not know whether they real-
ly do, or do not make the Lame walk, the
Blind fee, the Dead come to life, ¢c. confe-
quently all thefe Perfons muft be grand Cheats
if there werc no fuch Facts.

As to the common Objeltion of Enthufi-
a(m, it can have no wecight here, the Things
teltify’a by thefe Perfons being of that Nature,

| that
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that they could not poflibly be deccived con-
cerning them: and tho a warm Imagination
may be fo far tmpos'd on, as to apprehend
Vilions and Recvelations when there are real-
ly no fuch thing-; yet no Perfons in their
Senfcs, no Perions who can deliver to the
Vorld a confiftent Scheme of Morality, can
bec (o far deccived as to imagine, that they
nakc the Blind fce, the Lame walk, the Dead
come to liie, or that they fpeak in Langua-
ces which they never learnt, if there were
no fuch Fadls,

It is then beyond Contradittion evident,
that the Perfons who rclate, and bear Tefti-
imony to, the Hiftory ot Fefus and his Apoftles,
had full Knowlcdee wicther there cver were,
or were not fuch Facts as they rclatc and
bcar Teftimony to, and confcquently were
not deceiv'd themfelves. The nexe thing then
to be cnquired after is,

Hdly. If they were ever known to falfify or
deceive in any one Inftances and if it was
contrary to all Poflibility of Intercft for them
to decetve.

1. In the firft place then, they were never
known to falfify or deccive in any one In-
ftance ;s they had no blot in their Charaters;
and their very worft Enemies could not re-
proach them with Immorality.

24ly.
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2dly. It was againft all poflibility of Inter-
clt for them to deccive.

That to deccive, was contrary to all pofii-
bility of Intcreft in this World is evident, be-
caufe Pertecution and Death were the Con-
fequence of the Impolture, if it wasone. And
that it was contrary to all future Profpedts is
evident, becaufe it is not poflible for Human
Nature to have fo abfurd Notions of the
Deity, as that his Favour is to be purchas'd
by inventing a lye, and perfevering in it, Pof-
fibly, indecd Perfons may have ly’'d for God-
that is, they may have fupported a Caufc which
they apprehended to be his, with Falfhood ;
but then, they thought it was rcally his Caufc;
and no Body has been fo abfurd as to imagine
that the favour of the Deity, is to be purchas'd
by inventing alye concerning Him; by affert-
ing, That to bec his Caule which they cer-
tainly know to be not {o; which is lying
not for, but againft, in oppofition to Him.

If it be faid, that tho’ it is truc thele Per-

fons ated contrary to worldly Intercft; yet
they might have another Notion of Things
at firft, and that particularly Fefus the Ring-
leader of this Sedt, defign’'d making himfelf a
King s and that after his deccale his Difciples
acted upon the fame worldly Motives. I an-

fwer, it no where appcars that Fefus defign’d
making
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making himf{elf a Kings on the contrary He
conftantly difclaim'd whatever tended that way,
and declared that his Kingdom was woz of 1his
world. And as to his Difciples, what cver Notion
they at firft migcht have of worldly Advance-
ment, yct the repeated Declarations of their
Malker, his ignominious Death and Sufferings,
their own crucl Trearment in the World, fully
appriz’d them of what they were to expedton
Earth, and that Bouds, Perfecution, Hatred of all
Men and Death wereto be the only Portions
they were in this World to expeét.

Again, whatview to worldly Advancement
had Paxt a lcarned and ingenious Man, in
rood repute in bis own Nation, and who well
knew what Fate the Spreaders of Chriftanity
were to expeét, from the part he had adted
fowards them ?

But to put this Matter out of queftion, what-

ever Profpect of worldly Interclt Perfons may

have living, they can have none dying: thefe
Perfons fealed ther Teftimony with their
Blood, and laid down thcir Lives to confirm
the Truth of what they delivered.

Now the Queftion is, what could make them
bchave after this manncr? Our Reafoners
tell us, That cvery Effe&t muft have a necef-
fary Caufe, and a Caufc fuited to the Effe&.
Let them then tell us what is the neceflary

Caufe of this Effet, and what ¢ould be the
Motive
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Motive to fo many Pcrfons to fuffer not
only Perfeccution, but Death for the fake of
a known falthood. Herc they renounce Earth
and 1f they have a Thought of Heaven, they
renounce this too. In this Cafc they muft
chufe Pain, as Pain, and renounce Pleafure as
fuch 5 which yet it will not bc allow'd that
any Man is capable of doing.

If it be faid, that they were Atheiftical Per-
fons, disbeliev'd a God, and confcquently had
no furure Profpeéts; then I ask, What made
them renounce this World? If it be faid they
believ'd 2 God and their own future Exiltences
then I demand how they camc to renounce
his Favour for nothing ; how they came know-
ingly and purpofely to purchafe Milery in the
next World, with Mifery in this?

If it be yet objeéted that after they had once
publithed their Story {whatever was their Mo-
tive of doing it) Pride made them rcfolutely
adhere to it. I anfwer, When we argue that
a certain Behaviour is the Efte&t of Pride, we
fhould ecither fhew from the Nature of Pride
that it may have {uch an Efte&t, or give Ex-
amples wherc there really has been fuch Pride
in the World. But if we can do ncither of
thefc (as moft certainly we cannot,) then we
cannot argue that the Behaviour of thele Per-
fons was the Eftect of Pride,

E It
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It is true that many Perfons have Jaid down
their Lives for Erroneous Opinions, but then
it muft be remembred that thefe f{uftered for
Error as Truth; but we find no Inftances
where feveral Perfons have agreed to lay down
their Lives to maintain a known Cheat and
Falfhood without any Profpect of Intereft or
Gratification to Themfclves, Criminals will
dyc with a Lyc 1n their Mouth s but it 1s in
hopes of faving thcir Lives, their Reputations,
or Eftates, and they don’t perfevere in a Cheat
without a Motive to it.

And what yet ftrengthens the Argument
for the Integrity of thefe Perfons, is the great
Number of thcm; and if it is irrational to
think that onc Perfon would lay down his
Lifc to maintain-a known Falthood, it is yet
morc irrational to think that many Perfons
fhould agree to do it that they fhould be true
to Falthood and to each other. And indeed
confidering the Nature of Mankind, their de-
{ire of Litc, averfion toPainand love of Plea-
{ure, ’tis no lefs than Demonftration that
thefe Perfons did notdie tomaintain a known
Cheat.

To conclude this Head, no greater Evi-
dence can be given of any Propofition
than the Nature of that Propofition will ad-
mit; and when a Propofition has the high-
clt Evidence that can be givento it, it ought

to



be @ Divine REVELATION., 67

to Dbc receiv'd as Truth, or all Propofitions
of the {amc Nature that have only the {fame,
or a lefs Evidence, to be rejected as Falfhood.
No higher Evidence can be given that any
Perfons arc Perfons of Intcgrity than we have,
that thof¢ who reclate and bear Teftimony
to the Hiflory of Fefus, and his Apoftles,
were Perfons of Integrity; then it is not ratio-
nal to belicve that any Perfons arc Perfonsof
Integrity, if it is not rational to belicve that
thefc are Perfons of Integritys and if it is
not rational to belicve that any Perfons are
Perfons of Integrity, then it is not rational
to receive any Hiftory upon the Teftimony
of any Perfons whatfocver. We mult then,
if we arc confiftent with ourfelves, bclicve
that no Perfons are Perfons of Integrity, and
confcquently muft reccive no Hiftory upon the
Teltimony of any Perfons what{oever; or be-
licve that thefc Perfons arc Perfons of Integri-

ty, and confequently muft reccive their Tefti-
niony.

As to the Point, whether thofc who telate
and bear Teftimony to the Hiftory of Fefus,
and his Apoftles, did give this Evidence of
their Intearity and Jay down their Lives for
the fake of what they delivered s this Point
is out of queftion with all, and the Sufferings
and Decath of the Founders of Chriltianity was
{o open, and publick, fo circumftantiated, has

F 2 fitered
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{uffered fo many Reproaches, and ftands in
fo many Rccords, that the greateft Oppofers
of this Religion have not been hardy enough
todeny it : And it canno more be doubted,
that the Founders of Chriftiany fufterd and
dy’d for it, than it can be doubted whether
there were fuch Emperors as Tiverius, Nero,
Trajan, &c. in whofe times they {uffer-
cd, ¢oe.

We have then the higheft Evidence the Na-
ture of the Propofition will admit, that the
Perfons who relate and bear Teftimony to the
Hiftory of Fefws and his Apoftles, had full
Knowledge of what they relatc and bear Te-
ftimony to, and wecre not decciv’d themfelves;
and alf{o that they werc Men of Integrity,
and would not deccive others. Then it fol-
lows, that the Hiftory, which they deliver-

cd, ought to be receivid as a truc one.
But farther, we have not only the Teftimo-

ny of thele Perfons for the Truth of the Fats,
but wec have likewi{c other collateral Evidence

and Circumftances.
Thus, Thofc who difpute about the Falts,

and pretend that they were not true Miraclcs,

acknowledge the Fadts.
Thofe who afcribe them to diabolical Po-

wer, acknowledee the Falts; Herethen is the
dcftimony of Encmigs.

Again,
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Again, the pretended Falts were of fuch a
Nature, and had fuch lafting vifible Effeéts,
that every Body who lived at the Time when -
they were pretended to be done, had Oppor-
tunity to inform themfelves concerning the
Truth of them. Thus, the meaneft Perfon,
if he had not himfelf been prefent, might
cafily have inform’d himfelf, whether Fefus
opend the Eyes of the Blind ; raifed Lazarss
from the Dcads and whether Perer and Fowr
had made a Cripple, who had lain a long
Time at the Gate of the Temple, walk. They
might have had the Teftimony of a Thoufand
People, if they had not had that of their own
Eyes, that one had been Blind, another Lame;
and could themiclves examine how far thefe

Cures were wrought, and if Lazarygs had been
Dead and was then alive.

And fince it is of the Effence of a Miracle .
that is to bc an Evidence to us, that the
Laws of Nature be chang’d-in fuch Inftances,
where we have a full Knowledge of the Laws
of Nature, it is evident that Cheats are liable
to be difcovered; and the moft illiterate Per-
fon knows the Laws and Powers of f{ome
Bodies, and Caufes; particulatly he knows
that Spittle and Clay will not open the Eyes
of the Blind; nor the {peaking of a Word
raifc the Dead to Life, confequently has

Es | i
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it in his Poaver to examine whether there be a
Miracle or not,

Again, the great Number of Converts to
Chriflianity in the time of the Apoftles is an
Evidunce of the Falls.

That there were a valt Number of thefe
carly Conveits 1s by none difputed, and it is
incredible that {o many Perfons fhould imbark
in a Religion contrary to all worldly Intereft,
if they had not throughly cxamin’d the Falls
on whicih this Religion was founded. True,
valt Numbers of Converts have been made to
falfe Religions, but with this Difference from
the prefent Cafe; thefe had the {upport of
Wordly Power, and it was agreeable to World-
ly Intereft. But there are no Inftances, whete
a vaft Number of Perfons imbarkd in a Re-
ligion contrary to both thefe ;5 a Religion which
proposd no other Worldly Preferment to it’s
Followers, than Bonds, Stripes and Death s
which gave no Relief from Perfecution in one
City, but Flight into amother; and which flood
charg'd with this frightful Motto, Take up your
Crofs and follow me. It could be only the E-
vidence of thisReligion, which made fo many
Perfons cngage in it under fuch difadvantage-
ous Circumftances.

Again, No Inftances of Cheat or Impofture
being found with regard to the pretended
Fatls, it is an Evidence on the Side of the

Falts, We
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We do not fay, that the not difcovering
of a Cheat, is an Evidence that there is no
fuch: for then it would follow, that there
could be no fuch thing as a Cheat undif-
covered s but we fay and juftly, when many
Perfons are engag'd to fearch out a Chear,
their not finding any is a probable Argument
that therc is none to find.

Here was the Jew, to the laft Degree tena-
cious of his Law and Modcs of Worfhip, which
every Day were lofing ground by the increafe
of Chriftianity; the new Converts, whofe dif-
covery of a Fraud would have reftored them
again to the World, and whatever was dear in
it; and the Pagan, utter Enemy to the f{etting
up of what he callld New Gods; all en-
deavouring to detect the Impofture. Onc At-
cument for the Falts then is, they ftood the
Examination of a vaft Numbcr of Perfons,
whofe Intereft it was to detett them.

Yet laftly, Tho' it has been alrcady feen,
that the Doétrine to which the Faés give E-
vidence, was worthy of God and fuitable to
nis Nature, yet we have hitherto only argu'd,
that on this account it was poflible that it
might come from him; but we may now
fairly carry the Matter farther and fay, that
it's being worthy of God and fuitable to his
Nature is one Evidence that it really did come
from. Him. The Cafe is, Human Naturc has

k4 been
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been found very deficient in giving Schemes
of Morality to Mankind, and we know of
no Religion, unlefs it be the Jewilh, or Chri-
ftian, but what delivers falfe Notions of God,
or falfe Rules of Happinefs to Man; either
Contradiftions to it {elf, or Contradictions
to the Nature of a God. But the Chriftian
Religion is all of a Pieces the Difcoveries in
it {uitable to the Nature of God; and the
Prattice, which it enjoins, beneficial to Man-
kind. And when we confider, that the Founs
ders of this Religion were illiterate, plain Men,
this Argument will have great Weight.

We have thenthe higheft hiftorical Evidence,
which is all the Evidence we poflibly can
have in the prefent Cafe, of the Truth of
the pretended Fattss and we muft, if we arc
confiftent with ourfclves, either reccive this
Evidence, and acknowledge the Falts, or re-
ceive no hiftorical Evidence, and acknowledge
no Falts but what ourfelves arg witnefles
of. |

I now but put the Chriftian Hiftory, as to
Evidence, equal with othcr Hiftories, which
we cvery Day receive as truc ones, and act
upon the {uppofition of their being fuch ; but
we may fairly carry the Matter farther and
{ay that we have no Hiftory which has fuch
Tefltimonys which was delivered and witnefs'd
by {o many Perfons, prefent at,. and concern’d

in,
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in, the Fats which they deliver and bear Te.
flimony to; and where the Hiflorians and
Witnefles gave fuch Evidences of their Inte-
ority; and which befides is confirm’'d by {o
many collateral Evidences.

SECT. X

O 1ar then the Chriftian Religion is right
g as to the Matter whichr 1t contains, and
as 1o the Manner in which 1t is delivered 5 it
at prefent ftands worthy of God, and has all
the Evidence which can be expeted, that it
rcally did come from him: but happily we
have another Key given us to deteét the Im-
pofturc, it it be onc; a Key put into our
hands cven by the Founder of this Religion
Himfclf; and that is, a Pretence in him to
fulfill Prophecics. Now then as God cannot
fec his Seal to a Lye, Fefws muft be pro-
phecyd of, or He is an Impoftor.

He Himfelf tells us, That *the Seriprures
teftify of hims That Afofes wrote of hims
That had they ® believed 2ofes, they would have
believed bim : for he wrote of him.

As Fefus then plainly declares, that the
Scriptures zefify of him, the Scriptures mufk
teftify of him, or he is an Impoftor. As he

¢ John. 5. 39. b John 5. 46. |
direCtly
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dircly fays, Had ye believ'd Mofes, ye wonld
bave believed me ; it is cvident that according
to Fefus, Mofes muft fo plainly and direltly
forctell him, that the %fews could not con-
fiftently with a belief of Mofes reje&t Fefus
as not being that Perfon whom he pretend-
ed to be. From hence then, as well as from
his other repeated Declarations, his making
* Eternal Life, or Death a Confequence of be-
lieving in, oy rejeéting him ; his afferting that
thofe ®whom he had fpoken to, bad o cloke
for theiy Sins; and that this was the < condem-
wation of the World, that light was come into i,
and yet Men love darkuefs rather than Light ; it
appears, that werc there never fo many ex-
pre(s and plain Propheciecs of the aefiab’s
Death, Refurre&tion, Afcenfion, ¢e. yet the
proof of Fefus's being the Meffiah, could not,
according to his own Account of Things, reft
upon thefe, and he muft have had the Tefti-
mony of Prophecy, ({uch a Teftimony as was
fuflicient to determine the rational affent of
the Fews) before ever he came to {uffer.

By the way, this may thew how little ne
ceflary it was, inorder to Fefus's proving hims-
{elf the Meffian, for him to rife from the dead
before all the People. If He was the Meffiab,

“"a John 17. 3. b Joh. 15, 22. ¢ Joh. 3. 19.
2.

g.
He
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He muft have prov'd himfelf to be (o, before
He rofe from the Dead.

If then Fefus is the Meffiah, the following
Propofition is undeniable. That Fefws muft
have fulfill'd {uch clear and exprefs Prophecy
of Mofes before he came to fuffer, that no
Perfon confiftently with a DBelief of Afofes
could reje&k Fefus, as not being that Perfon
whom he pretended to be.

Now then, in order to fee whether Fefus
had the Teftimony of Prophecy, it is necef-
fary to confider the Nature of Prophecy, and
what that Prophecy is which can -give Evr-
dence to a Perfon or Doétrine.

When the Divine Being by the Mouth of
any Pecrfon foretells a future Event, we call
it a Prophecy.

Now then, as we arc to examine into the
Determination of Bodics, Laws of Nature,
Power of Caufes, ¢r¢. 1o know when there
is really-a Miracle; fo we are to confider the
Nature of Mankind, and the particular Events
foretold, before we can pronounce that there
1sa° Prophecy.

A-Men by infight into Nature, by confider-
ing the Difpofitions of Perfons and Statc of
Things, may foretell many future Events; he
does not fortell them as knowing they will,
but he foretells them becaufe confidering the
otatc of Things, it is moft likely they fhould

| come
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come to pafs. The fulfilling of any Event
then, which may be thus foretold, s no Evi-
dence that it was a Prophecy.

Again, If a future Event is {o remote, that
it cannot be forcknown by a Confideration
of the Nature of Perfons and Things, yet it
Humane Power can effedt it, it cannot entire-
iy be look’d on as a Prophecy. Thus, were
it delivered, that an Army at a certain time
thould vanquifh, Perfons do great and heroick
Altions; yet this would by no means be an
Evidence that the foretelling thefe Events was
Prophecying. We know how greatly the
A&ions of Mankind are affe€ted by their Ima-
ginations, and how much a Belief that a thing
will arrive, is often a means to make it do
fo. Many Nations have found their account
‘v Artifices of this Sort; and that wife Peo-
ple the Romans kncw what they did by their
Divinations, and Oracles. Neither can gene-
ral Charaers, which feveral Perfons have a
right to, or particular ones which may be af-
fum’d, give Evidence that any particular Pet-
fon is prophecy’d of. Thuns, wereit {aid that
a Prophet fhould arife, ber# at Bethlehem, of
the Jeed of David, &c. the an{wering of thele
Charatters could give no particular Evidence
to any Perfon that he was this Prophet; and
what might be. apply’d to feveral, could not
poflibly give Evidence to onc. In order then

10
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to determine that a foretold Event when ful-
filled, is a Prophecy, it is ncceflary, either that
" it be fuch as human Power cannot accomplifh;
or that thofe who fulfill it, fhould be entire-
ly ignorant of its; or that when a Perfon is
foretold, fo many Charalters and Circum-
ftances fhould meet in him, as cannot be af-
fum’'d by an Impoftor.

The Firft of thefe Cafes has the higheft
Evidence of being Prophecy 5 and as no Being
can change the Laws of Nature but the Lord
of it, it is ftri¢t Demonftration that no Being
can foretell thefc Changes, but the Lord of
Nature. When a Prophecy of this kind is
fulfilled, Miraclc and Prophecy are united.

2dly. When feveral Perfons unknowingly
bring to pafs feveral forctold Events, this is
an Evidence that the foretelling thefe Events,
was prophecying s and as in this Cafe no Ima-
gination or Art of Man could be a means to
accomplifh this End, it 1s Evident it muft be
foretold by the Lord of Nature.

It follows then, that 1n order to our con-
cluding that certain foretold Events which are
accomplifh’d by Human Means, is Prophccy,
it is neceflary that the Perfons who fulfill thefe
Events, muft cither never have heard of the
Prophecy, or not underftand the Manner in
which it is to be fulfill'd.

3dly.
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sdly. When a great Number of before de-
fcribed Characters and Curcumftances meet in
one Perfon, and arc not applicable to any o-
ther whatfocever, then thete Charaters and
Circumftances are truly Prophetical, and the
Perfon in whom they mect is to be looked
on as foretold by God.

And when thefe three kinds of Prophecy
mcet in the fame Perfon ; when a forctold E-
veat is fulfilled which Human Power could not
accomplith; when feveral foretold Charadters
of a Pcrion who fhould fulfill this Event, mcct
in that Perfon who really does fulfill it; and
when f{cveral Perfons unknowingly accomplifh
fcveral Events, which were forctold fhould
come to pals at this Time: here is a Concur-
rence of Prophccy, which added to Miracle,
is the higheft Evidence we can imagine can
be given to a Perfon or Dolirine.

Now then havipg taken a view of the Na-
turc of Prophccy, we proceed to {ce whether
Fefus has really the Evidence which he claims,
which is the Tcftimony of Prophecy, and
whether he aflerted Truth when he faid, If
ye had belicved Mofes, ye wonld have believed
me, for he wrote of me.

Mofes, the grear Law-giver of the Fews, de-

clared that a Prophet fhould arife with thelc
Characters.

A
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A Man raifed np amidft his Brethren®,

And like unto® Mofes.

That he fhould have this Ofhce, to be in
the place of God, and fpeak the Words of
his Mouth,  Twill < put my Words into his Mouth,
and he [hall [peak unto them all thar I fball
command bim.

And alfo that a Punifhment fhould attend
the not hearkening to him, Adwd it (ball ¢ come
to pafs that whofocver will not hearken unto my
Words which he [ball [peak in my Name, I will
require it of him.

And that the Evidence which fhould be
given him whereby the People fhould know
that what he fpakc was really the Words of
God, fhou'd be this, {peaking in the Name
of the Lord, and having the Thing which he
fpeaks follow and come to pals. When &
Prophet ® [peaketh in the name of the Lord, if
the thing follow not, nor come to pafs, that is the
Word which the Lord hath not [pokes.

We are then to obferve concerning this
Prophet.

1. That he was to deliver fomething of
great Importance, what he was to deliver be-
ing called the Words of God's Months, and a

Penalty being annex’d to the not hearkening
to it.

=,

a Deut. 18, 15. b —13. 175. ¢ —18. 1%
4 - 18. 1. -« —-18 13
2. That
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2. That a particular Evidence was to be gi-
ven to him.

-3, That the particular Evidence to be given
him was to be given for a particular End and
Intent, namely, as a Mark by which the Peco-
plc fhould know that what had been delivered
to them by this Prophct was rcally the Words
of God. 4»d Zf thout ﬁz] 2 1 z‘fﬂy fﬂmz’t, how
ﬂmll we know the Word which the Lord hath
mot [poken ? Whein a Prophet (peaketh in the Name
of the Lord, &c.

4. That fomcthing zew, fomething which
had not "been delivered before, was to be de-
livercd by this Prophet, there being no need
of any particular Evidence, or any Evidence
at all to be given to what had been bcfore
delivered by Mofes 5 this having alrcady had
the Evidence of Miracle.  Ncither would the
Pcople ask, or God promifc to give any more
Evidence to this.

It follows then, that the Bufinefs of this
Prophet could not poflibly be, as fome ima-

gine, only to tell what was become of loft
Goods, ¢e. becaufe,

1. There manifefily was no Need of any
Evidence to be given, whereby the People
{hould know, that certain Perfons were able
to tcll them what was become of their loft

2 Daut, 18, 21, ‘
| Goods,
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Goods, but their really telling what was be-
come¢ of them, the Thing proving it fclf,
And to fuppofc that any other Evidence was
promifed to {uch Perfons, is to fuppofc that
an Evidence was promiled which could not
poflibly be of any Service to thofe to whom
it was promifed: for if upon their applying
to a certain Perfon to reftore them their loft
Goods, this Perfon did reftore them, there
wanted no Evidence of his Ability to do it;
and if he did not rcftore them, no Evidence
would perfuade them that he did, or that
he was a proper Perfon to be applyd to
on fuch Occafions. And to fuppofc that
the only Evidence promifed whercby the
People {hould know, that cerrain Perfons were
able to rcfiore them their loft Goods, was
rcally reftoring of them, appears from God'’s
anfwer to it an impotlible Suppofition: for
in that Cafe, the Enquiry put by God into
the Mouth of the People would be this, How
fhall I know who [ball be able to tell me what s
occome of my loff Goods? God's Anfwer, He
that does tell you what is become of them is avle

10 4o 1t,
2dly. It was to be required of them if they
did not hearken to this Prophet, which could
not poflibly have been the Cafc, if his Bufinefs
had only been to tell what was become of
loft Goods; 1t being manifeftly no Crime not
F 10
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to feck to, and hearken to, this Sort of
Pcrlons, who at belt were only tolerated by
the true God to keep his People from feek-
ing to falic ones.

And 3dly, The timisg of this Promife, as
well as the Penalty annexed to the not re-
cciving the Words ot this Prophet, 4s zhe
Wards of God's Month, Thews, that what he was-
to dcliver was of much more Importance to
Mankind, than only tclling them what was
become of their loft Goods.

Thus, When the People were frighted at the
manncr in which God had delivered the Law,
and faid, *Let me not hear mgain the Voice of
the Lord my God, wucither let me fee this great
Fire any more, that I die not. God anfwcred,
They have ® well [poken that which they have
[poken.  (Their Requeft is what I approve of.)
I will raife them up a Prophet from among their
Brethren, like unto thee, and will put my Word:
i bis Mouth, and he [ball [peak wnto them
all that 1 (hall command him. (When 1 again
deliver #ew Commands unto the Pcople, I
will-fpeak unto them in the Perfon of 2 Man
likc unto Thee.) And it [hall come to pafs that
whofocver will wot hearken to my Words, which he
Jball [peak in my Name, I will require it of him.
(Whoever does not hearken to the Words of

a Deut. 18, 16. Rxod. 20. 9. b Deut. 18, 17, &c.
| | this
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this Prophet as to the Words of Cod, T will
punih his Difobedience.)  But the Propher
who [bhall prefume to [peak aWord i iy Name,
which I have not commznded him to [peak, or that
fhall fpeak in the name of other Gods, even that
Prophet fhall dye. (An Impollor, onc who
fhall prefume to give Laws in my Name with-
“out my Commiflions or one who fhall draw
my Pcople into Idolatry, fhall be put to Death.)
And if thow [ay in thy heart how [ball we know
the Word which the Lord hath not /}al’eiz? (1t
God will require it of me if I don’t hearken
to this Prophet, or if I hearken to a Deceiver,
you muft tell me how I may infallibly know
the one from the other) Why, thus fhall ye
know an Impoltor, #hen a Propher [peaketh i
the Name of the Lord, if the thing follow wot,
nor come to pafs (if God does not bear him
witnefs by fome extraordinary Sign ) zhat is
the thing which the Lord hath #ot [poken.

Now then we muft confider the Nature of
thofe Things, which by comimg to pafs can
give the promifed Evidence.

The Evidence muft be prefent and attend
the dclivery of the Words, becanle if the Peo-
ple did not hearken to them, it was to be
required of them,

The foretelling then of any thing future;
hew punctual foever might be its Completion,
could be no prefent Evidence s and Propiccy

F = A%
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(as fuch) has all it's Ewvidence at Comple-
tion.

Neither could the coming to pafs of Woxds,
which Human Powcr could fulfill, be tic
promifcd Evidence: for if Human Power
could fulfill them, then their coming to pafs
could be no Evidence that they were the Words

of God.

It is Evident then, that this Prophet wasto
have the Evidence of faying fomcthing, which
was immediately to come to pafs, which yet
was beyond Humian Power to citeét; that is,
he was to have the Evidence of Miracles, the

Evidence which A#fes had, whom it was pro-
mifed he thould refemble.

Now then we are to {cc, whether A0fess
Charalters of a Prophet, and the promifed

Evidence mcet in Fefws, and whether we have
Realon to think him that Prophct whom
Mbofes defcribes.

He is raifed up amidft his Brethren.:

He refembles afofes in the working of Mi-
“ racles.

He delivered a Doftrine worthy of God
and fuitable to his Nature.

And he [pake in the Name of the Lord, and
the thing which he [pake, followed and came to
2253 He work’d Miracles. What hinders then
, that
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that Fefus is not acknowledg'd as the Prophet
foretold by Afofes?

Sec his own claim and Argument. 7he
Works that I do,* bear witucfs of wme that the
Father hath [ent me. The Fatherd that [ent
we, beareth witne(s of me. The Works that I
do in< my Father's Name, they bear wituefs of
e, If 1do not the Works of my Father,d be-
lieve wie not., But zf ! da, tho’ b i velieve 7ot
70, believe the Torks that ye may Lizow and be-
lieve that the Father is in e, I iz him.  Be-
lieve me for the werye Works [ake. If I had
E a0t doise Aoy them the Works which noue o-
ther Mz did, they had wot had Sin.  (If my
Miracles, my Evidence from God, had nor
becn more clear, more convincing thag any
other Man’s, who has cver yet appeared in
the World, their Infidelity had not been fo
unpardonable. ) Again, 8 Do not think that
I will mmﬁ yot, there is ome that ﬂcmﬁ’tb
you even Mofes iz whom ye truff, for had ye
belfeved AMofes, ye would have believed me, &c.

Here then, in Fefus, is the very Propict

. Mofes defcribes, and in his Miracles the very
& Evidence afofes promifed 5 both Characterand
¢ Atteftation anfwer in every Point and Cii-
- camftance, and he has a right to be acknow-

a John 5. 36. b John, 8. 18. ¢ John 10.25.
d Jobn. 10, 37, 38, ¢ John 14. 11. f John 15.
22. & 24. g JOhH. 5. 45 & 4-6

F 3 ~ ledged
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ledged as that Propict which Afofes fore-
told.

If it be objccted, that falfe Prophets may
do Signs and Wonders; otherwife the Jews
could not have been caution’d againft fuch
Deceivers, and that confequently whatever can
be a poflible Charater of a falfe Prophet,
can never be the Evidence of a true one. 1
an{wer, That whatever Signs and Wonders
God may fometimes permit a falfe Prophcet to
do, or appcar todo, yct hc cannot let fuch a
one do Signs or Wondcrs withour at the fame
time giving Evidence that he is an Impoftor.
This is Dcemonftration from the Nature of
God.

Thus was it in the Cafe of afes and the
Magicians; the Magicians did, or appearcd to
do fomec mighty Works; but what then:
Thefe Works gave them no Evidence at all,
the Power of God being manifeltly againtt
them; and God might purpofcly give thefe
Magicians at that time {fomc cxtraordinary
Power, that it mizht cver after be a warning to
nis own Peopleand to future Ages, notto be
drawn from Him by any Pretence whatfo-
cver.,

So in the prefent Cafe, The Jews had an
infaliible Criterion, whereby to know the pro-
mifed Prophct, to which if they attended it
was impoflible they thould be miftaken. '
| It
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" If aPerfon fpake to them in the Name of
other Gods; if he attempted to draw them
into Idolatry, from the Worfhip of Him who
had wrought HWonders in Egypt, the red Sea, and
the Wilderne[s; whatcver were his Works or
his pretended Works, they were fure that he
was an Impoftor, it being impoflible for God
to give Evidence againft himfclf.

If he fpake zo them in the Name of their o
God, yet what he {pake was not to be receiv-
cd or harken'd to, as the Words of God, till
he gave the promifed Evidences till the Pro-
phet [pake in the Name of the Lord, and
the thing which he [pake followed and came to
pafs; till he gave them fome extraordinary
Sign of the Divine Power, or work'd Mj-
racles.

The Jew then, if he flicks clofe to the li-
tcral Words of Aofes, the Senfe conformable
to the common ufe of Words and Expreflions,
muft own that whilft Fefus teaches a Dodrine
worthy of God, and work’d Miracles, thefe
Words of Adofes arc applicable to him in all
their Parts; and that he has a Right to be
rcceived as that Prophet, whom AMofes forc-
told.

It is needlefs then to confult other Texts, this
being fully fuflicient to give Fefus the Evidence
of Prophecy. And we may obfcrve that not
only Fefus applics this Text to himfelf, but

F 4 a1{0



38 Whether the Cur. REL1G

alfo Peter® and Stephen® apply it to him, and
argue with the Jews that it is fulfilled.

Now if Fefus has a right to be reccivd
as thc Prophet foretold by Affes, then he
has a right to be hcarken’d to in all that he
delivers,then he has a right to be believed when
he declarcs himfclf the Azefiah, a Perfon pro-
phcﬁcd of in the Jewifh Scriptares.

The Jew muft then reccive Fefws as the Mef-
fiah, the Perfon whom he pretends to be,
upon | his own Teftimony, or

iff. Shew that he makes an impoflible
Claim; and that his being the Mefliah is in-
confiftent with Jewilh Sulpturcs, or

24ly. That there arc Marks of Impofture

ppon him; that he advances Ablurditics or
Contradictions.

As tq the firflt, the ]cw cannot poflibly
fhew that Fefus's being the Mefliah is inconfi-
ftent with Jewilh Su]ptmes, without at the
famc time weakening the Authority of thefe
Scripturcs.  And as, if Fefzs {hould advance
Contradi&ions, it would be an Evidence that
he was an Impoftor ; fo if the Jewilh Books
advance Contradictions, 1t would be an Evi-
dence that they never came from God. Now
tnefc Bocks command, that whena Perfon ap-

a Alts 7. 37. b Acts 3. 22

pears,
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pears, who docs not draw them from the Wor-
thip of their God, and [fpeaks in his Name, and
the thing which he [peaks, follows and comes 1o
pafs, they thould bearken to him.  When then
Fefus appcars, preachesto them the true God,
and (peaks iu his Name, and the thing which be
[pake followed ard came to pafs, if thefe Books
command he fhould not be hearken’d to, they
command Contradictions.

But be  this as it will, and Ict the Jew find
Arguments to maintain the Divinity of his
Books if Fefws isnot the Mcfliah; it is enough
for us in the prefent Argument that Fefus ac-
knowledges the Divinity ot thele Books: {o
that a ContradiGtion in them to his being
the Perfon het pretends to be, is a Contra-
diftion in his own Evidence, and cfteGtually
concludes him an Impoftor.

But it muft be remembred, that nothing
but an cxprefs Contradition in thefe Books
to his being the Mefliah, is {ufficient to de-
ftroy his Evidence of being fuch s and as Fefus
has the Evidence of Miracle and Prophecy, no
doubtful or uncertain Meanings can vacate this
Evidence.

The Jews muft then to prove Fefus from
their own Books an Impoftor, either,

Firlt, {hew from thefc Books, that it is im-
poflible for God to {end into the World fuch
a Perfon as Fefus pretended to be, or on fuch

an
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an Errand as that on which Fefws pretend-
cd he came, and that the very Chara&ter he
aflumed is an impoflible one, being inconfi-
ftent with their Scripturcs; (for, were the
Jews only to argue that fuch a Perfon was
not expected, and therefore is not come, it
would be nothing at all to the purpofc.)
or,
2dly. They muft give clear and exprefs Cha-
ralters of the Mefliah out of their own Books,
and then fhew that thefe Charaters could not
poflibly belong to Fefus; They mult make it
appcar that they neither miftake the Characters,
nor the Applicatton of them: for if it is pof-
fible for them to miftake in either of thele par-
ticulars, then thelc Charalters or Applications
cannot poflibly prove that Fefusis not the Mef-
fiah, nor vacate the clear and cxprefs Evidence
of Miracle and Prophecy. And a poflible
Senfe fupported by Miracle and Prophecy
ought to be reccived before any other what-
focver.

Astothe firlt, The Jews cannot poflibly thew
from their own Books that God could not, if
hc had pleafed, fend fuch a Perfon into the
World as Fef#s pretended to be, nor on fuch
an Errand as that on which Fef#s pretended
he came: on the contrary, as the fending {uch
a Perfon for {uch an End, is fuitable to our

natural Notions of the goodnefs of God; fo
IS
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is it fuitable with the Jewilh Hiftory of Man’s
Depravity, and with thofc Exprcflions and In-
ftances of God’s Kindncfs, Mcrcy and Love,
with which their Scriptures do every where
abound.

We proceed then

2dly. To fee whether the Jews have fuch
clear and exprefs Charalters of a Mefhah,
that Fefus cannot poflibly be that Perfon.

Firft then, it is objeéted that the Mefliah
was to be a temporal Prince; but Fefus is not
a temporal Princes therefore Fefus is not the
Mefhzh.

The Jew muft then prove by clear and cx-
prefs Teftimony out of his own Books, that
the Mefliah was to be a temporal Prince, and
at his firft appearance on Earth, to rcign vi-
fibly over the Jews; he muft do it by Words
which admit no other poflible Mcaning: but
the Jew has no clcar and cxprefs Teftimony
that the Mcfliah was to be a Temporal Prince,
nor any Exprefltons concerning his Being fuch
which admit no other Meaning ;s confequent-
1y Fefuss not being a Temporal Prince can
be no Objection to his being the Mefliah.

Nay, if we confider the very Expreflions in
the Fewifh Books, on which the Fews found
their Expc&tation of a Temporal Azeffian or
Deliverer, wc thall find that thefe Expreflions

can
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can only be apply’d to a Spiritual one, fuch
a onc as Fefus pretended to be. And if the
Fews f{ay, that the following Texts, and o-
thers of the {ame Nature, are not the grounds
on which they expe&t a temporal Meffiah, they
muft produce thofe that arc, and fhew that
what they produce really do relatc to the
Meffiah, and cannot poflibly belong to-any
other Perfon.

Iz that ® day [ball the Branch of the Lord be
beantiful and glorions. * Unto s a Child is born,
unto s a Son is given, and the government [hall
b pons his Shoulders and his Name [hall be called
Wonderful, Couirfellor, the mighty God, the ever-
lafling Father, the Prince of Peace. Of the in-
creafe of his Government and Peace there [hall be
10 end, wpon the Throne of David, and upon his
Cingdom to order it, and to efiavlifh it with Fudg-
ment and with Fuftice from henceforth even for
ever s the Zeal of the Lord of Hoffs will perform
this. But © thou Bethlehem Ephratah, tho thos
be little among the thoufands of Fudah, yet out
of thee [ball He come forth nnto me, that is to be
Ruler in Ifracls whofe goings forth have been
from of old, from everlafting. S There [hall come
forth & rod ont of the Stem of Feffe, and a branch

Jball grow out of his Roots. dud toe Spirit of

a Iaih 4. 2. b Ifa. 9. 6, 7. ¢ Mic. 5. 2.
dl11,2,3 45
| 1ne
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the Lord [ball reft upon him, the Spiriz of Wif-
dom and Under[tanding, the Spirit of Counfel and
Might, the Spirit of Knowledge and of the Fear
of the Lord. And [hall make him of quick Us-
dertanding 17 the Fear of the Lovd, and he (hall
wot judge after the Sight of his Eyes, neither re-
prove after the Hearing of his Ears, but with
righteonfnefs [hall he judse the Poor, and reprove
with equity, for the meck of the Earth: and he
fball (mite the Earth with the rod of his Mouth,
and with the breath of his Lips [ball he flay the
wicked.  And Righteoufnefs [hall be the Girdle of
his Loiws, and Faithfulne(s the Girdle of his Reius.
And in * wercy (ball the Throne be eftablifh'd, and
be (ball fit upon it in Truth, in the Tabernacle of
David, judging and [eeking, Fudgment and haff-
ing Righteoufnefs. Behold ® a King [ball reign
i righteoufnefsy &c. Behold, the days come, [aith
the Lord, that I will yajfe unto David a righte-
ous branch, and a King (ball reign and profper,
and (ball execute judgment and juflice in the Earth,
I his days Fudab [ball be [aved, and Ifracel [hal
awell fafely: and thisis hisname whereby he (ball
vc called, the Lord our Righteoufnels. Behold
wy & Servant whom I uphold, my Elett in whom
my Soul delighteth : 1 have put my Spirit upon
him, he [ball bring forth judgment unto the Gen-

a Il 16. 5. b.Iif 32. 1. Jer. 23,5, 6.
alf42.1,234.5, 678

tiles.
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tiles.  He [hall sot cry, wor lift up, nor canfe his
woice to be heard in the Strects. A bruifed Reed
[ball he not break : and the [noking Flax (hall he not
guench : he (hall vring forth judgment unto truth.
He [ball not fail, wor be difconraged till he has
fet Fudgment i the Earth: and the lfles (hall
wait for his Law. Thus [aith God the Lord, he
that created the Heavens, and ffretched them out,
he that [pread forth the Earth, and that which
cometh out of it, be that giveth breath unto the
People wpon it, and Spirit to them ihar walk
therein : I the Lovd have call'd thee in vighteonf-
nefs, and will hold thine hand, and will keep thee,
and give thee for a Covenant to the People, for
& Light to the Gentiles: To open the blind Eyes,
10 bring ont the Prifoners from the Prifon, and
them that (it i darknefs out of the Prijon houfe,
I am the Lord, that is my Name, and my Glory
will I wot give to another, neither my praije to
graven Images.  Behold, my * Servant [Vall deal
prudently, he [ball be exalted and extolled, and
be very high.  As many were aflonifbed at thee,
(bis Vifage was fo marrd move than any Man,
and his form more than the Sons of Men) 8o
fhall be [prinkle many Nations, the Kings [hall
fbut their Mouths at him: for that which bad
not been 10'd them (hall they fees and that
which they had not heard, [ball they confider.

alfl ¢2. 11, 14, 14
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I faw * in the night Vifions, aid behold, one like
the Son of Man, came with the clowds of Hea-
ven, and came to the antient of days, and they
brought him near before him. And there was
givern him Dominion and Glory, and a Kingdom,
that all People, Nations and Languages [bould
ﬁrw bim: his Domtiionr is an E‘Ué’?'/ﬂ/ﬁ?i’g Dowmy-
nion, which [hall not pafs away, and his Kingdom
that which [ball not be deffroyd. ® Rejoice grearly,
0 Dﬂmgbter of Zions [hout, O Danghtcr of Fern-
[alem: behold thy King cometn wnto thee: be is
juft, and having Salvation, lowly, and riding up-
012 an A_/}, and upon a Colt the foal of an Alfs.
Sing © and rejoice, O Danghter of Zion: for lo, I
come, and I will dwell 1n the midft o f thee, [aith
the Lord, And many Nations [ball be join'd o
the Lord in that day, and [ball be my People :
and 1 will dwell in the midft of thee, and thou
fbalt know that the Lord of Hofts hath [ent me
anto thee. And the Lord (hall inherit Fudab bis
portion in the Holy Land, and [ball chufe Fers-
[alem again. S Aud the Lord [ball be King over
all the Earth, in that day there [ball be owe Lovd,
and his Name one. Tn that € day there [ball be 4
root of Feffe, which [ball ftand for an enfign of
the Peoples to it [hall the Gentiles [eek, and his
reft (ball be glorions.  And be will ¥ deftroy in this

a Dan. 7. 13, 14. b Zech. 9. 9. ¢ Zech. 2.

10, 11, 12.  d Zech, 14.9. ¢ . 11. 10, flfa5.
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